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Introduction 

With the two guest co-editors, this special issue has representation from 
two continents, North America and Europe. We will offer a thought -piece 
on the concept of diversity , composed in two voices, alternating with one 
another. Then we will move to an introduction to the collection of scholar
ly essays, short stories, and a book review of which this volume consists. 

-Kathleen Dixon and Magda Michielsens, Guest Co-Editors 

Diversity as a Concept and Its Use in Social Practice 

In Europe 

In Europe, the concept of diversity became important in the late 1990s. 
Several trends came together to make the word popular and useful for pol
icy-making . First, the European Union was becoming stronger and more 
ambitious. "Diversity" was a good concept to reassure people in the dif
ferent countries that their own identity, the specificity of the different 
countries or their national characters would not be threatened. "Diversity 
is richness" sounds persuasive, and many official slogans of the European 
Union employ the idea of a "unity in diversity." The same notion is also 
expressed in the official slogan of the EU: In varietate concordia . For 
each EU country there is an authorized translation into that country's lan
guage or languages. The motto was accepted by the European Parliament 
in May 2000. 

The second process that resulted in "diversity" becoming an omnipres 
ent term in Europe was the felt need to combat "racism." In the late 1990s 
there was a wide consensus that racism existed in the general public and 
among employers. Politicians and civil servants hoped that the authorities 
could do something to combat the racism and the xenophobia . Policy 
makers in the different countries and on the EU-level began to promote 
the idea of "diversity" as a positive feature of a country, a city, a neighbor
hood, an organization, a club, a company .... 

Thus the term lost its ordinary meaning and became a policy concept 
to promote tolerance . Many publications (surveys, brochures, leaflets, 
web sites, and so on) are published by the services of the EU to convince 
readers (and certainly young people) that diversity is a richness. There are 
not only the general publications, but also many subsidized projects to support 
diversity, to improve the quality ofliving together, and to combat racism. 
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People in the different European countries are very "diverse": women 
and men, able-bodied and disabled, straight and gay, people of different 
ethnicities. The inspiration behind the legislation tasked with guaranteeing 
"diversity" is positive and understandable. Meanwhile, it is becoming 
more and more apparent that the rules also threaten free speech, hinder the 
freedom of employers, and can sow seeds of discontent among many ordi
nary people who see that the slogans don't correspond with the reality in 
which they live. 

Finally, while the authorities were promoting a more positive attitude 
toward "diversity," Europe had actually become more diverse . The white 
Judeo-Christian European culture was confronted with people of different 
origins. More immigrants have been flowing into Europe, often from 
southerly regions . Some originally came as "guest -workers," some as ref
ugees and asylum-seekers. They and their families (that often join them 
later) as well as their children born in Europe have altogether changed the 
former racial and religious character of the continent from one of relative 
uniformity (the French, for example, have long had a Ministry of Culture 
to protect their language and culture) to one of greatly increasing diversity. 

Not all agree with the diversity policies. One line of opposition forms 
around a defense of a Leitku ltur. Old Europe has its distinctive history, 
shared values, Judeo-Christian religious background, and, for the past few 
centuries, Enlightenment values. These opponents of diversity policies 
believe that Europeans should conserve and defend their culture, its laws, 
educational institutions, symbols, holidays, modes of public discussion, 
and so forth. Included among key European values are freedom of speech, 
equality between women and men, the separation of church and state, and 
the support of scientific research. These critics generally prefer a more 
restrictive immigration policy for all the countries of the European Union. 
Philosophically, this position attacks the cultural relativism that underlies 
diversity -thinking. Thus, superstitious beliefs should not be allowed to be 
the equivalent of scientific theory, and cultural practices such as "female 
genital mutilation" (the cutting away of some or all of the labia and/or the 
clitoris-known as "female circumcision" to its proponents) are consid
ered to be harmful to women and therefore to be legally proscribed. 

The position above could be termed the Center Right. The Far Left 
opposition to diversity policies interprets the focus on "diversity" as a 
ruse. Speaking constantly of diversity does not result in equality among 
people . Poverty, lack of education, poor housing, and so on continue to 
exist. Focusing on "diversity" for them is like the application of cosmet
ics, a covering-over of the real problems in society. 
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In the United States 

Before diversity there was equal opportunity. This phrase arose in the 
mid - l 960s during the Johnson Administration , along with the Voting 
Rights Act and the "War Against Poverty." These actions on the part of the 
federal government were intended to correct centuries of violence and 
abuse against African Americans, first as slaves in the agrarian Southern 
United States, then as second-class citizens whose rights gained after the 
Civil War had been eroded away by the infamous Jim Crow Laws. Nor 
were these laws evidence of the worst , for the Ku Klux Klan, a white 
supremacist group, carried on a campaign of terror that sometimes result
ed in arson or lynching. Most Americans today, whether from the Left, 
Right, or Center, seem to be glad to leave behind "the bad old days" of 
flagrant racism . Witness, for example, the election of a black man, Barack 
Obama, to the Presidency of the United States in 2008. 

Scholars on the Right (Wood) and the putative Left (Benn Michaels) 
agree that the current use of the term diversity in the United States began 
in the 1970s. Both note that the University of California v. Bakke Supreme 
Court decision of 1978 produced a deployment of the term that enjoyed 
broad currency in a later period. In the Bakke decision , the use of 
Affirmative Action in the process of university admissions was signifi 
cantly limited . The Johnson Administration had advocated a role for the 
federal government not only to remove legal barriers in employment, 
housing , and education , but also to positively aid those who had endured 
racism in breaking down social and economic barriers to success, as well. 
As time went on, the federal government extended its protection and 
encouragement to "women and minorities ." 

In the aftermath of Bakke , many universities had to retool their admis
sion policies , especially to avoid using quotas to determine the percentage 
of racial minorities to accept. Because of the history of discrimination , it 
was believed that students subjected to that discrimination had not had the 
opportunity to achieve scholastically to the level of regularly -admitted 
students . Thus, equal opportunity required these special admissions . Wood 
argues that the use of the term diversity by the Supreme Court in its Bakke 
decision was "almost like an afterthought" (108), although he does find 
some stirrings around the same subject (if not actual use of the term) 
among the Left about a decade before . The term diversity ultimately stood 
for an expansion of equal opportunity . It urged that "ethnically and racial
ly mixed classrooms are educationally stimulating" (Wood 113), not just 
for African Americans or other "minorities, " but for everyone . This func
tion of the term as entree to an enhanced educational experience appears 
to be threatened . The Supreme Court has agreed to hear an appeal of the 
Grutter v. Bollinger decision which allowed for racial preferences in col-
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lege admissions under certain conditions . The Supreme Court, now with a 
5-4 majority that disfavors such values, will make its ruling in the summer 
of2012 (Liptak 4). 

A term that preceded divers ity is multicultura lism, and according to 
one of the contributors to our volume, Margaret Ogrodnick, it is still the 
term used in Canada. It perhaps makes sense that North America would be 
taken by the notion of multicu lturalism since North America has been a 
continent of immigrants-with the notable exception of Native Americans. 
Indeed, the culture of the United States is a multi-culture, shaped by the 
successive waves of immigrants from Europe and from every continent 
save Antarctica. Some immigrant cultures assimilated fairly readily to 
what they found around them. Others, like the Norwegians of the Upper 
Midwest, surrounded themselves with those who shared their culture of 
origin and thus, adapted more slowly into the mix. 

Most African Americans were not immigrants at all, nor were Native 
Americans. The Nigerian -American anthropologist John Ogbu hypothe
sized that some American immigrants were "voluntary," while others were 
"involuntary" or "caste-like" and often responded to the discrimination 
against them with an "oppositional identity" to that of the mainstream. 
The term multiculturalism did not necessarily comprehend Ogbu's insight 
but often seemed a "soft" alternative to "the melting pot" notion of 
American culture. Although multiculturalism did not always include white 
women, it is worth noting that the United States served as the center for 
"cultural feminism," that is, the notion that women and men live in and 
through different cultures, regardless of race, class, or ethnicity. It is also 
notable that cultural feminism was largely a white women's phenomenon . 
But in general , from the U.S. feminist perspective, not to include class, 
race, and other hegemonic structural markers of identity was to consign 
the movement to merely white, middle-class women. Indeed, such a "uni
versal" notion of "women" was simply theoretically inadequate for the 
North American context (and this was before "globalization" became 
trendy). 

How can we define diversity? Its vagueness and over-applicability is 
part of the problem. Wood says that it has a number of definitions: as a 
"shorthand for 'human social or cultural diversity,"' "as a euphemism" for 
differences with respect to race, gender, sexuality, or disability, "as a 
shorthand" for differences in custom and beliefs or for "human variety" or 
to representations of such variety, or finally, to an "ideology" (88-93). The 
ideology does seem to connect loosely with the old "equal opportunity" 
idea . The University of North Dakota mission statement on diversity is 
formed around two points: 1) no one should be allowed to deprive another 
of a good education, especially on account of race, sex, and so on, and 2) 
learning is enhanced by the circulation of "different cultures, heritages, 
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perspectives, and ideas." To guarantee the above, the university "foster[s] 
.. . awareness and sensitivity" and "does not tolerate acts of racism , sex
ism, bigotry, harassment, and violence in any form." 

Like the U.S. poet Walt Whitman, diversity contains multitudes . Does 
it contradict itself? Very often, yes. Because the term is so broad, it can 
encompass, say, socially conservative Christians or Muslims and, at the 
same time , homosexuals and transgendered people against whom such 
conservatives set their views. Nor does the term take much notice of 
power differences among the various groups in various positionalities. 
Sometimes diversity statements may employ such terms as oppression , 
but, as nothing else in their sunny forecasts requires an explication of the 
term, it is taken up in rote fashion. 

Objections to diversity from the Right lament a loss. Wood: "[ w ]e are 
but members of identity groups, not free people who chart our own lives" 
(308) . Members of both the Right and Left may believe that it hinders free 
expression and debate and, contrarily, that it actually reinforces stereo
types. On the Left, we have critics who also see a loss of a common cause, 
and just when most Americans are beginning to experience a profound 
income inequality (Fraser) . Wendy Brown worries that some of the dis
courses growing out of diversity , multiculturalism , and identity politics 
"locate an individual's sense of worth and capacity in the register of indi
vidual feelings . .. . a liberal solipsism" (22). Even more damning is her 
critique of the identity groups ' propensity to seek state protection rather 
than to acknowledge the state's collusion with capitalism and to get on 
with the task of expanding freedom . Although Left and Right criticisms of 
diversity do often appear similar, the Left insists on naming global capital
ism as an enemy; as well , the intellectual Left subscribes to a decentered 
subject , who finds it difficult to maintain the rationality of the 
Enlightenment and is in need of solidarity not only for political action but 
for the correcting of misapprehensions . For the Right, "the individual" is 
sturdier and more reliable, closer to the subject as proposed by philosophers 
of the Enlightenment; ideally, the individual should be able to stand alone. 

Tolerance is a related term . Michielsens points to John Locke 's essay 
on tolerance , which differentiates passive from active tolerance. In the lat
ter, one anticipates exchange and debate among the parties attempting 
mutual toleration. Anyone unwilling to so debate may themselves be prac
ticing intolerance ; therefore, Locke suggests that tolerance has limits. 
Dixon looks to Wendy Brown , for whom tolerance in the Western World 
is generally a mere "regulat[ion of] aversion. " She calls for the decon
struction of the word tolerance. In Kyle Conway's response to Margaret 
Ogrodnick, he quotes theoretician Gayatri Spivak who calls for more than 
toleration. She wants solidarity, a "preparation for the intimacy of cultural 
translation." 
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What's in This Volume? 

We begin with the keynote speech of the Red River Women's Studies 
Conference of October l, 2010, written by Magda Michielsens, a femi
nist scholar and organizer of some note in Western Europe. In it, she takes 
us back to the feminism of Mary Wollstonecraft, that is, a feminism of the 
European Enlightenment. Her speech is a defense of Western civilization, 
with its establishment of representative democracies made up of individu
als with rights, responsibilities , and agency. Such democracies live as ide
als to be achieved ; one's rights must be won; one must continue to be vig
ilant to maintain them . She argues that Western European women , and 
specifically Belgian women, are losing rights hard-won during her life
time, because women of all races, ethnicities, and so on are being harassed 
and driven off the streets of Belgium 's leading cities by Muslim male 
"youth ," who believe that women ought to cover their heads, dress mod
estly, and travel in public only in the company of male relatives. She 
applies her feminist views to all women , including Muslim women who 
live within her country, whom she sees as being oppressed by their patri 
archal culture . 

Marnia Lazreg , also a scholar of international reputation with a spe
cial interest in the intersection of gender and the national politics of the 
Middle East and northern Africa (which leads her also to Europe, particu
larly France), takes umbrage at Michielsens ' speech. At first she appreci
ates the critique of diversity , but later balks. She bristles at the notion that 
Islam could in any way be considered a "new religion" in Europe. The 
historical interrelations between Europe and the Middle East and northern 
Africa have been profound and persistent. Nor does she see Islam or 
Muslims as occupying one position on any political spectrum . She seems 
to want Michielsens to consider some other possibilities for the clashes 
between Muslim "youth" and Belgian women. What about discrimination, 
disenfranchisement , violence committed against them? Michielsens cer
tainly does not treat this, nor does Lazreg address the question of whether 
Muslim boys and men should be allowed to harass women . And why does 
Michielsens want to "throw the baby out with the bath water?"-that is, 
withdraw from dialogue on matters of race, religion, and national origin, 
into an Enlightenment feminism? 

Margaret Ogrodnick presents a Canadian perspective on feminism 
and representative democracy. She would prefer more women in the pub
lic sphere and wonders whether at least in some cases conservative 
Muslims can actually be accommodated to the extent that they wish by the 
Canadian civil society. She sees full-face covering as antithetical to open 
debate. She presents an instance of litigation in which a Muslim woman in 



full burqa wished to turn her back to the co-ed classroom, in which the 
linguistics teacher-who in any case said she needed to see the students' 
lips while they pronounced certain sounds-made objection. As in the 
case of the previous essay and response , Kyle Conway's response does 
not treat this salient instance head on. Instead, he directs such thinkers as 
Ogrodnick to listen more to Muslims via Gadamer's hermeneutics . If they 
do, they will discover that many Muslim women do in fact choose to wear 
the burqa in the public spaces; they do not necessarily feel disempowered 
by it but rather the opposite and are therefore more likely to take part in 
politics, Ogrodnick's original concern for women. 

Kathleen Dixon offers a case in which a gay male professor is 
accused of "unprofessionalism " by two female students and a female 
instructor . Among the charges against him was a watered -down version of 
sexual harassment, deemed in the faculty-rights hearings as "inappropriate 
behavior ." In the testimony of one of the students was a statement of her 
allegiance to a conservative Catholicism. If "diversity" includes the pro
tection of gay people, women , and religious preference , how does it come 
to the aid of competing parties? By means of ressentiment, as Wendy 
Brown suggests. Thus, whoever can claim the best victim position wins 
the day. 

Dheeshana Jayasundara has thoroughly researched the various orga
nizations that have contributed to global policies on reproductive health . 
These organizations, which include numerous NGOs , the United Nations, 
the World Health Organization , the World Bank, and so on, have histori
cally represented the interests of the Western or Northern powers in the 
world. Feminists ' positions on reproductive health, again , have usually 
emerged out of Western or Northern thought and political practice . The 
outcome has been a set of policies that do not necessarily provide what 
women in the Southern parts of the world need or want. In some cases the 
aid is actually wasted and the rules that attach to the aid are detrimental to 
the lives of these women. It should be noted that not a few of these organi
zations have adopted diversity statements. 

We are also continuing the NDQ tradition of publishing fiction. Few 
people of color or sexual minorities (as best we could tell) or indeed , any 
other possible interpretation of the term diversity, submitted creative 
works . Nonetheless, the theme in every case was diversity -as-racial differ
ence . In Mira Martin-Parker's story "White ," a biracial narrator at least 
momentarily resolves her emotional difficulties by means of a Native 
American vision and the image of a little white girl. In Chavawn Kelley 's 
creative non-fiction "My Friend Harvey," the difficulties are not resolved , 
and the narrator-friends with Harvey, a man of the American West who 
appears to be racist-is moved to reflect upon the possible inadequacy of 
the notion tolerance. In "Not Black" by Joseph Rathgeber, the difficul-
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ties are heightened considerably. By the end of this piece, we are left to 
contemplate not only the vagaries of one person's complex psychology, 
but also the stamp that racism has made upon it-and perhaps upon the 
psychologies of us all. 

The volume ends with a review by Creighton Brown of a book about 
transnationalism, a term much bandied about, often in the company of 
diversity. Neither term enjoys the level of engagement due them. The 
book herein reviewed offers both a scholarly and insider account of 
Caribbean transnationalism, particularly the movement of people from the 
Caribbean to the mainland United States and back again . Inquiry into the 
specifics of such movement is perhaps the beginning of Spivak's "prepa
ration for the intimacy of cultural translation." 
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MAGDA MICHIELSENS 

The Evolution of Western 
European Feminism and 

Its Relation to the New Left1 

I am a feminist. I am from Western Europe, and I used to be a leftist. For 
more than 40 years I have witnessed how the Women 's Movement has 
changed together with society. As an activist , a philosopher, a scholar, I 
was involved in these changes. As a child of the Enlightenment, as a ration
alist, as a free thinker (free from religion), I am not afraid ofreality. I have 
learned that if you deny reality, reality comes back to bite you with a ven
geance . Let me share my views on feminism, as it was, and as it is today 
in Europe. 

The modem Western European women 's movement , the second femi
nist wave that started in the sixties, always has been a left-wing move 
ment. It walked in sync with the other social movements born in the same 
years . Women began to organize themselves independently, amidst the 
ecologist movement, anti -racism and peace movements, the gay move 
ment, and so on. When the modern women's movement flourished in 
Western Europe, the collaboration with the other movements was not 
intensive, but all felt a part of the same progressive stream. 

The left encompassed a wide spectrum of views , ranging from the 
extreme left, the left intellectuals and philosophers, the left-wing of center 
parties, the Social-Democrats , the Greens. Above all the differences that 
divided them stood the aspirations they held in common: greater equality, 
more rights , more justice , better opportunities for the "oppressed ," for the 
"little" man or woman , fewer abuses by the mighty, more democracy. In 
those times , these convictions were "no-brainers." The dominant order 
was strongly hierarchical , elitist, and certainly not striving for greater 
equality . Left -wing intellectuals, men and women alike, expended great 

13 



efforts to demonstrate the mechanisms controlling the reproduction of 
inequality. They quoted Bourdieu and Althusser. We know that story.2 

In Europe, the women's movement was-especially in the seventies
heavily influenced by Marxist thought. Eventually feminist theory freed 
itself of orthodox Marxism, but the influence had been big. The divorce 
between feminism and Marxism came about over that important idea of 
the feminist movement we all remember well: "the personal is political." 
The left-wing young men, once they came out of their student years, chose 
for the "long march through the institutions" (Rudi Dutschke) . Some 
women tried the same route, though not as many. Since then, large num
bers of men and women who had been inspired by the ideas of the sixties 
came to power. These ideas finally spread well beyond the classic left/ 
right divide . 

The themes of the sixties have become the standard in making govern 
ment policies, as revealed in two phases. First, the laws were adapted so 
that all juridical inequalities between men and women were removed. 
Those laws were, of course, voted in mostly by men, who sat in the major
ity in all levels of government. But notably, not only left-wing party men 
voted in favor of these policies, but mainstream right -wing politicians did 
also. The in Jure equality of men and women became fundamental to our 
societies. Second, after the laws were established, Equal Opportunity poli
cies were put in place to stimulate the practice of equality, both at the 
European level and at the State level. 

Nowadays, the women's movement as such is no longer visible in the 
streets. Literally. The time of rallies and sit-ins is over. This does not mean 
that the women's movement is over. More equality between men and 
women and more empowerment of women are still pursued vigorously. 
This includes gender sensitivity training, gender assessment, gender main
streaming, attending to gender differences in education, social work, and 
healthcare. Linda Nicholson recently described similar efforts in the U.S., 
where again, good work is being done, although it is not as visible as in 
the past. 

In Europe, most of these intensive activities are subsidized. The states 
(Belgium, the Netherlands, the UK, and others), the local authorities, the 
European Union all make work on gender possible. Ten years ago we 
spoke of the Velvet Triangle, consisting of the women's movement, poli
cy-makers, and women's studies academics all contributing to work on 
gender. But today, we must note a difference. Without the authorities, 
without the various levels of government, there would be no women's 
movement. The women's movement has become an integral part of the 
welfare state. There is virtually no autonomous women's movement any-
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more . Of course, it is not the case that state subsidies are easy to obtain, 
but they do exist, and they are the pre-condition for further gender activities. 

You might have noticed how, in the transition from "new social move
ment" to "integrated women's movement" I had to change my terminolo 
gy. I had to replace the terms "woman" and "women" by the term "gen
der." This is not my preference but a reflection of the facts. The focus was 
no longer on the situation of women. The new use of the term "gender" 
expressed the fact that the focus had shifted from "the oppression" of 
women to the social construction of femininity and masculinity , to the 
"genderedness" of the world, be it persons, qualities, objects, structures , 
or processes. The two main reasons for embracing the term "gender" were 
( 1) the reality is that there are still many more men in power who will 
decide on subsidies , those men will be more prone to give us money when 
we include them in our projects and speak less of "feminism," and (2) the 
more umbrella term "gender" has an edge: in gender theory, women are 
always related to men; the concept is layered, as it refers to the cultural 
construction of men and women, and therefore appeals to men as well. 

In the early years of this century a new trend arrived . The term "gen
der" was replaced with "diversity." This trend has now become all-encom
passing, at the state level and at the European level. It has become the 
official EU policy . At first, the femocrats in the EU tried to resist this 
transformation and held on to the Equal Opportunities of women with 
respect to men, but they finally gave in, and there is now a gender recon
version to "diversity." 

I will return later to the relation between the nation states and the 
European Union . Now I want to discuss this shift towards "diversity." In 
using that term, I do not mean the reality of the heterogeneous European 
population. I refer to the concept of "diversity," its use in formulating all 
kinds of policies, and its central role in a way of thinking that has become 
dominant. 

"Diversity" is a concept forged to remind us of the fact that the world is 
heterogeneous, that people come in many variations, that cultures are differ
ent, and that we ought to respect them all as equally valuable. This concept 
is especially important in Europe because it is used in policy-making. 

Instead of emancipation commissions, we now have diversity com
missions. The women's movement is thus forced to include "diversity" in 
its objectives in order to safeguard its subsidies. Women and gender proj
ects have been replaced by diversity projects , gender mainstreaming 3 

becomes diversity mainstreaming, gender assessment becomes diversity 
assessment. The government provides for "diversity coaches" for private 
companies. Women's Studies became Gender Studies and is now Diversity 
Studies . 
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I call "diversity" a killing concept. It dominates the discourse, it sup
presses other concepts, it destroys expertise, and most importantly, it does 
not help us to think well. If suppressing a concept sounds slight, it must be 
remembered that behind concepts are people, who are now no longer in 
view. Unfashionable social problems and ideas are eliminated from dis
cussion, from discourse, and so from our conscience. Diversity-thinking 
in Europe is not merely a reference to affirmative action . Diversity 
thinking is an anti-diversity concept. It forces one to take into account the 
very parameters (race, ethnicity, sex, and so on) that one is not allowed to 
take into account. 

Bottlenecks 

The disadvantages of the current uses of the term "diversity" in Europe 
are numerous. 

Philosophically, "diversity" is a questionable concept. Diversity thinking 
does not attempt to remove differences, and differences are not allowed to 
be used in an appreciation scale. Thus, value relativism is the inevitable 
consequence. For diversity philosophers, value relativism is not a prob 
lem. Indeed, they consider this relativism an integral part of the necessary 
attack on "the West," on Enlightenment, on ethnocentrism. Diversity
thinking is used to wash themselves clean of the guilt of colonialism. By 
declaring everything equally valuable, one is freed from the need to make 
choices. Eventually , this leads to indifference. In Europe, we see to what 
end this indifference has led . If all imported cultures are kept carefully 
within their own enclosed "diversity," the first victims are the women 
within their respective cultures. 

Phi losophically, "diversity" is actually an absurd concept when used in 
politics. Politicians try to employ "diversity" in order to realize equality. 
The magic word from the sixties, equality, is brandished to enforce respect 
for "diversity." But in diversity policies, the two contradicting concepts 
suffocate one another. The imperatives "respect differences" and "tend to 
equality" are inextricably entwined and contradictory . It is a philosophy 
about the importance of, and at the same time, the irrelevance of, differ
ences. 

Diversity thinking inevitably leads also to group thinking. Women's eman 
cipation focused on individual rights. Of course, solidarity among women, 
sisterhood, was important. But the goal was the emancipation of women 
as individuals. Women's rights were human rights . Within the women's 
movement, individual women were supposed to understand themselves as 
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unique , valuable individuals who could act autonomously, freely. "I am 
my own person. We are many" was the perfect slogan for this combina 
tion of individualism and solidarity. Diversity thinking, however , requires 
one to identify as a member of a group: women , gays , the elderly , 
Muslims. As a member of said group, one is supposed to act following the 
rules of that group . In the feminist movement , the idea was that one 
belonged to a group (the group of women) but that one could transcend the 
traditional boundaries of that group . 

Diversity thinking claims to promote respect for all individuals regardless 
of their belonging to specific groups. At the same time, diversity thinking 
tries to enforce respect for the different groups regardless of what the indi
viduals of the group do or think or believe in the name of the group. This 
mechanism makes diversity thinking immune to any criticism . Most peo
ple living in the "real everyday diversity" are likely to reject such a 
scheme, thus they must be compelled to follow diversity thinking by the 
imposition of law. Because diversity thinking protects particular groups 
but not those who consider themselves ordinary individuals , those locat
ing themselves within the protected groups are not required to consider 
diversity outside their group, while those who are not protected are liable 
to prosecution if they reject diversity thinking. 

"Diversity" in Europe is in fact a hiding device ; it is like a magic trick. It 
attempts to hide that it is mainly about ethnicity and religion, specifically 
about Islam. Pleading for diversity means trying to combat racism or 
islamophobia without using those old-fashioned terms. To stand behind 
the banner of "diversity" is to stand together with all people of "good 
will." But once you accept that claim, you cannot speak out against any of 
the workings of "diversity" without implying that you are of "evil will," 
and maybe even a racist. In the seventies and eighties the anti-racism 
movement was directed against the extreme right. The slogan, "Do Not 
Touch My Buddy," was a popular one. Overall, the left was convinced of 
the necessity to fight the racism that existed in (extreme) right-wing cir
cles. Since the nineties, however, the degree of "real existing diversity" in 
Europe has changed greatly , and so has the political situation. Now 
"diversity" is used as a concept to catch all Islam-related problems. Some 
leaders of the "Do Not Touch My Buddy" campaigns have become pro
Islam activists (Berman) . 

In Europe there is a culture struggle raging between two camps . I want to 
be careful in my terminology, and therefore use the term "Kultur Kampf' 
proposed by Jurgen Habermas . The two camps are struggling over the 
Islam question. The one side holds that Europe has been joined by a new 
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religion, Islam , and that Islam deserves its space . They consider Islam to 
be like so many other religions and wish to respect and accommodate it 
out of reverence for freedom of religion . They also believe that the space 
that Islam occupies now is a direct consequence of capitalist decisions 
made in the sixties , when the first Islamic immigrants were invited to 
Europe to do the "dirty work" the locals no longer wanted to do. The other 
camp believes that islamization needs to be stopped . They think that Islam 
is not a religion like other religions. They view it as an authoritarian and 
totalitarian system bent on world conquest. Its religious rules include all 
aspects of life (this is true of some other religions , as well). For example, 
Islam provides a basis to oppress women and gays. This second camp 
wants to halt the expansion of Islam into Europe and the accommodating 
measures promoted by the first camp. The second camp also believes the 
Islamic expansion into Europe to be not merely a consequence of labor 
migration , but a long-range policy oflslamic supremacists. 

One camp agrees with the government and local authorities , who, in 
their official discourse , stress the value of "diversity ." The other camp 
obviously does not. But what about people not actively involved in the 
culture struggle? People who are not opinion makers, those who are not 
intellectuals , or writers , or columnists? They hear about sharia courts 
installed and recognized by the authorities. They see the urban "no-go" 
zones where even the police are afraid to enter. They see the riots, the 
aggression in public transport , where a new code term is used by the 
media for the perpetrators: "youth. " They are confronted with a new crim
inality, small street criminality where "youth" is active. They see regular 
news flashes about gays stalked and forced to leave their homes by 
"youth, " areas where women are not to walk without caution or a scarf, 
where women are abused and called "whore " because of their skirts and 
free hair. From their school-age children they hear that Muslim schoolgi rls 
cannot go to gym class or take swimming lessons , or participate in field 
trips . They hear that Muslim boys and girls cannot be taught the same 
biology or history lessons because of the Islamic view of knowledge . 
They hear, too, of forced marriages , polygamy , honor crimes, and female 
genital mutilation . 

Some of my own friends and acquaintances have changed their minds 
about Islam due to their experiences: 
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A woman with a very open mind toward immigrants moved recently 
to Antwerp. She found that she could not sit on a terrace in her neigh
borhood in the center of the city if she were alone and lightly dressed 
without drawing loud and aggressive calls from Muslim men and 
boys. 



A well-known MP of the Green Party penned an Open Letter to De 
Standaard, an important Flemish newspaper, to discuss the fact that 
his daughters could not bicycle through Brussels without being 
insulted and harassed by Muslim men and boys. Since then, one sees 
more and more such open discussions. 

In 2005, a female minister from Brussels organized a conference on 
reclaiming the streets for women. At that time, some politicians of 
the Green Party opposed her. Now, they are willing to join in on such 
plans. 

All of this I call the "real existing diversity," a term I forged by associ 
ation with the phrase "the real existing socia lism," used by dissidents in 
the former Soviet states in the eighties and which opened our eyes about 
the enormous gap between the official Socialist doctrine and the reality of 
life under the Soviet regime . 

"Diversity" fits in a global left-wing strategy, a double strategy of elector
al winning and vagueness of theory. Although the modern women's move
ment always was linked to the overall left-wing movement, the main left
wing parties never have been active promoters of women's organizations. 
Grass roots left-wing women did, but the official party doctrines always 
held that socialism is by definition egalitarian. Women 's problems would 
be magically resolved once socialism was attained. We have only to recall 
the life of Simone de Beauvoir, author of the 1949 book, The Second Sex, 
which has inspired countless women of the second wave. She maintained 
until 1976 that the struggle for socialism (and communism) would natu
rally result in equality for women. The organized left itself has always 
gone for all-encompassing global solutions. Now they are doing it again 
with the use of the term "diversity." This "container concept" tries to con
tain everything and ends with nothing. The New Left was able to over
whelm Europe with its "diversity -discours ." There were advantages as 
well for non-left parties , since it diverted attention from problems that 
were accumulating but for which they had no solutions . Vagueness 
pleased them. The center parties followed. Thus it was possible in the 
main cities, where immigrants and specifically Muslims were concentrat 
ed, for the left to hold onto power by an open appeal to Muslim accom 
modation . This, in turn, spawned extreme anti-Islam sentiment. "Diversity 
thinking " has, in fact, polarized society. Of course, the left will never admit 
that they and their policies are the cause. 

"Diversity" as a steering concept for policy -making is bad for women . 
Women disappear from the foreground , and all work done in relation to 
gender is made more difficult. Within the organizations that I know well, I 
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have seen all women, myself included, lose their battles for attention, for 
money, for public involvement, or for specific facilities when we have to 
struggle with the other "minority" groups. Much energy in the women's 
movement and in women studies has gone into making women "visible": 
in the media, in history, as citizens, in politics. These took center stage. 
We introduced the notion of women in language: the feminization of the 
language, of professional names, and the struggle over non-sexist pronoun 
usage. "Diversity" makes women disappear again, but not by a spontane 
ous cultural evolution; rather, it is done by design, by the authorities. 
Suddenly women no longer get the (extra) attention; suddenly the mes
sage has changed: we live in a heterogeneous world consisting of many 
"diversities," and that's a good thing. The examples are everywhere. Now 
we hear appeals to "vote diverse" rather than "vote woman," we hear of 
"diversity" on the work floor rather than "women and labor" projects, we 
hear of problems with "diversity" in sports and gyms instead of security 
for women in the gyms, and finally, we are coerced into supporting "diver
sity" at the university, instead of supporting equal opportunities for women. 

I had promised to expand on the relation between the European nation 
states and the European Union. 

Enlargement 

Since the early nineties (Treaty of Maastricht, 1992), the EU has been on 
the road to be much more than an economic union. It is trying to become a 
social and, most of all, political, union. But this has to be done in a con
cealed manner, as there is no country in Europe where the population 
would approve of this. Thus, the Eurocrats move forward by little steps 
without ever consulting the people, not in election campaigns, nor in ref
erendums. There have only been two local referendums about a new so
called constitution, in Ireland and the Netherlands, and both populations 
voted overwhelmingly against a more politically -unified Europe. 
Notwithstanding that, the European elite maneuvered the referendums out 
of the way and ignored them. 

More and more policies and laws are decided at the European level 
instead of the state level. The states abandon ever more of their constitu
tional rights without the loss of constitutional sovereignty being the sub
ject of open political debate. The Eurocrats are hooked on misleading lan
guage; their laws are "directives." 

Even the expansion of the EU towards Eastern Europe has never been 
a subject for a political vote. In a few years the number of member states 
almost doubled, from 15 in 2004 to 27 in 2007. The European elite was 
stuck in their geo-political ambitions ("we are in the process of writing 
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history ," you know), and swept aside all objections. I will not consider 
here all the implications of the rapid expansion of the EU, nor will I both
er you with the intricacies of the European institutions nor even their 
names. Indeed, the vast complexities of this edifice are utterly confusing 
to all but the most die-hard of the Eurocrats. 

Immigration: facts and figures 

Within the major cities (keep in mind that the cities are comprised of 
municipalities; in some of these, there is only a tiny Belgian minority). 

• Brussels: three in five citizens are of foreign origin; one in four are 
Muslim . Projections for 2020: three in four of foreign origin; one in 
three, Muslim . 

• Antwerp: one in three are of foreign origin, one in five is Muslim ; 
projections for 2020 : two in three will be of foreign origin. Within 
the Antwerp school system: 56% of children under nine years of age 
are of foreign origin; 2020 projection: two in three. 

Here are some results of the changing proportions of native -born vs. 
foreign-born Belgians. Many children grow up in a "foreign" environment 
at home; they experience language and cultural problems. They do not fit 
into the larger Belgian society, and they reproduce their "home" culture. 
Native Belgians refuse to put their own children into such "hostile" 
schools, so they flee the city or municipality, and these places become the 
new ghettos. All the attempts of the diversity thinkers to counter this situ
ation are failing. For example, the left-wing director of a huge and impor
tant Antwerp public school felt forced to forbid scarves . Eighty percent of 
the pupils were Muslim , the school had become the center of Islamic fun
damentalism, and the scarf was their symbol. The Antwerp public school 
system had once been renowned as an academically and behaviorally 
"good" school. 

Anti-discrimination laws 

In the Treaty of Amsterdam ( 1997), the EU decided that every member 
state had to make special anti-discrimination laws . That was a European 
directive. The states had several years within which to implement the 
directive. The laws that already existed in each state on misbehavior, vio
lence, or instigation to violence were supposed to be insufficient. Every 
state had to enact and enforce special measures to ban discrimination 
based on sex, race , religion , age, sexual preference, physical abilities. 
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These laws governed not only the workplace but the entire compass of 
community life. 

I know the situation in Belgium well where the directive came to law 
in 2007. The anti-discrimination laws are constantly disputed by defenders 
of free speech, and rightly so. Those laws encourage self-censorship, 
impede the free exchange of ideas (including, of course, irritating free 
speech), and interfere with choices that people should be free to make. 
Even the meaning of "discrimination" has changed. It used to describe 
abuses by the powerful, normally the government or the ruling elite 
against the powerless "other." It was a protection against "vertical" abuses 
of power. Now it is applied "horizontally," such that every citizen in his or 
her daily life can be caught in breach. Every row between neighbors, every 
trifling conflict, is liable for submission to the national watchdog who will 
drag you to court, if you don't watch it. 

As of today, October 1, 2010, the UK has begun to experience its own, 
similar "Equality Act." 

So, what are the consequences for the women's movement of both 
types of enlargement, of the external expansion to the East, and the inter
nal expansion within, mainly concerning native-born citizens and the rela
tive newcomers, the Muslim immigrants and citizens? In general, we will 
note a confrontation between the principles and ideals of "diversity" with 
the "real, existing diversity" in the European Union today. 

The women as well as the women's movements have gone through a 
completely different history in Western than in Eastern Europe, where 
women had grown up in a supposed equal society. They were not eager for 
a new equality discourse, since they had lived within a world where 
"equality" was forcibly "realized." They were not eager to step in men's 
shoes. Indeed, they rather longed to jump off that tractor or leave that fac
tory. On the other hand, as communism fell, they also experienced the loss 
of free child care, of job security, of equal pay. Their daily lives after com
munism did not become easier; nonetheless, they were wary of the past of 
imposed equality; they reverted to a form of "shy feminism," as Nora 
Schleicher (University of Oslo) puts it. 

You will have heard of the row between the French government and 
the EU about the Roma, the modem "diverse" term for gypsies. The gyp
sies hang onto their traditional nomad culture, where the man is the boss 
and the girls are married as young as possible (schools do not fit into their 
culture), and are sent begging on the street with a baby in their arms. 
Seventy-five percent of the "youth" between 18 and 24 have a criminal 
record. Is this just another culture that deserves to be "respected" as 
"diversity" requires? The Roma themselves refer to every outsider as 
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"gadje," an inferior being that deserves no respect, and Roma "youth" 
learn this by day one . 

The different groups that are included within the diversity policies 
continually clash with one another , for example , gays and Muslims as well 
as women and Muslims. Our newspapers are filled daily with the stories 
of such clashes. At first the origins of the perpetrators were hidden, in line 
with the support of "diversity" policies. Now, convinced by the futility of 
that, editors are sometimes forced to print these identities. How else could 
they explain the regular strikes by public transport drivers who are fed up 
with the attacks perpetrated by "youth"? 

With diversity thinking, one has no reason to promote the emancipa 
tion and development of women , above their right to stay inside and be 
kept illiterate. What is normal in "our" culture need not be in all cultures, 
and such difference is required to be respected. Indeed, there is no longer 
any reason that one should prefer achieving over not achieving. In gener
al, one cannot prefer one culture over another. The norm has become not 
to choose one culture over the other. One wonders how this norm could 
ever be considered better than any other. 

From the New Left to the New Right 

The New Left has created new legislation to enforce "diversity" in many 
European countries and in the EU. The value of"diversity" is the norm in 
the official documents. For the citizens they mean: keep your thoughts to 
yourself; do not discriminate; be tolerant; accommodate Islam; your enti
tlements will depend upon your "diversity." Bring all of your problems to 
the one Big Desk. 

Meanwhile, the real mainstream all over Europe has changed from the 
(new) left to the (new) right. This right is not the old extreme right that the 
old left had fought in the nineties. It is a new right that is a reaction to the 
handling by the left of the social problems. It is a philosophically rather 
conservative right that turns back to fundamental Western values. 

The public has experienced the limits of the discourse of "diversity." It 
wants less coercion of minds and a greater recognition of reality vis-a-vis 
the immigration problems. It wants acknowledgement of 9/11, the murder 
of (would-be prime minister) Pim Fortuyn, the Madrid train bombings , the 
murder of film director Theo van Gogh, the attack in London's public 
transports in 2005, the permanent surveillance and security necessary for 
certain politicians and cartoonists . 

For many, all this has been a trigger to look more closely into the 
newly imported religion . But if one wishes to speak publicly on this mat
ter, one is immediately in breach of the European anti-discrimination 
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"directives" and of the national laws implementing those directives. One 
discovers one is living in a climate of censorship where free thinking is 
suffocated. One looks at the "real existing diversity" around one. One hears 
the silence. Shamefully, one hears the silence of the women's movement. 

My Conclusion 

If the women's movement wants to achieve anything in Europe in the 
future, we have to become independent again. We must revert to our core 
business: women. We have to stop competing for the leftovers with the 
other "new" social movements (NGOs for the environment and climate 
issues, LGBTs, the Fourth World). We have to stop using the new jargon 
to fit in the New Speak. We must not try to look for "intersections" 
between gender, ethnicity, religion, class, and so on when approaching a 
problem . We must not do it, even if subsidies depend on it. We must say, 
loudly and clearly, which problems afflicting women need to be tackled 
and which values need absolutely to be defended. Of course, this will 
unavoidably clash with the New Left. 

Women are not a minority. We do not need to "discover" what we 
have in common with "oppressed minority groups." 

I will show how this can be done by using a recent example of my 
own. I am involved in a new women's group called "Vrijzinnige Vrouwen," 
Free Thinking Women. We are atheist women defending free speech, sci
entific research, and rationality. I am one of the founding members, and 
some of my speeches and publications have been the catalyst for the 
group. It is meant to be a support group for all women wanting to escape 
the (non)committing discourse of "diversity." 

We want to speak about women, and as women we want to say as 
loudly as we can that the secularized Western world is valuable to us. We 
think that this world is the most safe (although not yet safe enough) for 
women. We think of ourselves as "progressive," but we also want to 
defend some good old values. Conservatism in Europe has taken on a 
whole new meaning. We want to dare the official women's movement to 
speak out clearly on principles instead of strategy, about girls between 
eight and 18 years of age who are more and more forced into wearing 
scarves at school, thus showing their submission. Mainly, we want to 
practice and support each other in the having of opinions, and, when we 
agree, to express our opinion univocally. Our group reminds me of the 
second wave of feminism: women learning to stand out and supporting 
one another while taking risks. 

For a long time many ofus have believed, together with many sociolo
gists, in the law of secularization . As prosperity increases, so the theorem 
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goes, as knowledge and education improves, so does the need for religion 
decrease, along with its importance. This evolution once seemed unstop 
pable in Europe. Nowadays, however, the trend is changing, putting the 
law of secularization in jeopardy. A new (old) religion is spreading 
throughout Europe very quickly. In its wake the traditional European reli
gions are coming out of their closets and pressing forward with their 
claims. In so doing, they declare themselves the allies of the newcomers, 
in the name of"diversity." 

The general atmosphere, the legislation, the snap accusations of rac
ism, the over-sensibility for everyday racism, the social control over com
pliance, and enforced respect for "diversity," the instantiation of political 
correctness as the norm, the acceptance of "active pluralism" as the lead
ing principle in education and at university, the real danger of physical 
threats-all this had taught us to keep silent. As "Free Thinking Women" 
we now have chosen a platform that we will find no longer in the main
stream feminist movement, nor at the university or in politics. The plat
form is a thought movement. By making a choice for free thinking at the 
very start we cannot be forced into not making choices, we cannot be 
forced to agree to diversity thinking. 

Maybe you can call this a cry. It is. We have sought and found a plat
form in order to defend what we consider valuable in the women's move
ment. We do not want to give in to the New Speak. Of course, the world 
has become more diverse than ever, and that diverse world needs to be 
managed. But in doing that, I would still like to have the same aspirations 
as the eighteenth -century writer and feminist of the Enlightenment, Mary 
Wollstonecraft: "My favourite subject of contemplation, the future 
improvement of the world" (1796). 

The future improvement of the world has turned out to be much more 
difficult than the broad left movement of the sixties ever imagined. Once 
they were in a position to put their theories to work, those theories seemed 
incompatible with reality. It is becoming clear that to confront the prob
lems of our times, to understand their dynamics, to look back at old mis
takes and correct them, is anything but a "no-brainer." 

You cannot strive for the improvement of the world while accepting or 
even submitting to the medieval norms and values, traditions and rules 
that are currently spreading in Europe. There are limits to the acceptance 
of diversity. 

If the women's movement in Europe wants to obtain an independent 
voice, it has to give a clear answer to the question that Ayaan Hirsi Ali 
puts to it: "Do you want to help propagate the values of the Enlightenment , 
the systematic teaching of rational thinking, and the understanding of the 
wealth of freedom?" Ayaan describes her journey as a young Muslim girl 
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out of Somali a and finally , out of Islam , in her recent book , Nomad : From 
Islam to America: A Personal Journey Through the Clash of Civilizations 
(2010) . I am afraid that most of the women 's movement in Europe today 
will close its eyes and ears and ignore this plea. It has chosen for "diversity ." 

We, as Free Thinking Women , have given a positive answer to Ayaan . 

Notes 

1 This essay is an edited version of a speech given at the 10th annual Red River 
Women's Studies Conference, October I , 2010, at the University of North Dakota. 

2Pierre Bourdieu conducted much empirical research, showing the reproduc 
tion of inequality by the educational system in France (1970) . He continued to 
analyze comparable mechanisms in other large institutions . Louis Althusser, the 
French Marxist philosopher , used the concept of the "ideological state apparatus
es" to refer to the different parts of "the dominant order" (the family, the media, 
the religious organizations) that model- in his opinion- all our values, desires, 
choices, intentions , preferences , judgments, etc. 

3There are several definitions of gender mainstreaming. Arguably, the most 
common definition is used by and created by the group of specialists on gender 
mainstreaming at the Council of Europe : "Gender mainstreaming is the (re)organi
sation, improvement, development and evaluation of policy processes , so that a 
gender equality perspective is incorporated in all policies at all levels and at all 
stages , by the actors normally involved in policy-making " (Council of Europe 
1998: 15). 
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MARNIA LAZREG 

Diversity and Its Discontents: 
A Response to Magda Michielsens 

Islam has been a bone of contention among politicians and civil society in 
Europe for the last two decades. Yet, Western Europe is no stranger to 
Islam. In the 19th century, France had colonized North and West Africa 
where Muslims were a majority, and in 1943 drafted the constitution of 
Lebanon along confessional lines (Islam and Christianity); the Netherlands 
had ruled over Indonesia , the largest Muslim country; Britain presided 
over the partition of India to create a predominantly Muslim State, 
Pakistan. Muslims are also no strangers to Europe as some of them, espe
cially Algerians, sought work in French industrial cities early in the past 
century and since then . Muslim men from the colonies were enlisted to 
fight fascism under the French flag in WWII; many of them had been in 
Europe for the first time. As the pace of industrialization in Europe accel
erated in the wake of WWII and life became easier for local workers, 
more immigrants from the former colonies took up many of the jobs left 
behind by a more affluent European working class. In other words , Islam 
has been in one way or another part of the historical landscape of most of 
Western and Southern Europe. Why is it then that many (including 
Michielsens) routinely claim that Islam is a "new" religion? There are 16 
to 20 million Muslims in Europe, a population as diverse in its social-class 
composition and depth of roots in Europe as it is in its degree of religious 
fervor. In some cities, such as Marseille and Rotterdam, Muslims consti
tute 25% of the population. Studies indicate that as a group, Muslim 
immigrants still suffer from institutional discrimination , disenfranchise
ment in some cases, and are frequently the targets of acts of violence. 1 
Against this background , second- and third-generation Muslims have done 
what their parents and grandparents before them could not do: they 
demand that they be recognized as French , or British, or Belgians or what
ever their country is, "in spite" of (for lack of another word) their religious 
affiliation . Unlike their forbears who lived as guest workers, and ultimate 
ly went back home, these young Muslims claim European nations as their 
homelands ; they insist on respect for their cultural heritage as much as 
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they claim their rights as citizens. This is new for many European coun
tries , and their reactions, often extreme , have been met with ( equally 
extreme) counter-reactions. On both sides of the divide, a crisis of identity 
has emerged that has been managed differently by different countries, 
although most have made veiling a political and juridical issue, a sort of 
litmus test for "integration. " If the UK, in keeping with an Anglo-Saxon 
tradition of seeking accommodation with minorities , has allowed shari'a 
courts in family and financial matters, France has been more intransigent 
in defending an aggressive conception of "lai"cite" (secularity) . President 
Nicolas Sarkozy championed the prohibition against the burqa (face veil) 
in March 20102 oddly enough (given his lack of feminist credentials) 
invoking the defense of a "woman's dignity" as a main reason. 
Meanwhile, in November 2009 , he launched , through the Ministry of 
Immigration and National Identity (sic), a national debate on French iden
tity. Within three months , this much publicized campaign was quietly 
abandoned as it did not get much traction and threatened to affect his re
electability. 

Michielsens ' paper fits in this murky mix of fear, anxiety, and nostal
gia for an idyllic past in which Muslims were largely invisible . Like oth
ers before her , she opposes and attacks policies adopted by various 
European states for dealing with ethnic minorities which, it must be noted , 
are not only Muslims but also, Buddhists (as many Vietnamese immi
grants are) as well as Hindus, among others, to whom the global economy 
opened to non-English -speaking European countries . She is a self-pro 
claimed feminist who appears to have experienced a change of heart, if 
not ideals , from being a left activist to espousing a more conservative 
position. At first glance, Michielsens is making a sound argument , albeit 
somewhat confused, by deconstructing the abstract category of "diversi
ty." She adequately notes that when people are categorized as homoge
neous groups representing a given culture that needs to be protected from 
the majority culture , they tend to be marginalized . By the same token, 
emphasis on the group may conceal dysfunctional aspects of a culture 
from which individuals may suffer without recourse, especially women. 
Furthermore, she notes that cultural diversity is a form of value relativism , 
which-and this is where the author 's argument begins to unravel- makes 
a mockery of the values of the Enlightenment by placing them on the 
same scale as the values of immigrants -qua-Muslims (4) . Hence, what 
began as a promising critique of a concept foundered on the religious 
affiliation of some of the people targeted by diversity policies. Since the 
author uses "Europe" as if it were a homogeneous group of nations , it is 
difficult to make out which state or city policy she is objecting to , 
although there is a reference to Belgium. There are variations of tone and 
political specifics among European countries that needed to be taken into 
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account. Besides, diversity policies in some countries predated the emer
gence of the immigration issue as is the case with Belgium, for example, 
which had its own ethnic/cultural issues arising out of its Flemish and 
Walloon populations. And said in passing, religion is taught in Belgian 
schools-an education which the author regrets when it is extended to 
Muslim children (6). Yet, this one effect of the universalistic component 
of the Enlightenment should make all of us, Europeans and others, proud 
rather than resentful. 

Michielsens' political critique of diversity policies is remarkable for 
its use of women as a justification of a logically dubious and unconvinc
ing argument. From her perspective, diversity programs have siphoned off 
funds from women's organizations which rely heavily on state subsidies 
and caused women's issues and demands to become "invisible" because 
women's issues are based on individual, not group, needs. (This is clearly 
a peculiar conception of the women's movement, whether it be in Europe 
or in the United States, as it stands on its head one of the main feminist 
principles that "the personal is political.") Nevertheless, there are at least 
two problems with the argument made against diversity policies. First, it 
pits women against Muslim immigrants and presents women as the losers, 
if not the victims, of immigrants seen as a homogeneous category. In so 
doing, it feeds into a xenophobic trend familiar among the European 
Right. Michielsens does not shy away from reproducing a litany of ills 
that "Islam" suffers from. Second, it assumes a sort of survival of the fit
test view by implying that the survival of the women's movement is 
endangered by policies aimed at securing the rights of individuals who 
happen to be different. To be plausible, this zero-sum conception requires 
evidence, facts, and figures, which are missing. It must be noted in pass
ing that no official definition of diversity is provided, nor any indication 
of how "diversity" relates to "integration," another concept that is often 
used in tandem with diversity in Europe. The paper refers to "women, 
gays, the elderly, Muslims" (5), a grab bag category that needs to be expli
cated as it leaves out segments of the targeted population. 

Perhaps the most important shortcoming of this paper is its lack of a 
historical perspective and context. It blames the Left for having initiated 
diversity policies and hails the "New Right" as a redresser of the wrongs 
committed by the Left. Alongside the Left, the author cites the European 
Union which requires that member states remove discrimination practices 
as giving legitimacy to the policies . Admittedly, in countries where racism 
is on the rise, left-leaning people do bend over backward to defend poli 
cies that may need fixing. Is the answer to throw out the baby with the 
bath water? The issue of Islam and Muslims in Western countries is far 
too important to be left to the vagaries of personal opinion. The reader 

30 



deserves to know what were the economic, social , and politica l conditions 
that required the establishment of social policies to benefit immigrants as 
a whole? Do diversity policies address the structures of inequality or are 
they stop-gap measures? Would solving discriminatory practices-which 
have been documented time and again-against all immigrant communi 
ties require a reordering of the European structures of power and cultural 
hegemony? If so, how? How could women help in this process? The read
er would also like to know whether the various problems pertaining to 
immigrant communities are caused by religion or intolerance? 

It is perfectly legitimate to critically examine diversity policies adopt
ed by various European states in order to determine where they have done 
good and where they need rethinking. But the author proposes no alterna
tive . She advocates that women withdraw from any engagement with 
other movements , and focus only on women -specific issues. In so doing , 
she violates her own definition of feminism as being an "individual" 
frame of mind . A better understanding of the complexity of the socio
political issues that plague a troubled Europe would have possibly yielded 
a different solution. In the meantime, what I retain from this piece is how 
fragile a self-proclaimed feminist consciousness can be when it takes the 
trees for the forest. 

Notes 
lsee Muslims in Europe , A Report on 11 Cities (New York: Open Society 

Institute , 20 10). For studies of Muslims in Europe see , among others , Joel S. 
Fetzer and J. Christopher Soper, Muslims and the State in Britain , France and 
Germany . Cambridge: Cambridge University Press, 2005 ; and Jonathan Laurence 
and Justin Vaisse , Int egrating Islam: Political and Religious Challenges in 
Contemporary France . Washington , D .C.: Brookings Institution, 2006. 

2The law went into effect on April 10, 2011. 
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MARGARET OGRODNICK 

Feminism, Democracy, and the Limits 
of Diversity: Reflections from Canada 

Feminism has made some gains in North America, but equal election to 
public office has remained stubbornly elusive to feminist goals .1 Women 
have been eligible to hold national public office since 1919 in Canada and 
since 1920 in the United States of America . In 2011 after over 90 years of 
eligibility women are not even close to parity with only 24 .7 percent 
women in the House of Commons in Canada, and only 16.7 percent and 
17.0 percent respectively in the American House of Representatives and 
Senate . 2 Looking at the top office in both countries , there has been no 
woman President in the United States, and Canada has had only one 
woman Prime Minister for four months. 3 I will argue that this deficit of 
women's participation in public office is detrimental to women on several 
grounds. I will raise concerns about the substantive legitimacy of public 
policy, the equitable distribution of public office as a powerful and valued 
social position , and the loss of women 's opportunity for self-development 
through the civic sphere . Given the importance I will find in women's 
proportionate representation , I will advance that to the extent cultural 
practices deter or impede women from participating in public office, that 
democratic detriment should constitute a limit to cultural diversity from a 
feminist perspective . I will provide concrete illustration of what one such 
feminist limit to diversity should be from a democratic perspective 
through commenting on recent debates in Canada about multiculturalism , 
and in particular, about Islamic face veils (niqab and burka). I will argue 
that Islamic face coverings impede women's civic participation due to the 
sex segregation and domestic confinement they entail , and that they are 
inimical to the very nature of the political. Thus, they constitute a justifi
able limit to what is acceptable from a feminist and civic perspective. 
Although there has been very extensive work on multiculturalism in polit
ical theory and feminist theory, the focus has been on public policy and 
law.4 My aim is to consider cultural diversity with the goal of women's 
election to public office in mind. 
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1. Justifying Women's Equal Elected Participation 

There are three main reasons for concern that women's participation in 
public office is so disproportionately low: (1) the substantive legitimacy 
of public policy and law; (2) equitable access to public office as a valued 
good, and (3) personal development through civic participation. The first 
is an argument about the substantive legitimacy of democracy, that if 
women are not proportionately included then their concerns and perspec
tives are underrepresented, ignored, or overridden. This model of democ
racy presupposes that the legislative body should be a mirror image of the 
population at large, and if there are groups underrepresented then this 
undermines the inclusiveness and quality of the deliberations, and the pol
icy and legislative outcomes. John Stuart Mill was a 19th-century theorist 
of representative democracy, and an early advocate of women's suffrage 
(On Liberty). As he puts it, " .. . the rights and interests of every or any 
person are only secure from being disregarded, when the person interested 
is himself able, and habitually disposed, to stand up for them" 
(Considerations 247). There are areas of concern particular to women, 
like reproductive choice and safety from sexual violence, that call for 
women legislators to safeguard. In the United States empirical research 
finds that women in Congress are more likely to champion women's 
issues like gender equity (Lawless and Fox 5-6, 80). More generally , 
cross-national research on women legislators indicates there are substan
tive differences between men and women in certain policy orientations. 
Women legislators are more supportive of welfare provisions , such as 
health care and family leave, irrespective of party affiliation (McDonagh 
48) (Lawless and Fox 80-1). This suggests there may be benefits not just 
for women, but more largely, for the common good by having women 
proportionately hold public office. As Mill again advances , "the general 
prosperity attains a greater height, and is more widely diffused, in propor
tion to the amount and variety of the personal energies enlisted in promot
ing it" (Considerations 245). 

Nevertheless, only relying on substantive legitimacy to justify wom
en's equal elected representation leaves the case vulnerable to the possi
bility that some women are less feminist ( or social democratic) than pro
feminist men. For example , not all women legislators can be counted on 
to promote reproductive choice for women. This possible division among 
women was illustrated in Canada. In 1988 the Supreme Court of Canada 
struck down the law criminalizing abortion as a violation of "liberty and 
security of the person" guaranteed in the Canadian Charter of Rights and 
Freedoms . In 1991 a new criminal bill restricting abortion was introduced 
by then Justice Minister Kim Campbell. It was passed by the majority 
Conservative Party in the House of Commons, but was defeated in the 
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Senate due to a coalition of women across parties who voted it down. 
Presently, even though women continue to be underrepresented in 
Parliament , no governing party has attempted since to recriminalize abor
tion because there is such broad support in Canada for abortion being a 
woman 's choice in consultation with her doctor. Abortion has traditionally 
been a feminist issue that can still divide women , but which broad cultural 
and sociological change can tum into an accepted woman's right for the 
majority of both men and women. 

Another example from Canada of differences among women, though 
not this time in regard to women legislators, pertains to diversity and spe
cifically to religion . In 2003 in Ontario a proposal for legal recognition of 
shari'a family law arbitration was initiated by a small organization , the 
Canadian Society of Muslims , through its male president and attorney , 
Syed Mumtaz Ali. Feminist academics and activists , and women's organi
zations, were largely opposed to this proposal , including the Canadian 
Council of Muslim Women. Yet one major Canadian women's organiza
tion, the Women's Legal Education and Action Fund (LEAF), supported it 
conditional upon the inclusion of certain safeguards (Baines 83, 86-8, 
92-6).5 After a public inquiry Premier Dalton McGuinty rejected this pro
posal by passing a law that denies "enforceability to arbitration awards 
inconsistent with Ontario 's (or other Canadian) family law" (88). The 
Premier 's ban did not single out Muslim arbitration , banning the legal 
enforceability of all religious family arbitration inconsistent with Canadian 
law (88) .6 

Also leading to the need for reasons beyond substantive legitimacy to 
justify women's equal electoral representation is the possibility that in cer
tain policy areas there may be no gender differences . On the realist theory 
of international relations , for instance, states are major actors, the world of 
states is anarchical and plagued by episodic political violence . This anar
chical world dictates that statespersons act on the national interest con
ceived especially as military power and preparedness .7 Thus, the structur
al features and demands of the international system would override any 
gender differences . Thus , we have seen women step into the appointed 
role of Secretary of State in the United States (Madeleine Albright, 
Condoleezza Rice, and Hillary Clinton) with no apparent "maternal" for
eign policy slant on major issues (although it has been suggested that pub
lic perception of disjunction between being a woman and the military 
commander-in-chief may detract from a woman 's possibility to achieve 
the Presidency) (Burrell 747-52) . 

The argument that women should equally share in public office 
because it is a powerful, honored, and valuable social position does not 
rely on substantive legitimacy. It makes no difference whether women 
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legislate differently or not, all that matters is that public offices are cov
eted positions and it is unfair if some categories of persons disproportion
ately attain them to the exclusion of others. Financial remuneration is not 
generally the pivotal attraction, since many individuals give up far more 
lucrative positions to hold public office or dig deeply into their own pock 
ets to fund their campaigns. What is centrally at issue is power ; the power 
to make the policies and laws that govern us all. To make the laws and 
policies that shape the distribution of economic resources , determine the 
extent of our freedoms, and decide foreign policy-including whether or 
not to go to war. Machiavelli was the first to emphasize the glory that 
attaches to the successful execution of political office, but he is certainly 
not alone is recognizing public honor as one of the rewards of public par
ticipation . In the classical view, there is also the moral value of serving the 
public good, where not just one person or a few are benefited but many. 
Aristotle writes that "For even if the good of the community coincides 
with that of the individual , it is clearly a greater and more perfect thing to 
achieve and preserve that of a community" (64) . Although politics has 
been denigrated in modem versus classical times , it still remains that we 
value public service. To the extent that women are underrepresented, they 
do not partake of the power, honor, and moral satisfaction that attaches to 
public office. 

The third and final reason why we should be concerned about gender 
inequality in public office is that civic participation is a unique avenue for 
self-development. Even the civic awareness required of the voting citizen 
expands intellectual horizons and puts public interests into view (Mill 
Considerations 254 -55). The possibility for intellectual and personal 
expansion is intensified by the responsibilities of public office. As 
Aristotle observes, the practise of politics calls upon "those faculties 
which are most highly esteemed; e.g. the arts of war, of property manage 
ment, and of public speaking" (64). Thus, to the extent that women are 
disproportionately absent from public office, they lose out on this civic 
self-development. Even if women were to equally participate, given our 
mass , representative democracies by actual numbers very few of them 
would actually do so. Thus, presuming there are no structural , attitudinal, 
or personal barriers to women attaining public office, a more than large 
pool exists from which women with the inclination , aptitude, and skill set 
would self-select. 
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2. Cultural Impediments to Women's Equal Elected Participation 

Having established three compelling reasons for why women should be 
proportionately holding public office, I am prepared to assert their partici 
pation as a universal good, one that is not subject to cultural variation on 
the role and place of women. The eventuality and attainability of women's 
proportionate participation in public office thereby provides one absolute 
standard by which to judge cultures. Considering the reasons why women 
have not been equally holding public office helps us to see what cultural 
elements are incompatible with this absolute standard. Here I rely on 
recent American and Canadian studies on why women are not equally 
attaining public office. In addressing this question, these studies treat the 
political system and culture as a whole; they do not differentiate subcul 
tures within the larger culture. However , the impediments they identify 
could be even more amplified in some subcultures. 

In It Takes a Candidate: Why Women Don 't Run for Public Office, 
Jennifer L. Lawless and Richard L. Fox summarize the existing American 
literature on women 's underrepresentation, and add their own study of 
gendered political ambition. A cultural element-traditional gender roles 
and socialization-is identified as responsible . Continuing occupational 
gender segregation means that women are underrepresented in the "pipe 
line professions," like law and business , that tend to lead to political 
careers (26-28). Even when women do have the professional qualifica
tions, there is an institutional masculine bias: contemporary studies of 
candidate recruitment reveal that women are much less likely to receive 
the suggestion to run for office from every kind of electoral gatekeeper 
(party leaders , officials and officeholders, and community and political 
activists). Those who are encouraged are far more likely to consider a 
political candidacy (14, 84-94 , 129). 

Plato advanced over two thousand years ago that the only way to 
enable women's equal participation as political leaders was to liberate 
them from family responsibilities (122-56). Traditional gender roles in the 
family continue to be an impediment to women's electoral participation as 
even professional women report being more burdened by their childcare 
and household responsibilities than their male counterparts (Lawless and 
Fox 13, 58-70, 73-4). Traditional socialization and gender biases are also 
a concern because women apparently internalize them. In Lawless and 
Fox's "Citizen Political Ambition Study" they found that "women and 
men in the candidate eligibility pool may be similarly situated in terms of 
their professional success and levels of political interest and participation, 
but female eligible candidates exhibit significantly lower levels of politi
cal ambition than do their male counterparts " (47) . Women are also less 
likely to seek higher political office . Women underestimate their qualifica -
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tions, and the suitability of their personalities , and are plagued by self
doubts. This led Lawless and Fox to postulate a "gendered psyche " pro
duced by traditional socialization which impedes women's confidence and 
probability of running for office (10, 13-4, 43, 96-7, 108-9, 112-13, 116-17). 

Cultural gender stereotypes also affect how women are portrayed in 
the media , and how they are assessed by voters (24). Media studies by 
political scientists in North America repeatedly underscore the negative 
effects of gender stereotypes in portrayals of women candidates . A recent 
example is a study of press coverage in 25 leading newspapers of Hillary 
Clinton's candidacy for the Democratic nomination for President. The 
authors conclude that Clinton 's press coverage was biased, in that it 
focused on negative personality traits related to gender as opposed to job 
related criteria (Miller, Peake , Boulton 182-94). The authors express con
cern that Clinton's disproportionately negative media coverage compared 
to her male competitors would discourage other women from making a 
bid for President, or entering the candidate pool for lower level positions 
leading to it (195). Canadian political scientist Sylvia Bashevkin criticizes 
the gendered treatment of a number of prominent Canadian women politi 
cians in the Canadian media, in which a fixation on clothes, age, personal 
flaws, or private lives obscures attention to substantive policy proposals 
and/or contributions (10, 60-85). Bashevkin attributes this gendered media 
coverage to what she terms "the women plus power equals discomfort 
equation" (8). 

Women have had formal equality in North America to vote and to seek 
public office , and the rhetoric of gender equality is well -rehearsed. 
Nonetheless , the disproportionately low number of female representatives 
and leaders, as well as continuing evidence of gendered media bias, indi
cates there are lingering and deep seated impediments to women's equal 
civic participation as described above. Feminist psychoanalysis of wom
en's continuing secondary status explains how unconscious responses to 
women can undermine the consciously accepted value of ~ender equality 
and the realization in practise of women's formal rights. This helps to 
account for women not being encouraged to run for public office like their 
male counterparts , and for women who make a run for higher office being 
disproportionately bombarded in the media with negative gender stereo
types . That there is residual, unconscious resistance to women's civic 
equality even in an institutional framework and dominant political culture 
that deems and views women as equal, should give us pause about the 
consequences for women of subcultures that explicitly define women's 
roles more traditionally , similar to outmoded Western ideas that bifurcate 
men and women respectively into the public and domestic realms. 
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In Canada, given the so-called "cultural mosaic" resulting from suc
cessive waves of immigration as well as a national official policy of mul
ticulturalism, Canadian discourse on subcultures tends to frame itself in 
terms of "multiculturalism." Given the importance I established for wom
en's proportionate representation in public office, attitudes and practices 
in subcultures that impede this goal are not entitled to the value that might 
otherwise be attached to cultural diversity. In addressing gender equality 
in public office, I may be raising a different, specific, moral concern, but 
as we shall see below, gender equality is important to national and provin 
cial governments in Canada, and to the general public. Neither in my fem
inist and moral calculus, nor in Canadian law or in general public opinion 
is gender equality trumped by multiculturalism. As I will show, Islamic 
face veils for women have generated some controversy and governmental 
response in Canada. I will raise my own concerns about face veils from a 
democratic perspective that takes seriously women's civic participation. 

3. Canada: Multiculturalism, Islamic Face Veils, 
and Women's Civic Participation 

Canada has had an official policy of multiculturalism since 1971, making 
it the first country to adopt such a policy (Kymlicka 154). The Canadian 
Charter of Rights and Freedoms was assented to in 1982. Section 27 of 
the Charter states that the Charter "shall be interpreted in a manner consis
tent with the preservation and enhancement of the multicultural heritage 
of Canadians ." The Preamble to the "Canadian Multiculturalism Act" 
(1985) acknowledges the constitutional recognition given to "the impor
tance of preserving and enhancing the multicultural heritage of 
Canadians." It commits the Government of Canada "to a policy of multi 
culturalism designed to preserve and enhance the multicultural heritage of 
Canadians while working to achieve the equality of all Canadians in the 
economic, social, cultural, and political life of Canada ." Given my con
cern with gender equality, it should also be concurrently noted that both 
the Canadian Charter and the Canadian Multiculturalism Act explicitly 
guarantee equal rights to both male and female persons. In the United 
States an Equal Rights Amendment to the American Bill of Rights for 
males and females failed to be ratified. In contrast, in the negotiations and 
lobbying leading up to the enactment of the Canadian Charter in 1982, the 
feminist movement in Canada was successful in having added, to the sec
tion on Equality Rights , an equal guarantee for equality before the law 
without discrimination based on sex (section 15) . The Canadian 
Multicultural Act acknowledges this constitutional backdrop and begins 
by asserting the constitutional guarantee of equality before the law and 
equal rights to various freedoms, explicitly guaranteeing "those rights and 
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freedoms equally to male and female persons." Thus, multicultural policy 
in Canada cannot override gender equality. 

That the Canadian Charter recognizes multiculturalism and the 
Government of Canada has an official policy of promoting it, indicates 
broad, general support for multiculturalism at least outside of Quebec ( as 
we shall see). Notwithstanding this broad support , and pride in Canada 's 
cultural mosaic, there have been some emotional , public eruptions against 
multiculturalism when it is perceived to have gone too far, inconsistently 
with other Canadian values . Such public emotions were stirred in 1990 
when the federal government removed the ban prohibiting Sikhs in the 
Royal Canadian Mounted Police (RCMP) from wearing turbans. Some 
Canadians believed that allowing the turban undermined the tradition and 
Canadian symbolism of the RCMP uniform. The issue reached the 
Supreme Court of Canada, but it dismissed the appeal which was made by 
three former RCMP officers.9 

Lately, however, the most emotional multicultural issues have not had 
Canadian tradition and symbolism at stake but have involved women. I 
mentioned above the debate in Ontario over shari'a family law and the 
Ontario government's rejection of all religious family law arbitration 
inconsistent with provincial or Canadian law. The other issue involving 
women that is generating governmental and public concern is the wearing 
of Islamic face veils by women in Canada. In 2004 the French govern 
ment passed a law prohibiting students in public schools from wearing 
signs of religious affiliation, including Islamic headscarves , which do not 
cover the face. Head scarves are not at all a governmental issue in Canada. 
Even in Quebec where there has been more governmental and public con
cern about multiculturalism, and the limits of "reasonable accommoda 
tion," the government would not dream of banning headscarves from pub
lic schools because this could impede the integration of Islamic girls who 
might then find educational alternatives to public schools (Bouchard and 
Taylor 141). A scholarly work by John R. Bowen on the banning ofhead 
scarves in the public schools of France attributes this measure to two fac
tors distinctive to France which do not apply to Canada including Quebec . 
The first factor in France is the intellectual heritage and influence of 
republican political philosophy, stemming from the 18th-century philoso 
pher Jean-Jacques Rousseau. Republicanism "emphasises general interests 
and shared values over individual interests and pluralism" (11). This 
stands in contrast to the stronger philosophical influence of liberalism 
especially in English-speaking Canada which places more importance on 
individual rights. Although the Canadian Charter is unusual in the Anglo
American world for including group rights for the French-speaking minor
ity and aboriginal people (respectively sections 16-23, and section 25), 
this is obviously not a republican conception since these groups do not 
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encompass the whole state. Although the Quebec government did not 
accede to the Canadian Charter originally, individual rights have still 
become part of the public discourse and legal framework of Quebec. A 
second factor Bowen identifies in France has a much longer history and 
legacy than in Canada which has only more recently been involved in 
Middle Eastern or Muslim military enterprises (Afghanistan, Libya). This 
is France's past as a colonizer in several Muslim countries, particularly 
the legacy of its Algerian war, and its accompanying aim of establishing 
moderate forms of Islam abroad and at home (34-35, 67). It is only face 
veils in Canada that have provoked political controversy. As I shall dem
onstrate from my feminist perspective on women's civic participation, 
headscarves are not a problem but face veils certainly are. 

Face veils have garnered negative public and governmental attention 
at the national level in Canada and equally and even more so in Quebec. 
The controversy at the national level was sparked in 2007 by a reporter's 
hypothetical question to the Chief Electoral Officer, Marc Mayrand, about 
whether a woman wearing a face veil would need to remove it to be 
allowed to vote. His response was negative since photo identification is 
not required to vote in federal elections . He was harshly criticized by 
Conservative Prime Minister Stephen Harper, and Members of Parliament 
from all parties. Mayrand refused to bow to this political pressure claim
ing it was the responsibility of Parliament to alter the Canada Elections 
Act. The Conservative party sought to amend the Canada Elections Act by 
introducing a bill forbidding voters to register their ballots with their faces 
covered for whatever reason whether it is an Islamic face veil or hospital 
bandages. The bill never came into law since it died on the order paper 
when an election was called in 2oos_lO The controversy was not com
pletely extinguished though since Conservative backbencher Steven 
Blaney introduced a private member's bill in 2011 that would require 
Canadians to show their faces to vote-a measure that was deemed a "rea
sonable" measure by Immigration Minister Jason Kenney and was also 
swept away by another election in the minority parliament. 11 

In the same year of 2007 there was also a controversy in regard to vot
ing with a face veil in the Quebec provincial election. Under new provin
cial rules that year photo identification is required to obtain a ballot to 
vote in Quebec provincial elections. Quebec's Chief Electoral Officer, 
Marcel Blanchet, had told his officials to allow women wearing face veils 
to vote if someone else would vouch for their identity the same as the pro
vision for anyone showing up without photo identification. The matter 
became public when election workers complained anonymously to the 
press. Blanchet reversed his decision a few days later under political pres
sure from both the governing Liberal Party and the opposition Parti 
Quebecois, as well as the threat of public protest through people coming 
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to the polls wearing hockey masks or disguised as clowns_ 12 The matter 
of women being able to wear face veils to vote is not primarily a feminist 
issue. The simple matter of voter equality should prevail, requiring that 
whatever laws apply to all voters should apply to veiled women. Thus, 
voter equality calls for veiled women in federal elections being able to 
vote without lifting their veils since no photo identification is required. On 
the other hand, it is equally reasonable that veiled women in Quebec pro
vincial elections should be expected to remove their veils since photo 
identification is stipulated. As Parti Quebecois leader Andre Boisclair 
pointed out, they are already required "to show their faces to have their 
picture taken for them to have their medicare cards and their drivers' 
licenses." 13 If there is any feminist significance in the Quebec case, it is 
feminist discomfort with women being put in the position of depending on 
husbands, or other male accompaniers, to vouch for their identity in the 
absence of the insistence that they momentarily lift their veils showing 
their faces like other voters are expected to do. 

The other case involving face veils is entirely in Quebec although the 
Quebec bill which resulted from this controversy was endorsed by both 
the major parties at the federal level, the Conservatives and the Liberals. 14 
Although this case does not involve the electoral system, it has important 
implications for women's democratic participation. It involves a veiled 
woman, Naema Ahmed, taking a government sponsored French language 
class for immigrants . She lodged a human rights complaint against the 
province after she was expelled from the class after refusing to remove 
her veil. The college attempted to accommodate her demands at first, 
allowing her to wear the veil and to give presentations from the rear of the 
class with her back to the other students, because they included a few 
male students. However, this accommodation was proving unsustainable 
on the following grounds: it is impossible to teach proper pronunciation 
without seeing the student's mouth; male students were being ostracized 
by the veiled woman's demand that they move away from her; there was 
no guarantee that the teacher would continue to be a woman, and the next 
segment of the class was conversational and entailed sitting around a 
u-shaped table. 15 In support for the college, the Quebec Minister respon
sible for the status of women, Christine St-Pierre, "called the niqab and 
burka 'ambulatory prisons' that violate a woman's right to equality." 16 

Muslim organizations were divided. The Muslim Council of Montreal 
expressed concern that Ms. Ahmed was being isolated and deprived of 
language instruction. The Muslim Canadian Congress applauded Quebec's 
decision, an unsurprising response since it had earlier called for a nation
wide ban of the niqab and burka, a stance that was denounced by about 30 
other Muslim groups_ 17 
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Soon after Ms. Ahmed was expelled from the college , on March 25, 
2010 , the Quebec government under the leadership of Liberal Premier 
Jean Charest , introduced Bill 94: "An Act to establish guidelines govern
ing accommodation requests within the Administration and certain institu
tions ." Bill 94 establishes the conditions under which accommodations 
may be made for persons either providing or receiving government servic
es. It stipulates that "all accommodations are made subject to the Charter 
of human rights and freedoms , in particular as concerns the right to gender 
equality and the principle of religious neutrality of the State." By "reli
gious neutrality" it is meant that "the State shows neither favour nor disfa
vour towards any particular religion or belief." The Bill allows for "rea
sonable" accommodation, that is, if the accommodation does not impose 
on the governmental body concerned undue hardship such as related costs, 
or impact on its proper operation . Bill 94 identifies as "a general practise" 
that a person either providing or receiving a government service show 
their face during the delivery of that service. It stipulates that an accom
modation to the general practise to show one 's face must be denied if 
"reasons of security , communication , or identification warrant it" 
(National Assembly of Quebec) . At the time of this writing the Bill is at 
the Committee stage, a process that includes public consultations . 

There was a firestorm of criticism of the expulsion of Ms. Ahmed 
from the French language class from commentators in the English lan
guage press, including analogies from The Globe and Mail of the Quebec 
government to the Taliban in enforcing a dress code and refusing to edu
cate women . Negative opinions about the Quebec government were also 
expressed in the Montreal Gazette, the Calgary Herald, and The Winnipeg 
Free Press .18 On this issue the image of two solitudes between Quebec 
and "English Canada" is a creation of the press and does not extend to the 
general public as indicated by an Angus Reid poll conducted in the spring 
of 2010 which "showed 95 percent of Quebecers" and "80 percent of all 
Canadians" support the provisions on face veils and government services 
in Bill 94. 19 With the vast majority of Quebecers and other Canadians 
supporting Bill 94, there was obviously nothing to lose in public opinion 
both inside and outside of Quebec for the two major federal political par
ties to back up the Quebec government on Bill 94 as aforementioned .2D 

In evaluating Bill 94 academics commented in the press that Bill 94 
would tum into law what already has been taking place in Quebec , giving 
the practice legal predictability. 21 In my own estimation Bill 94 is a legiti
mate measure. As the Bill notes , it is in fact a "general practice " in 
Quebec (and the rest of Canada for that matter) for persons to show their 
faces when they either provide or receive government services . The Bill 
allows for making exceptions to that general practice , but it is also in the 
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public interest to draw the line at unreasonable accommodation requests. 
These include ones where photo identification is required to qualify for 
and receive government serv ices or where the normal operations of the 
institution are impeded as in the government language course that initially 
sparked this Bill. If veiled women unreasonably insist on the sexual segre 
gation and hiding of veiling, then legal measures like Quebec's Bill 94 are 
justifiable . Given our Western cultural value of gender equality, it is unfair 
to expect teachers and other public servants to go through the time and 
stress of human rights complaints unsupported by legislatures when they 
are unable to accommodate unreasonable demands for veils and their 
attendant sexual segregation. It is legislators who must uphold gender equality. 

Even if the vast majority of Canadians outside of Quebec share the 
same opinion as Quebecers on Bill 94 and its provisions on face veils and 
government services, emotions and concern in Quebec are ramped up to a 
higher degree given its worries about the integrity and preservation of the 
French language and culture in the majority English Canadian state and 
Anglo -American continent. The debate in Quebec has been much more 
extensive and formalized than in the rest of Canada. Even before this 
niqab controversy, the Quebec Government authorized and funded a com
mission, to study and consult with Quebecers on reasonable accommoda 
tion , headed by two prominent academics, sociologist Gerard Bouchard, 
and philosopher Charles Taylor: "On February 8, 2007 Quebec Premier 
Jean Charest announced the establishment of the Consultation 
Commission on Accommodation Practices Related to Cultural Differences 
in response to public discontent concerning reasonable accommodation" 
(17). The commissioners' report was issued in 2008 .22 It proceeds from 
the rejection of Canadian "multiculturalism" in favor of Quebec "intercul
turalism."23 As defined by the commissioners in its most common mean
ing, multiculturalism is "centered on respect for and the promotion of eth
nic diversity in a society" (288). In contrast , interculturalism is "a policy 
or model that advocates harmonious relations between cultures based on 
intensive exchanges centered on an integration process that does not seek 
to eliminate differences while fostering the development of a common 
identity" (287) . The Commissioners note that every Quebec government 
(liberal and separatist) since 1981 has rejected multiculturalism (121). 
They argue that the Canadian multiculturalism model is ill -adapted to 
Quebec for several reasons, including the greater "language -related anxi 
ety" in Quebec (121-22) . Thus , as part of their recommendations they urge 
the "National Assembly of Quebec to adopt an official text on intercultur 
alism" (129). 

Whatever Quebec's rejection of Canadian multiculturalism in favor of 
interculturalism, for the purposes of my feminist democratic analysis there 
are two fundamental elements to Bouchard and Taylor's framework of 
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inquiry, and their recommendations, that coalesce with mine and that are 
of wider concern and significance beyond Quebec . The first is the value of 
gender equality which was the only matter, besides the French language, 
to achieve consensus in Quebec , and which is consequently accorded pri
ority by the commissioners (25, 41) . They comment that "The 
Commission 's public consultations enabled Quebecers of all origins to 
express their deep-seated attachment to the principle of gender equality" 
(174, 209). To reinforce this value, they recommend that the Quebec char
ter be amended to include "an interpretive clause that establishes gender 
equality as a core value of our society" (252) . They observe that adjust
ment requests for cultural or religious reasons have little chance of being 
reconciled to Quebecers if they infringe this core value of gender equality 
(178 , 189) . The second fundamental element of the Commissioners ' 
framework of inquiry key to my feminist democratic analysis is the 
Quebec government 's integration model for newcomers . This model 
includes democratic participation , and involvement in civic life, as a key 
and essential component (108, 114). I share the concern expressed by 
many Quebecers about religious freedom compromising gender equality 
(107, 162, 173-75, 186)24 and wish to add the specific concern about the 
implications for women 's democratic participation. 

Face veils are inimical to women's full and effective participation in 
democratic institutions and thus constitute one example of a cultural prac
tice that is incompatible with the value I have previously established of 
women's full and equal integration into civic life . Legislative forums are 
my primary focus of concern for women's integration as discussed above, 
but I also note that my concerns apply to more limited venues for citizen 
participation like citizens' assemblies and "town halls" of every sort.25 As 
seen in the Quebec college case, face veils are inimical to women 's civic 
integration when they connote an expectation and requirement for sex 
segregation such that men and women are unable to converse with each 
other in public settings which would include every kind of civic forum. 
The first Western advocate of women being allowed to be rulers is Plato, 
and it is fascinating in this context that he insists that in his physical train
ing program men and women, young and old, would exercise and wrestle 
nude in public gymnasiums (126). Whatever the possibility in governing 
for male sexual distraction or harassment , and for female modesty, Plato 
dismisses it and instructs all parties to get past their impediments in the 
most hyperbolic terms . In the history of our own Western culture, speak
ing here of the Greek gender relations that Plato was opposing, women 
were generally confined to the household rarely going out or speaking to 
men other than their husbands or other close relatives (Klosko 144; Moller 
Okin 19). The face veil allows women to go outside the household, but 
still stifles their public exposure and expression. Contrary to Plato , 
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Aristotle completely excludes women from civic life; he confines them to 
the household and rule by men, by arguing their reason is imperfect, mak
ing for a different kind of goodness specific to their domestic position 
(12-3, 32-6). Aristotle cites Sophocles approvingly that "A modest silence 
is a woman 's crown" (36). As feminists and advocates of gender equality, 
if we condemn segregating philosophies and historical practices of our 
own culture, it is just as appropriate to criticize the use of face veils by 
some Muslims in our own country because it is associated with and 
intended to impede their interaction with men. Among other isolating 
implications of this sexual segregation is not participating in legislative 
and other civic forums. Thus, we see a gulfing distance between the Sikh 
turban being allowed in the RCMP which served to integrate a minority 
into a Canadian institution and the Muslim face veil which impedes wom
en's civic participation and demands that other institutions segregate the 
sexes in opposition to our own values on gender integration and equality. 

Even if the wearing of face veils is not accompanied by the demand 
for sexual segregation, the hiding of the face is inimical to the whole char
acter of the public realm. This is helpfully seen in Hannah Arendt's depic
tion of the public realm as a "space of appearance" (199,204). In contrast 
to the private sphere, the public realm signifies being "seen and heard by 
everybody" (50, 197). It entails leaving "one 's private hiding place" to 
show who one is through speech and action to an audience of fellow 
human beings (l 86, 197). Arendt observes that in our own Western history 
women and slaves were "hidden in privacy" until the emancipation of the 
modem age (72-73) . The political is "a common world [that] gathers us 
together," and simultaneously discloses who we are as individuals through 
our words and deeds (52, 204). There is anonymity to the face veil that is 
incompatible with the ability of fellow citizens to judge what is uniquely 
being said and done by the wearer . Face veils impede self-disclosure, and 
they are intended to hide women from public exposure which is antitheti
cal to the whole idea of the political. If it is objected that a "space of 
appearances" need not always be face-to-face courtesy of radio, print and 
new social media , it still abides that the most active citizen-and certainty 
the candidate and public office holder-have a public face. 

That said, there are no veiled women in Canada's legislative assem
blies . Problems with accommodation are virtually impossible to arise in 
Canadian legislatives, as in the Quebec college case, since the veil is 
symptomatic of cultural attitudes that are not conducive to women partici
pating in legislatures in the first place. I raise this matter to show how 
antithetical face veiling is to the whole animus of the electoral and legisla
tive system. The veil is incompatible with the feminist goal of women's 
proportionate representation and therefore necessitates acculturation of 
veiled women to gender equality. What is called for as a feminist response 
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is "consciousness raising" to resurrect an orientation and practice of the 
feminist movement of the 1960s. To illustrate the potential of this 
approach, at the college from which Ms. Ahmed was expelled, the head 
reported they encouraged a handful of women to give up their face veils 
in the last ten years .26 This will not work with every woman. As analyzed 
in Simone de Beauvoir 's existentialist philosophy, it is possible for any 
individual, including a woman , to fail to embrace her freedom. Some 
women even in Western countries prefer to live in the shadow of men (37-
8). But this lack of receptivity does not discount the development of other 
women through the interest and care of others . 

Contemporarily, tolerance seems to have become the quintessential 
liberal value. It is wise to remind ourselves of our classical liberal roots in 
John Stuart Mill who argues that liberal individuals should not indifferent
ly stand by while others jeopardize their well-being: 

It would be a great misunderstanding of this doctrine to suppose that 
it is one of selfish indifference which pretends that human beings 
have no business with each other's conduct in life, and that they 
should not concern themselves about the well-being of one another, 
unless their interest is involved . . .. Human beings owe to each other 
help to distinguish the better from the worse, and encouragement to 
choose the former and avoid the latter. (On Liberty 74) 

I will not shrink from making the cultural evaluation that a practice 
which limits women as citizens is one that women should be discouraged 
from practicing. For all the reasons given in the first section of this paper, 
it is essential to feminist ethics that women proportionally participate in 
public office: to allow legislative input into substantive matters that affect 
women like reproductive choice and family policy ; out of fairness to the 
equity of sharing proportionately in the power, honor , and moral satisfac
tion of public office, and to provide the opportunity for personal development 
through the interpersonal and policy skills that holding public office develops. 

Notes 

1 I am grateful to Kathleen Dixon for instigating my thinking and the work 
that resulted in this paper through her invitation to me to speak at the 10th Annual 
Red River Studies Conference on the theme of "Feminism, Politics, and the Limits 
of Diversity ," hosted by the University of North Dakota Women Studies 
Conference and held at the University of North Dakota in Grand Forks on October 
1, 2010. I also appreciated the opportunity to present this lecture in Canada on 
November 28, 2010, through the invitation and organization of The Centre for 
Professional and Applied Ethics at the University of Manitoba in Winnipeg. Thank 
you to all at both events for their interest and remarks. Thank you also to my 
brother Robert Ogrodnick for editing my essay. 
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2"Women in Parliaments: World Classifications." Parliamentary Democracy 
Inter Parliamentary Union (IPU). 17 July 2011. <http://www.ipu.org/wmn-e/clas
sif .htm .> Canada's percentage of women is somewhat better in its unelected 
Senate at 37 percent. 

3Kim Campbell was selected as leader by the governing Conservative Party in 
June 1993 but never elected as Prime Minister since she lost the next election in 
October 1993. 

4see for example: Monique Deveaux; Avigail Eisenberg, ed.; Avigail 
Eisenberg and Jeff Spinner-Halev, eds.; Marilyn Friedman; Susan Moller Okin 
with respondents, eds. Joshua Cohen, Matthew Howard, and Martha C. Nussbaum; 
and Ayelet Shachar. 

5For another analysis of the shari'a law issue in Ontario, see Avigail 
Eisenberg, "Ident ity." 

6Baines reports that "Immediately after the premier announced his ban, vari
ous religious organizations and individuals-particularly Muslim and Jewish 
organizations-excoriated him" (88). This included the Canadian Islamic Congress 
(88). 

7Niccolo Machiavelli is the original theorist of international relations , and 
Hans Morgenthau is its most renowned contemporary proponent. 

8For an overview of feminist psychoanalytical theory, see Rosemarie Putnam 
Tong, Feminist Thought: A More Comprehensive Introduction , 2nd Ed. Boulder, 
CO: Westview, 1998, pp. 130-54. 

9"Sihk Mounties Permitted to Wear Turbans." The Nationa l. 15 Mar. 1990 
<http:/ /archives.cbc.ca /version _print.asp?page= 1 &ID Lan= 1 &IDC!ip=3302&DD 
Dossier=O&IDCat=33 7 &IDCat/Pa=260>. 

10"Elections Canada Refuses to Bend on Allowing Use of Veils at the Polls," 
Globe and Mail 11 Sept. 2007: A 1; "Liberals, Tories support Quebec Niqab Ban," 
Globe and Mail 27 Mar. 2010: and Bouchard and Taylor, pp. 59, 72. 

ll"Showing Face Before Voting 'Reasonable' Measure," Ottawa Citizen 14 
Feb.2011. 

12"Veiled Quebecers Don 't Have to Lift Niqab to Vote," Globe and Mail 23 
Mar. 2007: AS; "Voters and the Niqab," Globe and Mail 24 Mar. 2007: A26; "The 
Chief Electoral Officer is Right about the Niqab ," Globe and Mail 17 Sept. 2007: 
A 15, and Bouchard and Taylor, pp. 57, 72-73. 

13"Veiled Quebecers Don't Have to Lift Niqab to Vote," Globe and Mail 23 
Mar. 2007: AS. 

l 4"Liberals, Tories Support Quebec Niqab Ban," Globe and Mail 27 Mar. 2010. 
15"Quebec Woman Lodges a Complaint after being Asked to Remove Niqab ," 

Globe and Mail 3 Mar. 2010: A4. 
l6 "Veil Dispute Reveals Quebec 's Hardening Line on Religious Displays, " 

Globe and Mail 10 Mar. 2010: Al. 
l 7"Veil Dispute Reveals Quebec's Hardening Line on Religious Displays ," 

Globe and Mail 10 Mar. 2010: Al , and "Let's Fashion a Made-in -Canada 
Approach to the Burka," Globe and Mail 1 Feb. 2010: Al 5. 

18"Two Solitudes and the Niqab," Globe and Mail 13 Mar. 2010: A23. 
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19"Herouxville Goes National: No Anomaly ; Ex-councillor Feels Vindicated 
by Niqab Fuss," Globe and Mail 13 Apr. 2010: Al. 

20"Liberals, Tories Support Quebec Niqab Ban," Globe and Mail 27 Mar. 2010. 
2l "No Veil or No Service from Public Institutions, New Bill Urges 

Quebeckers ," Globe and Mail 25 Mar. 2010. 
22For an academic discussion of the Quebec Commission see Howard 

Adelman and Pierre Anctil , eds ., Religion , Culture, and the State: Reflections on 
the Bouchard-Taylor Report . This collection does not include any feminist analyses. 

23For a discussion and rejection of multiculturalism, see Bouchard and Taylor, 
pp. 21, 33, 39, 121-24, 192, 194, 281. For their explanation and endorsement of 
interculturalism , see pp. 19-20, 121, 127, 129, 181, 241, 257,265,269 . 

24Bouchard and Taylor, pp. 107, 162, 173-75, 186. I will thus be staking a 
position in opposition to political theorist, Clifford Orwin , who published an opin
ion piece in Globe and Mail condemning, on the grounds of religious freedom , 
Quebec Bill 94 and all the Canadians who through the Angus Reid poll expressed 
their support for this measure. Clifford Orwin, "No Room at the Inn for Veiled 
Women? Get real , Canada," Globe and Mail 20 Mar. 2010 . 

25Citizens' assemblies , composed of randomly selected participants , are a 
recent exercise in democracy in Canada . One was constituted in British Columbia 
and the other in Ontario by their provincial governments to make recommenda
tions on the provincial electoral system . A great deal is known about the British 
Columbian experience since a book was written on it: Mark E. Warren and Hilary 
Pearse , eds. , Designing Deliberativ e Democracy: The British Columbia Citizens ' 
Assembly . By design the British Columbia citizens' assembly had equal gender 
representation. (Michael Rabinder James , "Descriptive Representation in the 
British Columbia Citizens' Assembly." Eds. Warren and Pearse. Designing 
Deliberative Democracy , pp . 107-08). 

26"Quebec Woman Lodges Complaint after being Asked to Remove Niqab ," 
Globe and Mail 3 Mar. 2010 : A4 . 
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KYLE CONWAY 

Cultural Diversity and the Expansion 
of Political Imagination: A Response 

to Margaret Ogrodnick I 

In "Feminism, Democracy, and the Limits of Diversity," Margaret 
Ogrodnick makes a compelling case about why we must address the defi
cit of women's participation in public office in Canada and the United 
States. First, she argues, if women are not proportionately represented in 
their government, their concerns are ignored. Second, "women should 
share in public office because it is a powerful, honoured, and valuable 
social position ... . " Third, public office, and civic participation more 
broadly, can serve as a means for women's self-development. She discuss
es obstacles women face, including issues related to face veils that some 
Muslim women wear, which have been the subject of controversy in 
Canada, especially in the French -speaking province of Quebec. She 
writes, "Face veils are inimical to women's full participation in democrat
ic institutions, and thus constitute one example of a cultural practice that 
is incompatible with the value . . . of women's full and equal integration 
into civic life." They "connote an expectation and requirement for sex 
segregation" that runs counter to Quebecers' deeply held convictions 
about gender equality, convictions that were formalized in Quebec's 
Charter of Human Rights and Freedoms in 2008. 2 Furthermore, she 
argues, face veils make it so that "men and women are unable to converse 
with each other in public settings which would include every kind of civic 
forum." The anonymity they create is incompatible with the public realm 
where politics takes place, and for that reason, she concludes, their use 
should be discouraged. 

I am in complete agreement with the first part of Prof. Ogrodnick's 
argument, but I want to discuss another possible conclusion about the role 
of the face veil. There is another feminist argument to be made. For exam
ple, Prof. Ogrodnick describes Quebec's Bill 94, which would force 
women asking for public services to do so with their faces uncovered . In 
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response to this bill, Concordia University's Simone de Beauvoir Institute 
writes, "We oppose this legislation and strongly believe that it will restrict 
rather than enhance the rights of women" because it "would prevent 
women wearing the niqab [face veil ] from accessing hospitals, daycares, 
schools, universities, and other public services, and would bar women in 
niqab from working in the public sector" (1 ). In other words, legislation 
like Bill 94, because it would force some women to choose between their 
religious beliefs and the ability to circulate outside the home, has the 
potential to lead to a perverse unintended consequence, namely the exclu
sion of certain women from a public realm that they had been able to enter 
precisely because they were veiled. This potential exclusion is one we 
must take seriously, ifwe take seriously Prof. Ogrodnick's argument about 
the deficit of women's participation in public office and civic life. But 
how can we reconcile the apparent contradictions between the veil's 
imposed segregation and the mobility that, at least for some women, the 
veil can provide? This is the question I seek to answer here, although my 
answer is only a beginning . I look first at the different meanings the veil 
evokes , then consider how non-Muslim North Americans (such as I) can 
come to know what the veil means for individual women who wear it. 
This question of knowing the other, I argue, is ultimately a question of 
hermeneutics , with its own implicit ethics, and it suggests an approach to 
overcoming the participation gap that would expand the limits of our 
political imagination. 

What the Veil Means 

One useful starting point in reconciling this contradiction is the recogni 
tion of the potency of the image of a veiled woman. As anthropologist 
LilaAbu-Lughod observes: 

Our lives are saturated with images, images that are strangely con
fined to a very limited set of tropes or themes. The oppressed Muslim 
woman. The veiled Muslim woman. The Muslim woman who does 
not have the same freedoms we have. The woman ruled by her reli
gion. The woman ruled by her men. (n.p.) 

These images have contradictory effects. On the one hand, their power 
is clear in the way they have been used to drum up support for U.S. mili
tary actions abroad, especially in the Middle East. On the other, they have 
a "deadening effect ... on our capacity to appreciate the complexity and 
diversity of Muslim women's lives-as human beings" (n.p .). In many 
ways, this erasure of complexity makes the images all the more power
ful-to the degree that we feel that we know these women, we grow more 
confident in our justification for intervening in their lives. 
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This potency has had an important influence on law-makers crafting 
legislation such as Quebec's Bill 94. It has also influenced citizens in their 
support for such bills . As Prof. Ogrodnick points out, a poll conducted by 
Angus Reid shortly after Bill 94's introduction in Quebec 's legislature 
found that 95 percent of Quebecers supported it. A poll from 2007 identi
fied trends that provide insight into this support , especially where the 
symbol of the veil was concerned : 

Canadians at large, particularly Quebecers, were less certain [than 
Muslims themselves] about Muslims' willingness to integrate and 
placed great stock in symbolic adaptations, such as the abandonment 
of religious clothing. Hijabs [head-scarves] and niqabs [face veils] 
were seen by many secular Canadians, particularly Quebecers from 
Catholic backgrounds, as symbols of patriarchy and a form of religi
osity that Quebec as a society largely abandoned only a few decades 
ago. (Adams 23) 

Quebecers' testimony during public hearings about Bill 94 provides 
further insight into their interpretation of the veil , in particular in the con
text of what many perceived as a crisis about reasonable accommoda
tion . 3 Of the fifty-one briefs presented during hearings in May, October , 
and November 2010, the authors of twenty-eight opposed the bill because , 
in their view, it did not go far enough in upholding the widely shared val
ues of secularism and gender equality (Conway, "Quebec's Bill 94").4 

The witnesses presenting these briefs , representing labor organizations, 
educators, and civil rights groups , frequently described the veil as a "por
table prison" and equated it unambiguously with women 's oppression 
(see, for example , Association des retraitees et retraites de !'education et 
des autres services publics du Quebec) . The phrasing of Bill 94, they felt, 
was too muddled to be effective in promoting gender equality. 

Tellingly, the authors of fourteen briefs opposed Bill 94 because they 
thought it actively discriminated against religious believers. 5 Although 
two of the fourteen were concerned with religions other than Islam, the 
remaining twelve spoke of the bill's effect on Muslim women. One theme 
across briefs was the belief that Western feminists should not impose their 
culturally specific notions of equality on "all the women on the planet. 
Instead of speaking on behalf of women wearing the niqab, it would be 
better to allow them to speak so that they themselves might describe their 
reality and explain their choices" (Federation des Canadiens musulmans 
6, my translation). 
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The Ethics of Listening 

What does the veil mean to women who wear it? This question is fraught 
with political implications . Abu-Lughod explains, "Not only are there 
many forms of covering which themselves have different meanings in the 
communities in which they are used, but veiling itself must not be con
fused with, or made to stand for, a lack of agency," and, in fact, the "mod
em Islamic modest dress that many educated women across the Muslim 
world have started to wear since the late 1970s now both publicly marks 
piety and can be read as a sign of educated urban sophistication , a sort of 
modernity" (n.p.). Abu-Lughod calls for Western feminists to try to get to 
know Muslim women on their own terms . She warns against two possible 
dangers , however-first, that this approach must not lead to an "anything 
goes" cultural relativism, and second , that it must not lead to a process by 
which Muslim women come to appear as unrecognizably foreign. 

If we answer Abu-Lughod's call while heeding her warnings , we can 
take a first step in reconciling the contradiction I outlined above . I propose 
to do this by drawing on the philosophical tradition of hermeneutics , or 
the art of interpretation as a means to discover something hidden . In this 
case , what I seek to discover are the meanings that the veil evokes for 
Muslim women who wear it . Specifically, I draw on Hans-Georg 
Gadamer's account of the different orientations that people performing 
acts of interpretation adopt toward the other, or in his terms, three ways of 
"experiencing the Thou ." In the first way, the other-that is, the Thou-is 
an object to be known: 

There is a kind of experience of the Thou that tries to discover typi
cal behavior in one's fellowmen and can make predictions about oth
ers on the basis of experience ... . We can understand the other per
son in the same way that we understand any typical event in our 
experiential field-i.e ., he is predictable. (358) 

In the second way, the other is a subject , but one whose agency the 
speaker effectively denies : "One claims to know the other 's claim from 
his point of view and even to understand the other better than the other 
understands himself' (359). In the third way, the other is a subject whose 
actions and thoughts the speaker does not (indeed cannot) claim to know 
in advance : 
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Here is where openness belongs. But ultimately this openness does 
not exist for the person who speaks; rather anyone who listens is fun
damentally open . ... Openness to the other . . . involves recognizing 
that I myself must accept some things that are against me, even 
though no one else forces me to do so. (361) 



The Western approach to the veil that Abu-Lughod critiques , where 
legislators or scholars fail to recognize the complexity of meanings asso
ciated with it or equate its use with a lack of agency, reflects the first two 
of these orientations . Her call reflects the third. 

Gayatri Spivak makes the ethical implications of this interpretive pro
cess even clearer in her essay "The Politics of Translation." Where 
Gadamer is concerned with the ethics shaping interactions between peo
ple, Spivak is interested in the ethics of the re-presentation-that is, the 
rewriting or re-expression-of texts . Her concern is with Western femi
nists' translations of texts by Third World writers ("Western" and "Third 
World" are her categorical terms) , especially in their imposition of termi
nology that does not correspond to the reality of the women they are trans
lating. She is critical of those translations that are shaped by concerns of 
legibility for the target culture where achieving such legibility comes at 
the cost of the original's "rhetoricity," or the horizon of taken-for-granted 
assumptions that characterize the specific historical and cultural milieu in 
which a woman is writing . "Translation ," she writes, "is the most intimate 
act of reading. I surrender to the text when I translate" (398). This surren
der does not mean that women should abandon a sense of solidarity when 
they translate , but instead that they should rethink what solidarity means : 

Rather than imagining that women automatica lly have something 
identifiab le in common, why not say, humbly and practically, my 
first obligation in understand ing solidarity is to learn her mother 
tongue . You will see immediately what the differences are. You will 
also feel the solidarity every day as you make the attempt to learn the 
language in which the other woman learnt to recognize reality at her 
mother 's knee. This is preparation for the intimacy of cultural trans
lation. ( 407) 

Politicians and the people they represent are undertaking a related task 
when they use putative meanings of the veil (such as "oppression " and 
"submission ") to justify the policies they enact. Their "translations" or 
interpretations of those meanings impose an interpretive framework that 
does not necessarily correspond to that of the women such policies affect. 

The ethics advanced by Gadamer and Spivak provides guide-posts for 
navigating between the two extremes warned against by Abu-Lughod, 
"anything goes" cultural relativism and the "othering" of Muslim women. 
It also helps us begin to work through the contradiction between the veil's 
imposed segregation and the mobility it provides : if we listen to women 
who wear a veil, we discover these are not the veil's sole properties and 
that, at least in some cases, their motivation does not come from the bina
ry logic shaping this contradiction. 
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Interculturalism and the Evolution of Culture 

One consequence of adopting this orientation toward Muslims is the rec
ognition that North American culture is likely to evolve. In fact, this is one 
of the main points that Gerard Bouchard and Charles Taylor make in their 
2008 report on reasonable accommodations. Bouchard and Taylor describe 
Quebec's policy of interculturalism (a term that policy-makers use to dis
tinguish it from the Canadian policy of multiculturalism) as encouraging 
integration of minorities in a way that is respectful of their cultures of ori
gin while still preserving the province's Francophone culture . They put 
forward eleven proposals intended to provide a more exact definition of 
the policy, the second and third of which are worth considering here : 

2. In a spirit of reciprocity, interculturalism strongly emphasizes 
interaction , in particular intercommunity action, with a view to over
coming stereotypes and defusing fear or rejection of the Other, taking 
advantage of the enrichment that stems from diversity, and benefiting 
from social cohesion. 

3. Members of the majority ethnocultural group, i.e. Quebecers of 
French-Canadian origin, like the members of ethnocultural minori
ties , accept that their culture will be transformed sooner or later 
through interaction . ( 40-41 )6 

What would this "reciprocity" look like? It is possible to get an idea 
by considering attempts that journalists have made to listen to Muslim 
women describe what the veil means to them. For instance , in May 2010, 
two months after the introduction of Bill 94, Radio-Canada .ca, the French
language website of the Canadian Broadcasting Corporation, published a 
series of stories called Derriere le voile .. . des femmes, or Women Behind 
the Veil. The series grew out of journalist Anne-Marie Lecomte 's experi
ence of watching Nai"ma Atef Ahmed, an Egyptian woman expelled from 
a French-language class because she refused to remove her niqab, explain 
her rationale on the cable news network Reseau de !'Information. Lecomte 
saw a "gulf separating this woman from viewers and journalists ," which 
she hoped to bridge in her series ("Un vetement controverse" n.p. , my 
translation) . The first of her stories featured a woman named Dayna 
Ahmed who described herself as a "niqab-wearing Muslim feminist" and 
who explained the factors that influenced her decision to wear the veil 
('" Je suis"' n.p., my translation). Ahmed was at pains to explain how she 
arrived at her decision and that her choice was one she made freely. She 
became friends with a group of Muslim students when she emolled at 
Concordia University in Montreal , and with them, she explored her faith, 
leading to her decision to wear a veil. The second story featured a woman 
named Sheeba Shukoor who had worn a veil but discontinued the prac-
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tice. Shukoor explained, "I was seven when my mother began to wear a 
hijab . She never tried to get me to do as she had done, but I looked up to 
my mother. For me, the hijab had a cultural meaning . At fifteen, I began 
to wear a veil after doing research about it. It was important for me and 
for my faith" ("Adopter le niqab" n.p., my translation) . The articles in this 
series suggest practical ways to begin listening to Muslim women as Abu
Lughod, Spivak, and others suggest. 7 Their reasons for wearing a veil 
were not necessarily those assumed by the authors or supporters of Bill 
94. 

The responses to the articles posted by readers on the Radio-Canada . 
ca website give some sense of the resistance to overcome. 8 The over
whelming majority express disapproval of Ahmed and Shukoor, and some 
even object to the series 's concept itself, seeing it as an attempt by "elit 
ist" journalists to force them to see the world from another perspective. A 
small minority, however , applaud the series, commenting that the more 
non-Muslims come to know Muslim women wearing a veil, the more they 
will be open to understanding the veil from their point of view (see 
Conway, "Cultural Translation"). 

The Expansion of Political Imagination 

The readers' responses to the Derriere le voile series reveal much about 
the challenges of the approach I have advocated for in this brief response. 
On the one hand, increased interaction between Muslims and non-Mus
lims holds the potential for increased understanding , or at least willing 
ness to withhold or postpone judgment. On the other, people are resistant 
to questioning their preconceived notions about cultural and religious oth
ers. 

Complicating matters further is the fact that in some-perhaps many
instances, women who wear a veil do not do so freely. It is just as danger
ous to universalize from the experiences of one group of women as it is 
from those of another. In either case, the act of universalizing violates the 
ethics I outline above-the acts of listening (in Gadamer 's sense) and uni
versalizing are diametrically opposed . 

Despite these challenges , I want to insist on the conceptual value of a 
politics based on an ethics of listening. Although skeptics will say that it is 
utopian and unrealizable , simply raising it as a possibility forces us to 
reconsider the logics that currently structure our conception of the politi
cal. Why do we accept a notion of publicity that requires actors to dress in 
a certain way? What other notions of publicity might we adopt, and how 
would they reshape our politics? The idea of an ethics of listening , wheth
er we are able to put it into practice or not, forces us to recognize the con
tingency that shapes our interactions in the political realm , a contingency 
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that is otherwise obscured by our taken-for -granted assumptions about the 
nature of the political. A politics grounded in an ethics of listening holds 
the potential to allow us to bracket the question of a person's dress in 
order to hear what she has to say about issues unrelated to her appearance . 
Such a politics would allow us to address women 's participation gap in 
the field of politics not by forcing women to choose between the right to 
practice their religion and the right to express themselves politically but 

by changing the very logics that structure their participation. 

Notes 

1 I want to thank Prof. Kathy Dixon, my colleague in the University of North 
Dakota English department, for giving me the opportunity to respond to Prof. 
Ogrodnick 's essay, and I want to thank Prof. Ogrodnick for graciously agreeing to 
have me as a respondent. 

2Quebec 's Charter was amended with the Projet de loin° 63: Loi modifiant la 
Charte des droits et libertes de la pe rsonne, adopted in June 2008. 

3The reasonable accommodation crisis grew out of the impression that many 
Francophone Quebecers had that a law originally intended to make work places 
accessible to people with disabilities was being used to give undue "privileges " to 
immigrants and members of religious minorities. See Bouchard and Taylor (sec
tion 2). 

4In the time since I performed the analysis in the article I am citing here, 
Quebec 's National Assembly has continued to hold hearings with public testimony. 

5The remaining briefs were presented by people who supported Bill 94. These 
witnesses all had to make decisions about reasonable accommodations in their 
professional lives and expressed appreciation for what they saw as the additional 
clarig the bill provided. See Conway, "Quebec 's Bill 94." 

Bouchard and Taylor do not cite Gadamer explicitly in their report , but the 
conceptual connection is clear. Taylor also makes considerable use of Gadamer 's 
ideas when discussing Quebec in his more overtly philosophical essay "The 
Politics of Recognition ." 

7space limitations prevent me from exploring the implications of Gadamer 's 
hermeneutic method further, but doing so would clarify ways to move past the 
journalistic approach described here. Journalists are constrained by a wide range 
of factors, including space limitations , time pressures , and audience expectations 
about what is newsworthy. Gadamer 's method , which consists in the iterative 
reading and re-reading of a text, would yield a deeper understanding of Muslim 
women's interpretation of the veil, but it would not fit well in the journalistic mode. 

8The responses are accessible on the page with Lecomte's introduction, "Un 
vetement controverse ." 
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KATHLEEN DIXON 

Battle of the Sexes: A Rhetorical 
Anaylsis of a Faculty Rights Hearing 

At a Midwestern U.S . public university where the official statement on 
diversity includes sexual orientation as a protected category, and where, as 
well, the State has recently adopted a stringent Defense of Marriage Act, 
one might wonder how the university would handle the firing of a gay 
male assistant professor of music. In this essay we will closely examine 
some portions of the transcripts of a faculty rights hearing that convened 
in 2005 to review the gay male professor's dismissal. Without intending a 
pun, one might say that the university dealt with the professor's homosex
uality straightforwardly, requiring those complaining against the man to 
answer the question, "Have you ever heard any member of the faculty 
speak in a derogatory manner about Dr. X's life-style?" (SCOFR III. 49). 
But of course bias in academe, as in any social entity, is rarely so easily 
identified. Indeed, this study will step back from the charge of bias, instead 
attempting to illuminate the theatrical and political nature of the faculty rights 
hearings that the fired professor requested to be open and public. 

That most participants in this hearing took part in a melodramatic 
morality play is important in determining the specific movements of 
power in this postmodern instance. A close rhetorical reading of the tran
scripts will reveal deployment of the polarized identities associated with 
melodrama-especially virtuous victim-heroes and their blameworthy vil
lainous assailants-together with what the feminist film theoretician 
Linda Williams terms "the mute melodramatic sign" (266) such as tears 
and fainting spells. Williams' book Playing the Race Card: Melodramas 

.in Black and White followed two centuries of what she calls the 
"American melodramatic mode" as it concerns U.S . race relations. Our 
interest will be how the melodramatic mode intersects with gender, sex, 
and sexuality. Our method of rhetorical analysis will follow Michel 
Foucault's notion of discourse-as-power, that is, we will savor the local 
instance of this faculty rights hearing, the better to see how power "is 
everywhere," moving wherever inequalities appear (93). Foucault argues 
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that power seeks to "arrest movement" (92-93). That occurs in our faculty 
rights hearing as the various participants adopt melodramatic roles in their 
tactical battle either to paint the fired professor as villain or themselves as 
virtuous victims. We also follow both Williams and feminist political the
orist Wendy Brown in her critique of identity politics. In her book, States 
of Injury: Power and Freedom in Late Modernity, Brown notes how iden
tity politics exists as a form of protection rather than a positive drive 
toward freedom; it re-enacts a Nietzschean ressentiment of the putatively 
weak against the strong (Williams 43; Brown 26). In the end, we may be 
required to determine whether or not this case offers elements of what 
Williams ( quoting documentarian Ken Bums) calls "an inverted conquest 
in which the conquerors are the victims" (43) . 

The faculty rights hearing that convened in the fall of 2005 to receive 
the testimony of principals and witnesses operated as a quasi courtroom 
trial. The five members of the faculty rights committee-four men, one 
woman , all white, and none (at least openly) gay-were arrayed behind a 
long table at the rear of a large room with the university counsel and 
members of the administration at the committee's left flank and the fired 
faculty member and his attorney at the right one. In fact, the presence of 
the faculty's attorney, neither required nor usual at a faculty rights hear
ing, may have contributed to the trial-like atmosphere. In addition to the 
above actors was the university's official stenographer, an audience that 
often consisted of witnesses not yet called to the fore and their supporters, 
as well as supporters of the fired faculty member (these two groups usual 
ly sat separately from their opponents, often in front of the fired faculty 
member or the administration, respectively), and finally, but crucially, the 
armed security guard posted at the open double-doored main entrance to 
the room . 

The silent security guard stands as a marker of melodrama, in Linda 
Williams' sense of the term, a "mute melodramatic sign" (266) . In her 
interpretation of the television coverage of the 0. J. Simpson trial, 
Williams begins the analysis by naming not just the particularly showy tri
als of television and film but the American jury trial in general as "inher 
ently a melodrama" (262). She quotes Alan Dershowitz as describing "a 
trial as a cross between a 'soap opera, spectator sport and morality play"' 
(262) . The adversarial form of U.S . jurisprudence involves "a protagonist, 
an antagonist, a proscenium and an audience, a story to be told and a 
problem to be resolved, all usually in three acts," that is, the defendant's 
case, the plaintiff's case, and the summations and rendering of the verdict 
(262). As in soap operas, trials tend to be long narratives "with villains 
and victims, glacial pace, meandering twists of plot" (263) all guided by 
"the aesthetics of astonishment" (262). Spectacle usually plays a starring 
role in melodrama , and that is the case with American trials, as well, per-
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haps especially those that are televised or otherwise covered by the media. 
0. J. Simpson trying on the bloody gloves was just such an astonishing 
moment. Another example would be the very appearance of an armed 
security guard at this faculty rights hearing, on a campus located in a 
sleepy Upper Midwestern town rarely visited by violence of any sort-or 
at least the kind of violence that its inhabitants are willing to make public
ly known. 

Not surprisingly, this "trial" was reported upon by the local media, 
both newspaper and television. After over a century of media coverage of 
celebrity and controversial trials, we can assume that the discourse of the 
melodramatic trial was readily available to all of the participants of the 
hearings as well as to the local journalists as they labored to strategize the 
event to their advantage. In any case, during the hearings, not just student 
witnesses but the college dean produced tears. One of the hearings was 
dramatically held behind closed doors, due to the "medical problems" of a 
student witness. At the end of another day of hearings, the fired professor 
himself fainted "into the arms of' the student he had tried to adopt, 
according to the newspaper report (Dodds 1). Strange and wondrous 
events did indeed occur throughout the hearings, but I will focus on only 
the first three days of them and only on the university's side of the case, in 
order to investigate one fascinating phenomenon: almost all of the accus
ers- and absolutely all of the primary ones-were female. 

Not all of the facts of the case are clear, particularly the actual process 
by which student complaints resulted in a dismissal notice to the profes
sor. It appears that some students who had accompanied Prof. X on a trip 
to Europe had informed the department secretary of their dissatisfaction, 
and that she had sent them to the Affirmative Action Officer on campus. 
At the hearing , the Affirmative Action Officer testified that she had 
responded to two letters, one, "a complaint received by a university 
employee from a student regarding the student's experience on the univer
sity's choir trip to Europe"; the other, "a complaint submitted by a student 
regarding not only a number of issues involving the choir tour to Europe, 
but other issues that was [sic] seen or experienced by the student in which 
levels of harassment were identified or inappropriate behavior" (SCOFR 
I. 68). The students' names were not used by the Affirmative Action 
Officer , presumably due to FERPA, the Family Educational Right to 
Privacy Act, although FERPA only pertains to educational records, not to 
Affirmative Action complaints. Indeed , FERPA was often used and likely 
misused by the university counsel throughout the hearings, unbeknownst 
to the Standing Committee on Faculty Rights (SCOFR) . 

According to the university counsel's opening statement, the professor 
was dismissed "for adequate cause because he is incompetent as to his 
institutional responsibilities ... he has substantially and manifestly 
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neglected his duty " (SCOFR I. 47) . Prof. X was in the third year of 
employment at the university and on the tenure track. As a probationary 
faculty member , he could be fired without cause. But whether with or 
without cause , he maintained the right to appeal his dismissal , which he 
did, in part , on the grounds of institutional bias against him as a gay man . 
He had the option of asking SCOFR for a "paper" appeal (a committee 
review of relevant documentary evidence), a closed hearing, or an open 
one. He chose the latter, apparently in the belief that the larger university 
community would not tolerate the homophobia that he hoped or expected 
would come to light. He also brought his own attorney to the proceedings. 

At the outset , the university counsel attempted to paint the professor as 
the villain, both in her opening statement and through the testimony of the 
first witness, the Affirmative Action Officer of the university. The opening 
statement of the university counsel reads like a well-crafted prosecutor's 
overview of the narration that she intends to develop throughout the hear
ings. Melodramatic highlights include: 

Students will tell you that Dr. X failed to prepare them for an a cape/
la performance, which resulted in severe emotional trauma to one 
student . .. 

You will hear students tell you about Dr. X's lack of professionalism 
on the tour in his performance of his duties, which caused them emo
tional distress and reduced one of them to tears. 

They will tell you about a game in which Dr. X participated. The par
ticipants punched each others ' crotches and pulled the punch at the 
last minute . 

You will hear of Dr. X's disruptiveness on one tour in which he and a 
few other students were so loud that one student felt the need to apol
ogize to the tour guide for their collective behavior. 

Students will tell you that Dr. X was inebriated at least once on the 
tour and had to be helped to the elevator. 

You will hear from one student tasked with the job of managing the 
trip . .. that one of the ways he tried to help one student who had 
been traumatized by Dr. X was to tell her to stay away from Dr. X. 
You will hear him tell you how he tried to cope with a food poisoning 
incident without medical help or Dr. X's help. 

She [ one of the original two student complainants to the Affirmative 
Action Office] will tell you about a discussion that he [Prof. X] initi
ated with the students and their friends regarding the topic of shaving 
versus waxing chest hair, and that he told the group of the bikini wax
ing preferences of Miss M, his accompanist. 
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You will hear how he conducted his classes. Miss P, Dr. X's graduate 
student, will tell you he continually used innuendo and that it was 
disconcerting ... he stepped over the line. 

One graduate student will tell you that he instructed her to flirt with 
the [all-male choir] and to always wear skirts when conducting. 

Finally, Dr. X has tried to muddy the real issue by alleging that the rea
son that the university has decided to terminate him is because of his 
homosexual life-style. Dr. X's homosexuality has never been discussed. 

(SCOFR I. 47-55) 

Necessarily adversarial, as Williams says of U.S . trials, this hearing opens 
by doing more than merely rehearsing the charges against the professor in 
the usual diction and lexicon of bourgeois professionalism . The words 
tears, trauma, emotional distress, food poisoning, inebriated , crotches, 
punches, flirt , bikini-waxing , and innuendo are clearly signifiers in a 
melodramatic discourse in which a villain causes grave injury, both physi
cal and emotional , to his much weaker and innocent victim( s )-in this 
case, female students . This villain appears to be heartless and aggressive, 
given to drunkenness and sexual abuse . 

For anyone schooled in the manners and mores of the traditional cul
ture of Midwestern as well as Upper Midwestern America, the notion of 
everyone, from students to the college dean , choosing roles as victims, 
might seem surprising . The Upper Midwest is historically the site of der
ring-do and pioneer fortitude in the face of daunting odds. Paralyzingly 
cold and long winters are followed-when near a body of water-by 
spring flooding and by oppressively humid summers. Before the advent of 
government subsidies, this farming region-"the breadbasket of 
America"-suffered occasionally from droughts, as well as insect and 
rodent depredation of crops. In the middle of the nineteenth century, white 
settlers and Native peoples clashed violently over land taken through 
white conquest. Within the living memory of older Upper Midwesterners 
is the Great Depression, which visited upon the farmers such hardship that 
many were driven out of farming altogether , as portrayed in the novel The 

Bones of Plenty , by native North Dakotan Lois Phillips Hudson. More 
recently has come the auctioning off of family farms in the wake of tech
nological advances in planting and harvesting as well as aggressive agri
business economic tactics. Finally, the growing disparities in income 
between the rich and the rest are easily found in the Upper/Midwest, both 
on Indian reservations and in the small towns , the latter now comprised 
rather heavily of elderly populations , as jobs associated with the older 
style of farming have largely dried up . There seems plenty here for the 
melodramatic imagination to feed upon . 
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One does not expect , however , public expression of it. Much of public 
life in the Upper Midwest has historically been quietly heroic, with the 
emphasis on the quiet. The Norwegian forbearer of today 's Upper 
Midwestern American men maintained "a masculine ideal of craggy inde
pendence , toughness , cool resourcefulness and resolute self-discipline " 
(Jonassen 77). The author further summarizes , "Norwegians strive for 
success , but such striving must be disguised "; simultaneously , Norwegians 
have "the need to feel superior" (284-85). The Upper Midwest is, or at 
least, has been, dominated by such values. Sherman points out that "even 
today, a recent ethnic atlas states that over 60 percent of North Dakota's 
rural residents live surrounded by neighbors who share almost entirely the 
same national background " (preface) . Ethnic homogeneity is not the only 
factor favoring cultural sameness. The Upper Midwest is largely rural in 
nature , as is the Midwest generally , and is known for "high density 
acquaintanceship ," where "everyone knows everyone else" (Salamon 
356). In this environ, children and the elderly are watched over and pro
tected; however , "watchfulness functions in tum to control deviance . . .. 
Ideals of egalitarianism and pleasantness shape interactions despite eco
nomic and social differences" (Salamon 358). Upper Midwesterners are 
not supposed to stand out from their neighbors. "A farm woman whose 
husband serves on the school board , among other community activities, 
made much of how 'you have to watch your reputation in a small town 
like this one'" (Salamon 359 -60). Sameness of ethnic background is 
echoed in sameness of religion: most in the Upper Midwest are either 
Lutheran or Catholic. Outsiders are superficially accepted but warily 
regarded. "People say that a person must have been born or at least edu
cated in the community to be truly an insider" (Salamon 358). As Jonassen 
notes , the descendants of the Norwegian settlers have "resisted the dis
solving acid of American cultural assimilation and retained cultural tradi 
tions for an exceptionally long time" (285, 287). Those of Southern ethnic 
backgrounds or, indeed, anyone who is very emotionally expressive , will 
stand out significantly. "Minnesota Nice" or "North Dakota Nice " is 

a vaguely defined set of cultural characteristics ... [that] usually 
includes a polite friendliness, an aversion to confrontation, a tenden
cy toward understatement, a disinclination to make a fuss or stand 
out, emotional restraint and self-deprecation .... If you wave your 
arms when you talk or blow up, ask too many questions, tell too 
much, talk too much about yourself - you may not applaud 
Minnesota Nice. (Atkins 242) 

As in many rural areas, culture is traditional , with heterosexual family ties 
uppermost in importance . Gender roles are likewise traditional (Barlett) , 
although that may be changing . Both men and women are expected to 
remain stoic in the face of difficulties ; men even more so. In regards to 
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attitudes toward homosexuality, the approach and aftermath of the 2004 
election, in which the Defense of Marriage Act was set before voters, is 
telling . Unlike the heated debates on similar propositions in other states 
during that same election, very little at all was said about the proposed 
amendment to the North Dakota State Constitution. In the end, the verdict 
was overwhelming: over 70% had voted in favor. Prof. X, it should be 
said, did not hail from the Upper Midwest , but had spent his adult years 
on either the west or east coast. 

It would be hard to imagine a place less hospitable to most gay men. 
Descriptions of gay male culture include many characteristics that run 
afoul of the Nice varieties. It is difficult to find reliable estimates of the 
number of gay men living in rural areas, and in any case, gay male culture 
has long been associated with urban life. Attention to fashion and style as 
well as the hauteur and irony performed in camp, suggest not only an 
urban but a reference to certain high culture phenomena. Activities such 
as going to nightclubs , some of which include drag shows, often involve 
self-advertisement. Although recently lesbians have begun to perform in 
greater numbers at drag shows as "drag kings ," drag queens are more 
numerous ; nothing or no one could stand out from a quiet crowd more 
effectively than a drag queen . As folklorist Joseph P. Goodwin points out, 
gay men not only use specialized language that denotes their singularity, 
for example, the use of "queen" when referencing one another, but they 
also tend to dramatize themselves and each other by adding intensifiers 
("flaming queen") and other "colorful language " as well as stylized and 
archly effeminate gestures ( 412) . In reference to the attitude of camp , 
Goodwin asserts , "Like much gay humor , camp plays with stereotypes, 
carrying them to extremes , flouting heterosexual values. Camp can be 
solely playful , but often it is a serious medium , providing a weapon 
against oppression " (413). 

Obviously, not all gay men express themselves in such ways , perhaps 
especially not those living in the rural Upper Midwest. A recent anthology, 
Queer Twin Cities, strives to counter what its authors consider to be the 
stereotype of their region as homophobic. The collection , however, skirts 
only briefly the rural roots and geographical surroundings of the Twin 
Cities. In attempting to heal the Midwest/Coast binary, it reinscribes that 
of the urban/rural divide and suggests the real difficulties encountered by 
rural gays who prefer to be "out." That change is occurring, though, can
not be doubted, since several small cities in the Upper Midwest do boast 
drag shows and an audience that includes many heterosexuals as well as 
LGBTs. These shows take place in bars in cities, even of small or moder
ate size. The institution of the bar, though, is everywhere to be found in 
the Upper Midwest. It is the bar rather than the church that is usually the 
last gathering place to die out in small towns . Indeed, North Dakota is the 
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binge-drinking capital of the U .S. (McPherson) . 
While antithetical to the interests of many LGBTs and others, the 

Defense of Marriage Act of 2004 surely indicates that the Upper Midwest 
is a changing place, where confrontation between adherents of different 
cultural values has taken on a new public visibility . As Gilbert puts it in 
his essay on the part played by the Upper Midwest in the 2004 election, 
"Minnesota : Battleground Politics in a New Setting," 

[T]here is no question that Christian Right groups and voters are a 
critical component of the state Republican electoral coalition .... 
Moreover as has happened elsewhere, President Bush has mobilized 
more activists into Republican politics-as well as countermobilizing 
new voices into Democratic and liberal activism. Significantly, in 
Minnesota some of this Democratic and liberal activism has religious 
ties, and as long as religious voices are found on both sides of hot
button issues such as Iraq, the war on terror, abortion, same-sex mar
riage, the ability of the Christian Right to monopolize religious rheto
ric in the public square will be limited. (155) 

Such a monopoly has been achieved in the adjacent state of North Dakota , 
however , where the governor is Republican and the state house is domi
nated by a supermajority of Republican representatives and senators . The 
legislature and the State Board of Higher Education seem to have been 
persuaded by the criticisms of Dinesh D'Sousa , Charles Sykes and their 
ilk in the 1980s and 1990s (see Lucas) , and has put the universities on 
notice regarding not only what are seen as the liberal values of the faculty 
(see Kolpack on the recent controversy over the Fighting Sioux sports 
logo) but also has imposed accountability measures that shift the institu
tion from one governed by "autonomous professionals" (Steck 78) provid
ing "a public good" (Smith and Bender 247) to something quite different : 

Beginning in the 1980s, education, like research, lost much of its 
intrinsic value; it was discussed more and more in terms of the mar
ket, as an individual investment in human capital. Increasingly higher 
education was treated as a private good, a product to be purchased for 
personal benefits .... This change produced the student as consumer, 
too often more interested in certification than in inquiry. The tuition
paying student became a customer to be satisfied, creating a relation
ship that corrupts pedagogy by discouraging the use of "negative 
sanctions." .. . Clark Kerr identified this trend as early as 1980, when 
he declared that student consumerism is "one of the greatest reversals 
of direction in the history of American higher education." (Smith and 
Bender 99) 

Right-wing critiques have grafted onto Left-wing ones; consumer-students 
a lso have had for some time now "the right to their own language " 
(NCTE) as well as numerous other rights, including those of FERPA . 
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Meanwhile, as Macedo has argued , Iris Marion Young's call from the Left 
for greater "diversity " at the university , connects Left discourse once 
again with that of the Right: 

[Religious] [f]undamentalists, for example, could claim to be victims 
of stereotyping and cultural marginalization . ... Nomi Stolzenberg 
has recently defended the plausibility of the fundamentalist charge 
that teaching "diverse viewpoints in a tolerant and objective mode 
threatens the survival of their culture" and is a liberal means of 
assimilation, "that insidious cousin of totalitarianism." ( 468) 

In Stolzenberg 's version of "diversity ," the religiously "diverse" can no 
longer remain so if they adopt the university's value of "divers ity"! Such 
conundrums have bedeviled academe for some time , but it is also the case 
that the Upper Midwest itself served as the home for one of the earliest 
joint Left-Right projects : the feminist anti-porn movement (Hickey , 
D'Emilio) . In this current postmodern moment of polarizations and con
fusing alliances for the Upper Midwest and for university life, it is clear 
that students , whether conservative or liberal , do not lack a footing for 
complaint against their professors . 

Finally, there are two gendered discourses that ought to be described. 
One is that of excellence in musical performance , gendered masculine in 
the faculty rights hearing for its association with not only Prof. X but with 
the all-male choir that he conducted , the Varsity Bards. The other is a dis
course associated with education as opposed to performance . This includes 
some of the discourse employed by Schools of Education as well as by 
those obtaining degrees in such areas as English Education or, more perti
nent to our case, Music Education . I quote from Susan Miller , who ties an 
analogous discourse to "the composition teacher ," historically a female, 
who represents "comfort and power" (137). "The perduring image of the 
composition teacher is at once powerless and sharply authoritarian" (139). 

The composition teacher , armed with a knowledge of grammatical 
rules with which to smite the undisciplined first-year college student , 
shares something with the music education graduate student, who wields a 
knowledge of institutional rules and procedures, as well as frankly hack
neyed notions of pedagogy, with which she may chastise her own stu
dents, peers, or professors. The student accuser , Miss P, whose testimony I 
examine below, charges Prof. X with "unprofessionalism ." In this fashion , 
Miss P patrols the boundaries of propriety , attending to deportment rather 
than to excellence in musical technique and artistry. 
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Testimony of a Good Girl 

Miss P was one of two students who presented a formal complaint against 
Prof. X to the university 's Affirmative Action Officer. She had been a 
graduate assistant to him, studying to become a choir conductor, and she 
had also been an undergraduate in this same department. In her testimony 
before the faculty rights committee , she seemed quite willing to admit to 
her own insecurities and failures as a graduate student : 

He said, well, he would give me something, for example, there was a 
piece of music and he'd say: you're going to need to be able to con
duct this, look it over . .. . And then the next thing, the next day he 
said: can you sing all the parts to me? 

And I said: well, you just asked if I , I would be able to conduct this. I 
didn't know I had to go through every single line and be able to 
regurgitate them to you. . . I'm not a very good sight reader, so, of 
course I was nervous. (SCOFR III. 67-69) 

The use of "of course " suggests that she believes her audience will 
agree that her nervousness can be understood in part to arise from Prof. 
X 's demands that she perform well for him on the spot. It is, however, the 
case that sight singing is such a basic technical facility for musicians and 
music students that Miss P 's university requires a two-year sequence of 
courses entitled "Aural Skills " for undergraduate music majors at the 
frosh and sophomore levels. According to the catalog, students advance 
from "singing skills " to "training in reading at sight " in the first year ; the 
second year consists of "continuation of the development of sight read
ing" (158-59). 

Miss P also required of Prof. X "clear expectations" that were "out-
lined for me" (SCOFR III . 6, 7) . 

We [ she and Prof. X] talked a lot about going from undergrad to a 
graduate school, and, at the same university, and how hard it can be 
with the kids that knew me and that, as a student and as their peer .. . . 

He was very clear on what might happen and that graduate school 
was different, however, he didn't really outline what was expected 
out of me .... He didn't really set up any goals or objectives for me 
and if so, they were very broad and very- there weren't very many 
guidelines to follow. (SCOFR III. 8-9) 

From what appears to have been a mentoring moment, Miss P elects to 
use terms such as goals , objectives, and guidelines , that is, the language of 
accountability in teaching recently promulgated by Schools of Education 
as well as by the Board of Higher Education . It is Prof. X's alleged failure 
to produce this detailed list , perhaps on paper , that marks his transgression 
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into "unprofessional ism." As was also suggested above, however, in her 
inhabiting of the role of victim ("of course I was nervous"), Miss P enters 
more fully into melodrama as she contrasts his ideals of musical excel
lence with her anxieties: 

He intimidated me a lot, he said, whenever we would meet, he said 
he didn't let girls get away with any-like too much, because society 
let that happen. If society let women get away with too much, then 
they all-but he, he doesn't. 

And I just wanted to make him happy. He always said like the choir 
will be good when we start weeding out older members and getting all 
of those old people out of there and starting a new era. (SCOFR III. 32) 

The term "intimidated" is usually included within institutional harass
ment policies. Thus, Miss P is suggesting that by holding her, and other 
women students, to his high standards of musical performance, he may be 
guilty of harassing her. Similar to an abused victim, Miss P "just wanted 
to make him happy." 

Miss P wasn't the only female witness presented by the University 
Counsel to place Prof. X in the villain role and herself as the hapless vic
tim . Mrs . C, Director of the Women's Choir, gives similar testimony. 
Asked, "[H]ow was your experience here ... working under Prof. X?", 
Mrs. C replies, "It was a bit nerve-racking as it was new for me and I was 
young" (SCOFR II. 151). Mrs. C uses the same term that Miss P did with 
regard to teaching, "My goal was ... to get the women singing" ( empha
sis mine; SCOFR II. 152). If this goal seems a low one, that may be 
because , as Mrs. C testifies, she lacks even a Masters degree. "A comment 
was made after I conducted, that that is why you need to get your mas
ter's, because of the way I conducted was not up to par or was not appro
priate, maybe, for the college level" (SCOFR II. 152). In a different time 
and place, these words of Mrs. C might get her fired, but here they serve 
to set up Prof. X as villain, since we later learn that it was he who com
mented negatively on her conducting. She is the victim; how can she be 
held accountable for being "young"? 

But unlike Miss P, who is a victim-hero by virtue of both her inno
cence and her courage in coming forward to complain against her former 
mentor, Mrs. C presents an image of selfless striving to protect the previ
ously defenseless but hard-working women who sang under her direction. 
They had apparently withstood Prof. X's criticisms during the previous 
year, before Mrs. C's hiring, and had declared "that things were really bad 
last year or we do not want him around us" (SCOFR II. 160). 
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[T]he Women's Choirs are a very fragile thing and I take seriously 
their emotions, they had worked very hard throughout the year . .. . 
So I had emailed Prof. X and said ... we need to switch around so 



the Women's Choir can sing . .. last ... have the place of honor, 
whatever, on the concert ... . And it really, really wasn't about me, 
but the women ... because they had felt all year that they were really 
not being respected and not- they finally had worked hard enough to 
sing where they wanted to. (SCOFR II. 157-58) 

Mrs. C wished to claim the "place of honor" for the members of her 
group, which she admitted, in the year prior to her arrival "weren't sing
ing very well" (SCOFR II. 160). She demurs on delivering her view of the 
relative quality of the two choirs' performances. Prof. X's attorney asks, 
"[H]ow would you rate the technical performance that they gave ... in the 
spring of2005?" Mrs. C replies, "I don't, I don't remember it well enough 
to give a rating. Sorry" (SCOFR II. 199). Thus, it is not upon merit that 
Mrs. C argues for "the place of honor" for her choir; it is the combination 
of their work and, as Wendy Brown would have it, their assertion of past 
and present injury. 

Not only is Prof. X implicitly charged with abusing the Women's 
Choir and perhaps as well its female conductor, he is also the villain 
behind the scene at a performance that makes explicit the tension between 
the Varsity Bards and the Women's Choir. The idea, apparently , was to 
stage a "battle of the sexes," a popular conservative schtick, most likely 
well-received by the audience . Also, such a gambit may go far to elevate 
the egos of the men, of both those on stage and in the audience , since 
artistic performance in Midwestern culture can be assumed to be gendered 
feminine, and most of the men will need the reassurance that, yes, it is in 
fact "manly" for men to be singing (the Bard's song was referred to in the 
hearing as "the song about manly men"). The performance was also , per
haps, conceived in answer to Mrs. C's desires for more interaction 
between the two choirs. This performance requires the Bards to sing or 
say, "at least we 're not a Women's Choir," to which the Women's Choir 
replies with the song, "I'm Gonna Wash That Man Right Out of My Hair" 
(SCOFR II. 161, 186). Mrs. C objects: 

And I am the first one to take a joke and the first one to have a blast 
with it, the problem was that we hadn't built that camaraderie and I 
wasn't expecting it at all and the girls, women maybe were not 
expecting it. ... And the girls asked me . .. some of them, we're not 
going to stoop that low to sing anything, and then others of them, 
what are we going to sing back to them? (SCOFR II. 161-62) 

Although Mrs. C presents herself and "the girls" (at one point she 
shifts to the more feminist term, "women") as good sports at taking a joke, 
she also reports that at least some of the Women's Choir felt that they 
were "stoop [ing] ... low" to make any response at all to the men. It cer
tainly does appear that their sense of injury was keen. 
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Miss P, too , represents herself as someone who can understand Prof. 
X's attempts at humor. She sees him, however, as one who will "cross the 
line"-presumably, the line that demarcates the realm of sexual harassment: 

I mean, there were very, very, just vulgar things said, a lot of sexual 
innuendoes, a lot of, in Concert Choir I remember him saying, you 
guys sound flaccid today, and ladies, no one likes anything flaccid, 
and then he'd giggle. And I just, you know, there's a better way to go 
about that. ... Now, I mean, I have a sense of humor and all this, but 
when it makes me blush, I know, holy cow, there's, there's a line that 
needs to be crossed-or it needs to be drawn there, and I think he 
crossed it. ... And I remember ... him calling [the Master Chorale] 
the masturbation chorale . . . and I was just amazed that he could 
even say that. (SCOFR III. 36) 

Miss P represents herself as properly decorous-she is made to 
"blush" but, despite the fact that she is "amazed" at Prof. X 's use of lan
guage, her sense of propriety prevents her from full-out cursing ("holy 
cow"). On another occasion , when Prof. X asked her to conduct the 
Varsity Bards, 

He told me to flirt with them .... I was just like, What did you say? 
But he goes, I think the best way to get their attention is for you to 
flirt with them a little . ... I don't want to flirt with them, I'm sup
posed to be teaching them. (SCOFR III. 36) 

Thus , Miss P has mastered something that Prof. X has not : following pre
scribed institutional policies as well as culturally conservative unwritten 
"rules ." If Prof. X was behaving in that "playful" way that Goodwin says 
gay men are prone to do--in this case, employing joking references about 
sexuality and flirting (indeed , he himself may have been doing a little flirt
ing)-he may not have been "straight" enough to escape the opprobrium 
of those who favor punctilious observance of both Left and Right-wing 
"political correctness ." Socrates may have flirted with his interlocutors for 
pedagogical gain, but Prof. X is here charged with misunderstanding the 
task of pedagogy- "! don 't want to flirt with them, I'm supposed to be 
teaching them." Even worse, he may be willfully doing so . "[A]bout two 
or three weeks later, he asked me to come into his office and he kind of 
tried to cover up his, his , his steps there and he goes : remember, I don't 
want you to flirt with them anymore " (SCOFR III. 36) . 

Worst of all was Prof. X's open opposition to the Defense of Marriage 
Act, forcefully expressed on more than one occasion . 
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There was a time at his house, the time where he invited my boy
friend and myself over, I remember feeling very uncomfortable also. 
It was right around election time of last year where the, you know, 
Bush versus Kerry, what have you, and then the gay marriage ballot 
was an issue also. 



And I just remember, and I never, and this is why I felt so uncom
fortable is we had never talked about my political beliefs, he knew 
that I was a Catholic, but he never really, you know, knew anything 
about my political beliefs or my views on anything, because I, you 
know, I have many gay friends, I have just- I, I don't know. 

But I felt very attacked by him, because he accused me of voting for 
the wrong thing. He said: I can't believe how you would ever vote 
for a man who believes that, and this and this. 

And I just kind of shrugged my shoulders and, you know, walked out 
and said: hey, I wonder how those steaks are going? 

My boyfriend, bless his heart, was like, okay. Let's move on. 

But it kind of kept coming up and kept coming up and I tried to stay 
away from it, because I don't, I don't- there's just no need for that 
and pushing beliefs or pushing-you know, making you feel bad for 
believing a certain way. (SCOFR III. 15-16) 

The wording supports the charge of "attack ." As though this were a scene 
of rape, Miss P parries the blows, but they keep coming , even after her 
gallant boyfriend-"bless his heart"-steps in to defend her. This was not 
an actual rape, however, but an attack , apparently , upon her feelings. She 
initially reported feeling "uncomfortable," and by the end of the utterance 
says that she was made to "feel bad for believing a certain way ." That 
"certain way" is left ambiguous . True to her position as victim and as 
someone who maintains propriety under duress, Miss P has not spoken "in 
a derogatory manner " about Prof. X 's "life-style ," as the university coun
sel consistently phrases it; however, it does appear that her beliefs may be 
reflected in the Defense of Marriage Act, despite the fact that she says she 
has "many gay friends ." It is certainly the case that the Catholic Church 
campaigned heavily against gay marriage (Jones), including preaching on 
the topic during Mass (Longie). 

Conclusion 

As in the example of feminists who opposed pornography in the 1980s 
and 1990s, the faculty rights hearing case that we are analyzing appears to 
set women, regardless of sexual orientation , against gay men (D 'Emilio) , 
and, according to Gayle S. Rubin , against many feminists . In her article 
"Thinking Sex : Notes for a Radical Theory of the Politics of Sexuality," 
Rubin points out that men of all sexual orientations are less sexually 
repressed than women (Rubin argues from her own subject position, per
haps; one could imagine that racial, ethnic or other differences could 
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weigh differently with regard to sexual repression) . Her hope is that 
women might become less so. That hope is advanced also by Ellen Willis 
and many other feminists , both those who array themselves on the Left 
(like Willis and Rubin) and those who do so on the Right (like Katie 
Roiphe) . The faculty rights hearing that convened to review Prof. X 's dis
missal thus replays the "sex wars" of the 1980s and 1990s, but within an 
environment more polarized and more divided by geographical location . It 
was the so-called "red states" that the 2004 Republican Campaign chose 
for anti-gay, or rather, "pro-marriage ," agitation; that is, they targeted the 
rural areas. The outcome of the movement for gay marriage has been an 
elevation of marriage as a "right" for urban gays combined with a new 
level of explicit prohibition of that "right" for rural gays. Although some 
Upper Midwestern Protestants may support the extension of gay rights, 
one large religious organization, the Catholic Church, pitted itself solidly 
against them, creating a newly-harsh environment for rural gays of this region. 

Older discourses such as those of the feminine educator who attends 
to lowly "detail " as opposed to masculine excellence in performance, 
combine with older cultural discourses , such as Minnesota or North 
Dakota "Nice ," to isolate Prof. X 's passionate expressions of anger at 
voter adoption of the Defense of Marriage Act, a piece of legislation that 
calls out his sexual orientation only to deny him the right to marry his 
partner. His references to sexuality during moments of teaching or men
toring ("you guys are flaccid ," "masturbation chorale," "flirt with the 
Bards") likewise put him under the spotlight. Feminist-backed discourses 
on harassment and abuse are suggested by the use of key words such as 
"he intimidated me" or "I felt attacked." Finally , the deployment of an 
overarching melodramatic narrative , first established by the University 
Counsel , but later carried out by the creation of innocent but courageous 
victim complainants-the "victim-heroes" of Linda Williams' "American 
melodramatic mode "-enabled the female actors in this faculty rights 
hearing to claim their "rights" as women, not according to merit but by 
virtue of past and present injuries , as Wendy Brown theorizes. These inju
ries, I would argue, were insubstantial, in comparison to those faced by 
women and all oppressed people under situations of true duress. Generally 
speaking, the women in these hearings experienced blows to their egos, 
or, as they themselves said, they were made to feel "nervous" or "uncom
fortable ." Regarding Prof. X 's use of sexual allusions , their sense of pro
priety may have been violated. It is worth noting that the one woman on 
the faculty rights committee declared during the committee 's deliberations 
that she, too, was "offended" by Prof. X's use of sexual innuendo; the men 
on the committee , perhaps not to appear as villains themselves, were silent 
on this matter. We must point out that to be made "uncomfortable" or 
"offended" is different from the kind of violation that occurs in a rape or 
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other violent attack. If religious convictions, however, are added to the 
list of "rights" protected on a university campus, then as Stephen Macedo 
warns us, such claims of injury as we see in these hearings may well prolifer
ate, perhaps next time under the guise ofreligious freedom. 

It does appear that the Music Department that employed Prof . X, Mrs. 
C, and Miss P (as a graduate assistant) may well have denied the Women's 
Choir the kind of resources that it needed to become the equal of the all
male Varsity Bards and that this denial preceded Prof. X's hiring. Even if 
that were to be the case, Prof. X may well have devoted more of his atten
tion to the group with a long history of excellence, a group that may have 
appealed to him also for its all-male membership. The hearing transcripts 
provide ample evidence, not reported in this article, that Prof. X's male 
students strongly supported his retention. Although often gender scholars 
assume that heterosexual men exhibit the severest forms of homophobia , 
one can assume that in this instance, Prof. X enabled his students to tran
scend such prejudice, if indeed it did exist. His focus on excellence in per
formance, as well as his use of the cliched "battle of the sexes" gambit, 
perhaps, won him the support of the men. Even when he did focus on 
female excellence , as he apparently attempted to do in mentoring Miss P, 
he did not succeed. 

My analysis of the faculty rights transcripts has not resulted in a clear 
sense of whether Prof. X ought to have been dismissed, nor whether anti
gay bias caused his dismissal, although it does appear that one of his main 
accusers, Miss P, may have been homophobic, despite her protestations to 
the contrary . What the transcripts do show is how various discourses
discourses that are undergoing profound changes under the pressures of 
history-came together to isolate Prof. X and cast him in the role of the 
villain in a melodrama that in many ways pre-existed his arrival on cam
pus. As a gay man, he may have been predisposed to play with sexual 
allusions ; likewise, as a gay man, he may have assumed that such allu
sions would be received by women as harmless, since men rather than 
women were his preferred sexual objects. But as framed by the melodra
matic narrative , including the presence of the armed guard at the doors of 
the hearing room, Prof. X appears not as a playful and vivacious gay man 
but rather as a heartless and menacing figure who cruelly denies women 
the support that they need in order to perform at their best. Unfortunately, 
the discourses of injury that underpin these hearings, and the educational 
events that preceded them, suggest that women such as Miss P and Mrs . C 
are more likely to seek comfort and attention in making claims of injury 
rather than attempting to achieve excellence in musical performance. Nor 
do we expect them even to attempt to redress the institutional wrong of 
employing an instructor instead of a professor to conduct the Women's Choir. 
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DHEESHANAJAYASUNDARA 

Global Reproductive 
Health Policies and Perspectives 

Vested poilitical interests and sometimes even blatant disregard for wom 
en's agency and well-being have driven much public policy on global 
reproductive health. This is especially true when we look at global public 
policies that impact Southern women, who have been viewed as passive 
recipients of reproductive policies . Western Enlightenment abstractions as 
well as outright racist beliefs of policy -makers often influence these poli
cies. Whether the Northern shapers of global reproductive policies hail 
from the left, right , or center of the political spectrum , they rarely take 
into account the reality of the local situation and the preferences of the 
women and men who are centrally affected by such policies . While 
Northerners proclaim their desire to "spread democracy" or to think 
"diversely" or "globally"-all purportedly to improve the lives of wom
en-these actors not only fail to effectively address gender-based inequal 
ity, but often also introduce more difficulties and absurdities into the lives 
of Southern women and their families. 

This essay provides an overview of reproductive health policies that 
have emerged from their larger political agendas in the late 20th and early 
21st centuries . Special emphasis will be given to the global approaches 
that have impacted the reproductive health of women in the global South. 
The main approaches to reproductive health for Southern women are 
remedial and can be divided into four categories : (1) the demographic 
determinist approach (antinatalist), (2) the pro-life-based approach (prona 
talist), (3) the epidemiologically based traditional public health approach, 
and (4) the reproductive rights-based developmental or modem public 
health approach. It is important to note at the outset that these policy 
approaches did not necessarily take place in a temporal sequence; in fact, 
on any given continent or within a specific country itself, one can see dif
ferent approaches being imposed simultaneously, yet , at other times and 
places, a local approach not described here may prevail. 
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Demographic Deterministic Approach 

The demographic determinist -based approach is also called the neo-Mal 
thusian perspective , named after the I 8th-century English economist 
Thomas Malthus (Weinstein and Pillai) . It is based on the concept that 
human population is determined by food production and must be con
trolled . Here, reproductive health is looked at from a narrow fertility per
spective . Malthus believed that while food is finite and grows arithmeti 
cally, population , if not checked , can grow infinitely in geometrical 
circles. In addition , Malthus' theory also blamed the poor for the popula
tion's expansion and their impoverishment (Rao; Weinstein and Pillai). A 
population -deterministic or neo-Malthusian approach emphasizes the neg
ative effects of population growth on the human environment (Weinstein 
and Pillai). In this approach, reproductive freedom is curtailed for the 
greater good of society. Women's desires for fertility have been disregard 
ed and women 's rights violated in many Southern countries in the name of 
population control. 

During the 1960s, Malthus's work was revived by population alarm
ists such as Paul Ehrlich and Garrett Hardin (Weinstein and Pillai) . 
However , this approach gained its greatest revival and started influencing 
developing world policies during the 1970s . The World Populat ion 
Conference in Bucharest (1974), for example, emphasized the importance 
of population control and reduction (Correa, Populat ion; Mauldin, et al). 
This conference holds special significance for Southern countries because 
of their heavy dependence on international funding to promote public pol
icy. Influenced by the international population movement , many govern
ments began to use coercive methods to persuade women to accept fertili
ty regulations (Rao). 

The popularity of neo-Malthusian reproductive health policies in the 
Southern hemisphere increased for several reasons . World-wide expan
sions in market and trade influenced development strategies generally, and 
reproductive health specifically, along neo-Malthusian lines. During this 
period, Western pharmaceutical companies emerged as a multibillion-dol
lar industry, with an overt interest in the widespread distribution of contra
ceptives . Southern countries presented more lucrative markets than 
Western ones . Unlike their Northern counterparts , who had already 
reached near zero population growth, the South was populous , exhibiting 
high fertility rates. This provided a need and an opportunity for large-scale 
contraceptive distribution. Additionally , the lack of restrictive bodies such 
as the FDA in the USA meant that the pharmaceutical companies could 
carry out their goals with less pressure on quality assurance (Correa , 
Popu lation; Hartmann). Not only did these companies have the capacity 
to influence politicians and other stakeholders who defined funding pat-
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terns and priorities within countries, they also had the means to directly 
and indirectly influence institutions such as the United Nations, the World 
Health Organization, and the World Bank, who propagated international 
funding agendas (Correa, Popu lation; Hartmann; Petchesky, Global). 
From the 1970s onward, one can also see environmental groups and popu
lation control groups uniting despite their varied interests. In the US, for 
example, during the 1990s, Sierra Club, National Wild Life Federation, 
and National Audubon Society were heavy supporters of population con
trol policies. What was lacking in their debates was an emphasis on the 
unequal distribution of resources and economic development; they blamed 
the poor themselves for the social and sustainability problems. While they 
emphasized sustainable development, under the cloak of development, 
many others intervened to negatively impact women, especially in 
Southern countries (Hartmann). 

These and other pressure groups and publicists play a major role in 
pushing their population control agendas forward. For example, during 
the 1980s, the International Parliamentary Movement on Population and 
Development, supported by many population control groups and various 
governmental bodies, pushed for population control. In 1985, the New 
York Times ran an advertisement which was sponsored by a global com
mittee of parliaments on population and development entitled "Population 
Stabilization." This advertisement blamed the" ... world's environment, 
income inequality and the potential for conflict" on overpopulation. It was 
endorsed by 35 heads of states, 34 of whom were male (Hartmann 123). 

Influenced by these larger global constituents and coupled with indi
vidual self-interests and agendas, some individual countries of the global 
South resorted to what is called the machine model of population control. 
With "a missionary zeal and messianic conviction that the program [was] 
predestined to succeed," they employed a "calculated strategic planning 
characteristic of the military" for fertility reductions (Hartmann 75). The 
one-child policy in China is a good example of this heavy-handed form of 
population control. In addition to China, examples of such methods are 
reported by Indonesia, Kenya, and India, among others. Indonesia, for 
example, used several coercive population control methods, ranging in 
intensity. There, whole villages could be punished by having aid withheld 
if the women did not accept fertility control, or people might be fired from 
jobs for refusal to accept provider -determined birth control methods. 
Sometimes, there was direct military involvement in IUD insertion drives 
(Hartmann). 

Not only were these coercive approaches given a blind eye by the 
international community because of their perceived greater good to the 
world through fertility reduction, major international bodies actively 
approved and sanctioned these fertility programs. Many organizations 
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financed and supplied provider-controlled, long -acting contraceptive 
methods, such as IUDs, or even promoted more permanent control meth
ods, such as sterilization. Several of these multi-lateral institutions pro
mulgated population control slogans. The World Bank, for example, dur
ing the 1980s and 1990s, in some instances made structural adjustment 
loans conditional on adoption of population control efforts for receiving 
money; this was especially true in the African continent. Some even call 
the impact of this a form of genocide (Correa, Population; Hartmann; 
Petchesky, Global). Perhaps we should not be surprised by the irony that 
the World Bank of today boasts of its own "diversity and inclusion" policy 
(www.worldbank.org) . 

Predictably, Malthusian policies from the beginning targeted the poor, 
the minorities, and the underprivileged, while providing exceptions for the 
wealthy and the privileged. As mentioned earlier, Malthus himself identi
fied population overgrowth as a problem afflicting the poor. Historically, 
while contraceptives have been a mechanism of choice for privileged, 
white Northern women, they have been used as a tool to control the repro
duction of Southern women and the minority and the underprivileged 
women of the North (Hartmann; Smith) . 

The wide-spread family planning efforts in the US, as initiated by 
Margaret Sanger, renowned as a champion of the white women's rights 
movement, also commonly known as the mother of birth control, was nev
ertheless a eugenicist. She promoted "more children from the fit and less 
from the unfit" (as cited in Hartmann 99). In the 1930s in the United 
States, 27 states enacted compulsory sterilization laws for the "feeble 
minded, insane, criminal, and physically defective" (Hartmann 98). 

Today, the neo-Malthusian theory is highly criticized both for its faulty 
connections between population and food growth as well as for its blatant 
disregard of reproductive rights (Rao; Weinstein and Pillai); however, this 
approach can still be found in many governmental policies of Southern 
countries. 

Pronatalistic Anti-abortion-Centered Approach 

Pronatalistic approaches are also well worth mentioning, given the effect 
they have on the reproductive health of women all over the world, and par
ticularly women in Southern countries. Pronatalism stands in direct oppo
sition to neo-Malthusian schemes by promoting human reproduction. It is 
also called the pro-life approach . Influenced in part by the Vatican's reli
gious fundamentalist values, it opposes abortion of the fetus. The most 
fundamentalist of the pro-life approaches opposes even the use of contra
ceptives as a family planning method (Smyth). To date, anti-abortion-cen-
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tered pro-life versus pro-choice policies remain the single most debated 
reproductive health-related issue. 

One of the most prominent of the pronatalist policies that affected 
Southern countries was propelled by the Reagan -led US government in 
reaction to the resolution of the International Population Conference in 
Mexico City in 1984 (Dixon-Mueller, "Section"). The Mexico declaration 
led the UN to adopt family planning as their solution for overpopulation 
(Dixon-Mueller, "Section"; Smyth). In reaction against this policy, the 
United States adopted the well -known Mexico City Policy, or what is 
called the Global Gag Rule (GGR), which forbade the United States from 
funding any non-governmental programs that directly or indirectly pro
moted abortion (Dixon-Mueller, "Section"; Pillai and Gupta). This policy 
affected many family planning programs and dismantled programs that 
disseminated abortion-related information in Southern countries. While 
the Clinton administration lifted this policy, it was again reinstated by the 
Bush administration . More recently, the Obama administration once again 
lifted the ban. In 2011, the Senate proposed an amendment to the foreign 
operations appropriations bill. If adopted, this bill would stop future presi
dents from reinstating GGR; however, a House bill was proposed to rein
state GGR (Pathfinder). 

Until the 1984 UN conference, the United States was the leader of 
family planning efforts. USAID , the United States institution for interna
tional funding, is "the largest bi-lateral funder of family planning and 
reproductive health services" ("Breaking" 5). Before 1984, US global 
development policies strongly emphasized population control. Over 
population and high fertility rates were viewed as a threat to development 
as well as to political stability at home and abroad (Hartman; Petchsky, 
Global; Correa, Population; Joachim) . 

The GGR was supported and promoted by global anti-abortion groups, 
who lost their battle in the US for a constitutional battle to ban abortions 
within the US. The International Population Conference in Mexico City 
presented pro-life supporters a great opportunity to take their agenda glob
al. They succeeded in attaining the support of the Reagan administration 
during a presidential election year. In contrast to the previous democratic 
population determinist approaches, the Reagan administration declared 
that they viewed population as a neutral phenomenon to development. 
Hidden behind this approach, however, was a clear agenda to promote 
anti-abortion policies. Thus, it also reflected a socially conservative presi 
dential view on population and development (Joachim). Southern wom
en's reproductive health thus became a symbol of party politics, one of the 
frequent "wedge issues" of contemporary times-adopted, of course, with 
blatant disregard for women's true well-being. 
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GGR made several restrictions and provisions for countries and insti
tutions that received USAID. First , any NGO that conducted or promoted 
abortion was ineligible to provide services (this included conducting abor
tions , participating in abortion -related lobbying , and conducting related 
research , or discussing and/or making active referrals to abortion centers) . 
Additionally, authorities could not subcontract with agencies that provided 
abortion services, even when the money came from other sources . Failure 
to comply meant loss of USAID money altogether. Not only did 
International Planned Parenthood Federation (IPPF) lose its funding base 
from USAID, but any agency that partnered with IPPF also faced the 
threat of losing USAID funding. Under GGR, over 16 Southern countries 
lost shipments of contraceptives from USAID. Additionally , another 100 
odd NGOs lost their USAID support (Carroll ; Cincotta and Crane ; 
"Breaking "; "Myths "). GGR policies also included a number of other pro
visions : permission for funded agencies to engage in anti-abortion cam
paigns and lobbying , permission to treat the after-effects of abortions, and 
to make referrals when women directly requested abortion-related infor
mation (Cincotta and Crane; Crane and Dusenberry; Hartmann ; Hwang). 

Opponents of this policy argue that GGR is a good example of putting 
wedge politics before human rights and well-being. Wedge issues please 
the support base of party politicians. While democracy is being manipu
lated on the home front , the GGR policy directly interferes with gender 
equality and Southern women 's political participation abroad ("Breaking" ; 
"Myths "; "Global Gag") . GGR supporters claim that the Mexico City pol 
icy does not have a major impact on the global South , as the majority of 
these countries ' abortion laws fall within the provisions of the GGR poli 
cy, and that very few organizations in the South lobby for abortion rights. 
Yet 35 of the countries receiving USAID permit abortions without restric 
tions or under more restrictive conditions. These are the very countries 
that house over one-quarter of the world 's population . As a result of GGR , 
however , free speech with regards to women's promotion of their repro
ductive rights has been negated. Meanwhile, more than 70,000 women die 
each year of unsafe abortion-related complications , most of which are pre
ventable with access to safe health services and information ("Breaking"; 
"Myths") . Furthermore, NGOs actively lobbying for legalization of abor
tions and/or providing direct or indirect access to safe abortions are barred 
from receiving USAID . Finally , due to GGR restrictions on research , 
research that has been conducted on unsafe abortions and their findings 
and statistics cannot be publicized (Carroll; Cincotta and Crane ; "Myths "; 
Cohen). 

The policy also contains a number of inconsistencies. While foreign 
NGOs receiving USAID cannot lobby for abortion rights , US agencies 
can, due to freedom of speech laws ("Breaking"; "Myths "). Additionally , 
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it is important to note that GGR was implemented globally at a time when 
abortion was legal within the US . Furthermore, many argue that these 
laws are an attack on the most destitute women who do not have access to 
private clinics and are unable to pay for abortions . Even in countries 
where abortions are restricted, more affluent women have access to clan
destine abortions performed by private doctors . Thus, the policy does not 
stop all abortions, only those desired by the most destitute women . Critics 
have pointed out that the GGR policies continue population control , at 
least nominally . USAID's social marketing programs subsidize private 
reserves to distribute contraceptive resources . Therefore, many countries 
and NGOs have recently had to establish fees for services that were previ
ously free. Women now have to pay for their contraceptives, including 
those who cannot afford them . Even if women were suspicious of family 
planning agencies, as has often been true, they still were able to tum to 
those agencies for contraceptives and related services (Dixon-Mueller; 
"Breaking"; "Myth"; Joachim). 

In the end, pro-life policies not only preserve the traditional Vatican 
moralistic value base , but are also based on conservative patriarchal fun
damentalism, with hidden capitalist imperialist undertones , and therefore, 
are essentially opposed to the advancement of women's rights (Petchesky, 
"From Population "). Such policies reduce women's reproductive health 
matters to a mere question of choice for abortion, diverting attention away 
from the realities of women's lives, dividing women and preventing pro
motion of well -rounded services for women's reproductive health. 
Additionally , pro -choice laws tend to individualize social problems stem
ming from larger societal structures (Smith). Many countries, however , 
even today maintain policies that are in many senses reflective of pro
natalistic values, and abortion is still illegal in many parts of the world. 

Epidemiologically-based Traditional Public Health Approach 

The tradit ional public health model, the epidemiological approach , in the 
strictest sense refers to the health of communities , with emphasis placed 
strongly on illness and how illness affects populations. Health is viewed 
from a narrow angle, identifying "risk factors for injury and disease" 
(Gostin 122). The goal of public health from this traditional disease -based 
perspective is to identify risk factors for ill health and to prevent and cure 
them (Gostin) . The purpose of the epidemiological interventions is to 
advance the interest of the public safety and health . Interventions have 
taken the forms of "surveillance ," "infectious disease control," and "sani 
tary measures" (Gostin 122). Consequently, "reproductive health" is not a 
new term in the world of medicine and other epidemiological sciences 
(Fathalla) . From a medical approach, "the reproductive health of women" 
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as an aspect of a larger model of public health, also aimed to identify , 
cure, or prevent "health risk factors" affecting reproduction in the interest 
of the public health and safety. Therefore , from a traditional reproductive 
health perspective, disease and its consequences were the primary focus. 
According to this approach, the definitional scope and focus of reproduc
tive health is defined by the presence or absence of illness (Fathalla ; 
Mann, "Public Health "). 

The scope and definition of the traditional epidemiologically based 
public health approach is contested today. Mann ("Medicine") argued that 
the traditional approach is limited . He claims that while medical contribu
tions to health are significant , they are narrow and limiting in scope when 
it comes to concentrating on the larger issue of conditions under which 
people become ill. For example , he cites a World Bank estimate that 11 % 
to 24% of worldwide diseases are due to a lack of proper clinical services . 
Mann , on the other hand , points to the conclusions of the majority of 
research on health today, that various societal factors have been identified 
as the major determinants of health status ("Medicine"). 

The criticism of the traditional approach has led reproductive health 
interest groups to adopt a more holistic approach . In 1994 at the United 
Nations Cairo Conference , the UN adopted the well-being-based defini
tion of health already proposed by the World Health Organization : 

A state of complete physical, mental and social well-being and not 
merely the absence of disease or infirmity, in all matters relating to 
the reproductive system and to its functions and processes. 
Reproductive health therefore implies that people are able to have a 
satisfying and safe sex life and that they have the capability to repro
duce and the freedom to decide if, when, and how often to do so. 
Implicit in this last condition is the right of men and women to be 
informed and to have access to safe, effective, affordable and accept
able methods of family planning of their choice for regulation of fer
tility. (UN , Report VIia) 

As a result of the UN officially adopting this definition of reproductive 
health, public health dialogue on the subject has taken a different course 
in its policy approach toward reproductive health in developing countries . 
This approach to reproductive health is considered the modern public 
health approach or reproductive rights-based developmental approach. 

Modern Public Health Approach or Reproductive 
Rights-based Developmental Approach 

In the modern public health approach, the scope of reproductive health 
goes beyond narrow medical determinants to recognizing the centrality of 
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the social and environmental conditions surrounding reproductive health 
(Mann, "Public Health"). It is therefore a broader approach than all previ
ous approaches. It is based on the idea that improvement to health is not 
uni-dimensional. Indeed, it is based on the argument that a broad range of 
social factors surrounding reproductive rights in particular affect reproduc 
tive health (Mann, "Medicine"; "Public Health"). 

These changes were brought about largely because of three different 
forces: (1) the transnational women's movements reacting to the antinatal
ist and pronatalist approaches, (2) the public health movement seeking 
more holistic approaches, and (3) HIV/AIDS activitists following the 
progress of that epidemic searching for its root causes (Pillai and 
Johnson). It can rightfully be said, however, that the changes brought 
about by Cairo, were spearheaded by the transnational women's groups, 
who were able to unite other interest groups to lobby for change. 

The struggle for women's reproductive rights started in the Northern 
hemisphere in the 1960s; however, the advances were most visible global
ly since the 1980s. The inclusion of Southern women in the discussions of 
reproductive rights has opened up the subject to a more holistic point of 
view. At the International Tribunal and Meeting on Reproductive Rights 
held in Amsterdam in 1984, Southern women expressed their concern that 
reproduction -related issues cannot be isolated to abortion alone, that repro
ductive health can be a matter of life or death-for the mother, as well as 
for her child or children. Many women from the South gave testimonials 
of difficulties in negotiating reproductive decision-making within the fam
ily and community, as well as the encroachment on their rights stemming 
from larger structural discriminations that reflect patriarchal and imperial 
istic norms and values. Others talked about lack of access to primary 
healthcare resulting in detrimental health consequences, including mater
nal death (Joachim) . 

Although the struggle for Northern women's reproductive health began 
in the 1960s, initially, women's rights group did not have much influence 
over the international policy bodies. By the 1990s, however, women's 
groups were becoming more visible in the reproductive discussions glob
ally. Supported by real world public health dilemmas, especially the onset 
of the HIV/AIDS epidemic, and by studies showing that women in 
Southern countries were highly vulnerable to HIV/ AIDS infection and 
other STDs due to male behavior within a larger discriminatory social sys
tem, women's groups were able to join and influence medical communities 
to seek more comprehensive approaches. By the 1990s, transnational women's 
groups have gained recognition enough to influence international discussions. 
This is also due to better planning and mobilizing and from lessons learned from 
previous efforts (Hartmann; Joachim; Petchesky, Global). 
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Consequently, prior to 1994 at the ICPD conference , women's rights 
groups had several preparatory meetings, the first of which was the 
International Women 's Health Coalition (IWHC) meeting in London to 
create a draft declaration: "Women's Voices 94: The Women's Declaration 
of Population Policies," presented at ICPD (Joachim). The first draft, 
however, exhibited several shortcomings. Additionally , the nature of the 
meeting itself was criticized. It is no secret that strategic leadership and 
behind -the-scenes planning was primarily spearheaded by Northern 
women (Petchesky, Global). The first meeting was only attended by a 
handful of elite Northern women . Consequently, it was argued that the 
first draft reflected only Northern women's perspectives , treating all 
women as equal with no consideration for the intersectionalities and reali 
ties of women across the border or that of minority women from within 
Northern countries' borders . Others also argued that the report reflected 
population control policy agendas with feminist undertones. Disarmed by 
this critique , a more inclusive second preparatory gathering was called in 
Rio De Janeiro, where the proposed draft was sufficiently changed to 
receive approval from the majority (Joachim) . 

Opposition to this second proposal came mostly from Vatican funda
mentalists (the Vatican is a permanent non-state observer to the UN) and 
fundamentalist allied countries (Hartmann; Joachim) . Yet women's rights 
groups were able to bring about a paradigm shift in the international poli
cy movement (Ashford; Correa, "From Reproductive " ; Fathalla and 
Fathalla; Wang, "Testing"; Demography). This shift has special signifi
cance to Southern countries . It is a progressive departure from the previ 
ously mentioned coercive population control and pronatalist approaches. 
It even reflects an exit from the narrowly focused disease models. In addi
tion to the new definition , the declaration makes an affirmative statement 
that reproductive rights are integral to reproductive well-being . It declares: 

... the basic right of all couples and individuals to decide freely and 
responsibly the number, spacing and timing of their children and to 
have information and the means to do so, and the right to attain the 
highest standard of sexual and reproductive health. It also includes 
the right to make decisions concerning reproduction free of discrimi
nation, coercion and violence (UN, Report, Vila). 

Thus, for the first time , women and their families were recognized as 
the rightful agents in making decisions about their own reproductive 
health. Reproductive rights finally became a fundamental human right. 
The new public health model strongly emphasizes "reproductive rights" 
(Mann, "Medicine"; "Public Health"). 

Additionally , the definition fully incorporated the values and princi
ples of gender equality and promoted the empowerment of women to 
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achieve equality through holistic multidimensional socioeconomic , politi 
cal, and health improvements (Petchesky, "From Population"). An entire 
chapter was devoted to gender and empowerment. "The empowerment 
and autonomy of women and the improvements of their political, social, 
economic, and health status is a highly important end in itself . .. and 
essential for achievement of sustainable development" (UN, Report , IVa). 

The Cairo Plan of Action that followed in 1995 further advanced and 
elaborated these concepts of reproductive health, reproductive rights, gen
der equality, and empowerment . Additionally, sustainable development 
became the framework for their "efforts to achieve higher quality of life 
for all people" (UN, Report, Section 36). Sustainable development was 
identified as interdependent and mutually reinforcing mechanisms 
between "economic development, social development and environmental 
protection" (UN, Report, Section 36). This new approach strongly empha
sized development. 

Beyond Cairo 

The Cairo definition of reproductive health sparked theoretical discus 
sions pro and con. Some scholars viewed this new definition as too politi
cal. It was argued that this new agenda was devised to alter (1) the 
grounds on which sexual and reproductive needs are defined , (2) the 
dynamics under which gendered relations of power are carried out, and 
(3) subjective views of reproduction and women's choices over them 
(Corea, "From Reproductive") . Yet others questioned whether any funda
mental changes were achieved, asking whether the approach was merely 
"co-opting feminists and their ideas to legitimate old-style population pol
icies" (Petchesky, Global 2), the idea of "old wine in new bottles" (Rao 
203). Hodgson and Watkins argue that Cairo was a carefully crafted "fem
inist population policy" in which "feminist objectives were congruent 
with the interest of the neo-Malthusian movement" (503). 

Many other scholars saw Cairo as an attempt at a merger of two differ
ent perspectives of thought: on the one hand the Northern feminists con
cern about women's right to choose, and on the other hand, the Southern 
concern about "global economic structures and their material effect" 
(Petchesky, "From Population" 152). Thus, scholars argue that it reflected 
colliding views from both North and South and created what some called 
a fault line (Petchesky, "From Population"). Historically , the Northern 
hemisphere's development issues have been subordinated to human rights 
measures, and in the Southern hemisphere, human rights have been subor
dinated to economic and anti-poverty efforts (Petchesky, Global) . This is 
one of the key points of contestation among scholars on reproductive 
health beyond Cairo, dividing the Northern from Southern scholars. It is a 
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debate based, by and large, on the language and where to place the empha 
sis (Petchesky and Judd). 

Scholars from the North have focused on the Cairo statements on 
women's reproductive rights, with a focus on individual rights and gen 
der . They emphasize the importance of women 's individual right to con
trol their bodies with regards to reproductive decision-making (Petchesky 
and Judd). Individual freedom of choice to them is a fundamental repro
ductive right of women. Like Dixon-Mueller, many Northern scholars 
have argued that reproductive freedom lies at the core of "individual self
determination" (12). Thus, Northern scholars view reproductive rights as 
the all-encompassing umbrella for the reproductive health of all women . 

On the other hand, Mann, for instance, suggests that human rights is 
the key element ("Human Rights"; "Medicine"; "Health"). He proposes a 
human rights-based societal analysis for health overall. He reasons that a 
human rights perspective to health is important for three reasons : (1) 
health policies have human rights implications, (2) human rights viola
tions have health effects, and (3) promoting and protecting human rights 
is intricately connected to promoting and protecting health (Mann, 
"Medicine" 9-10). Citing examples from HIV-vulnerable women, his view 
is that societal conditions can be improved. He argues, however , that if 
women do not have the freedom, power, and control over their own lives, 
no substantial changes will result. Consequently, Mann argues that people 
cannot be fully healthy if they do not have human rights , and he calls for 
the advancement of human rights in civil, political , social, cultural, and 
economic spheres (Gostin) . He does, however , strongly acknowledge the 
importance of "societal factors" as major determinants of health status in 
societies (Mann, "Medicine" 8-9). Given the vast numbers of influencing 
factors, to go beyond the compartmentalization trap, he proposes a per
spective to prioritize human rights (Mann, "Human Rights"; "Medicine"; 
"Health"; Gostin 2001). It is important to note that the Northern push for 
human rights often heavily emphasized individual rights over other forms 
of rights . 

As with previous approaches toward reproductive health , reservations 
are voiced by different interest groups concerning the definition of repro
ductive health itself and the methods identified to eradicate reproductive 
problems (Petchesky, "Review"). Notable among them is a concern with 
the overemphasis of the individual rights-based approach (Correa , 
Population; Hartmann; Quadeer). Silliman, Gerber, Ross, and Gutierrez write: 

This conception of choice is rooted in the neolibera l tradition that 
locates individual rights at its core, and treats the individual's control 
over her body as central to liberty and freedom. This emphasis on 
individual choice, however, obscures the social context in which 
individuals make choices, and discounts the ways in which the state 
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regulates populations, disciplines individual bodies, and exercises 
control over sexuality, gender, and reproduction. (20) 

On the other hand, Correa makes an argument that for women across 
the world, considerations on reproductive health matters may have noth
ing to do with individual rights and gender. In relation to abortion she 
elaborates: "A woman's decision represents a balancing of her own, her 
family's, and sometimes her community's needs. This decision ... repre
sents critical markers of a woman's reproductive autonomy and her right 
to health" (69). She also points out that it is more important for women in 
developing countries to have rights that are exercised rather than rights in 
the abstract. 

Other Southern scholars and their sympathizers have also pointed out 
the influence of gendered power dynamics within larger social structures 
(Qadeer; Pillai and Sunil, "Gender Inequality in Developing Countries"; 
"Gender Inequality"; Petchesky and Judd). Qadeer, for example, has stat
ed that family power dynamics are constantly affected and encroached on 
by larger gendered power relations within the socioeconomic sphere. She 
denounces the Western individual human rights-based approaches, stating 
that it does not build upon Southern women's visions of their priorities. 
Rather, she says, it imposes a preconceived notion of what women need 
and ought to do and does not take into account women's contextually 
bound concerns or their larger realities. Women in developing countries 
are already "constantly choosing between risks and adversities in their 
ongoing struggle for living" (Qadeer 2680). 

Scholars from the South argue that moving the framework into prac
tice requires more than having a mere entitlement to individual rights. 
Many point out that several obstacles-hegemonic economic structures, 
unsupportive political regimes, or simply a lack of quality and accessible 
healthcare services-may be more crucial. They hold that for the Cairo 
vision to be a reality requires not only supportive laws and policies local
ly, but also substantial change in all layers of the social structures both 
nationally and globally (Petchesky and Judd). Specifically, a number of 
factors are key delimiters of women's reproductive rights worldwide: (a) 
unreasonable and prohibitive laws, (b) little or no investment in public 
health care services, ( c) little or no health insurance coverage, especially 
for the most marginalized, ( d) parental authorization requirements for 
adolescents, (e) husband/guardian authorization directives, (f) few or no 
services for unmarried women and sexual minorities, (g) myths and mis
information as well as social norms that penalize women, and finally, (h) a 
lack of enabling conditions to exercise reproductive health (Petchesky 
2000). Reproductive health exists when "all people have the economic, 
social and political power and resources to make healthy decisions about 
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our gender, bodies and sexuality for ourselves, our families and our com
munities" (Ross 2). 

Concern is also raised about what structural elements should be given 
precedence (Petchesky, Global; Sen, Development; Sen, "Development"). 
This critique has sparked a different kind of debate, namely, what con
structs are most valuable to the betterment of reproductive health of 
women in Southern countries. The range of influencing factors is numer
ous. More recently, the development of ideas and proposals on reproduc 
tive health has emerged out of economic and gender equality frameworks. 
The recent Millennium Development Summit (2000) strongly emphasized 
the importance of reproductive health. Three out of the eight millennium 
goals identified for the millennium development are directly related to 
reproductive health: maternal mortality, infant health, and HIV/AIDS con
ditions. The Millennium Project is now also working toward including the 
idea of reproductive justice. Its authors argue that "reproductive justice 
can combine elements of social justice and human rights movements to 
more fully encompass the struggles around reproduction that women con
tinue to face" (Jaworski 106). The concept of reproductive justice, howev
er, is not well established, so very few models of reproductive justice are 
available. 

One approach to a model argues that reproductive justice exists when 
"all people have the economic, social and political power and resources to 
make healthy decisions about our gender, bodies and sexuality for our
selves, our families and our communities" (Ross 2). Asian Communities 
for Reproductive Justice (2005) defines reproductive justice as "the com
plete physical, mental, spiritual, political, social, and economic well-being 
of women and girls, based on the full achievement and protection of 
women's human rights" (Ross 2). In such statements we see the focus 
moving away from choice to more fundamental health issues. 

While the debate continues, more recently a few scholars have 
attempted theoretically to link the concepts of human freedom and capa
bility in the advancement of reproductive health and social justice 
(Delong; Jayasundara; Robeyns; Sen, "Keynote"). Transcending previous 
scholarly debates on human rights, the human development approach 
views development as an enhancer of human freedom and capability. 
Thus, from this perspective, developmental components are weighed in 
view of their contributions to "human freedom and capability"-where 
human capability and freedom are viewed as the "ability to achieve actual 
livings that one can have reason to value" (Sen, Development 73). In this 
view, human rights becomes one component of human freedom and capa
bility that affects reproductive health. Sen's development model has two 
distinct variations from the previous models of reproductive health: (1) it 
replaces the focus of individualistic human rights with the much broader 
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concept of freedom/capabilities, taking into consideration cultural and 
relational structures in its definition, and (2) argues that social develop
ment efforts may be more important to human well-being than economic 
growth (Sen, Development). Thus it is a more comprehensive public 
health model of reproductive health, leading to empowerment. 

Conclusion 

The reproductive health movement has come a long way. The movement 
began with blatant disregard for women's well -being, especially that of 
Southern and minority women. Studying the progress of the global repro
ductive policies gives a reader a good overview of how the larger vested 
interests have shaped past-and some present-policies. Racism, gender
bias, capitalism, imperialism, and wedge party politics can drive policy, 
with dire consequences for people at the receiving end. Throughout the 
initial struggle, women, especially Southern women, were viewed as pas
sive recipients of Northern patriarchal, imperialistic control. Mega-billion 
dollar pharmaceutical companies and/or fundamentalists who all claimed 
to know what is right for women took the authority to make reproductive 
health decisions on their behalf. 

Despite the continuing arduous battle, the reproductive health move
ment represents a historic achievement for the transnational women's 
groups . While contention continues to exist within the movement today, 
reproduction -related matters are now viewed as women's and their fami
lies' health issues. Yet as the discussion above revealed, these landmark 
successes of transnational women's groups still evidence a certain imperi
alism with regards to women in the Southern hemisphere . In the end, 
reproductive health in the South will only be furthered when Southern 
women have the full power to define what is right for them and their fami
lies. We should support more action on reproductive justice, to create 
socioeconomic and environmental conditions where women would want 
fewer children, while emphasizing the promotion of capabilities and 
rights. This requires implementing services that target, among others, 
access to services that promote the reproductive well-being of all. 
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MIRA MARTIN-PARKER 

White 

I always wear black. I wear black to work . I wear black at home . All my 
shoes are black. All my bras and underwear are black. My handbags are 
black. Everything I own is black. I like black . Always have. Recently my 
husband and I went on a camping trip with my son's preschool, and even 
out in nature-yes , even there-I wore only black. I also compulsively 
powdered my nose and de-tinted myse lf. Fortunately I like being alone, 
since needless to say the other parents completely ignored me. 

I'm fucked up. I know it. I have a massive inferiority complex. My 
mother's side of the family is white and solidly upper middle -class . But 
my mother got pregnant when she was a teenager and had to marry my 
crazy, pot smoking, half American Indian , hippie father . They divorced 
when I was ten, and I was left with my dad, which meant I was pretty 
much left to raise myself. My mother was never really into being a moth 
er. She was more interested in partying and living out her Bohemian fan
tasies ; more interested in running off to France and spending her small 
inheritance. 

The rest of her family never took much of an interest in me either . 
When I was dressed in rags and kept out of school because I had to move 
every time my dad met a new girlfriend or couldn't pay the rent , they 
never said or did anything . They simply acted as if there was nothing 
unusual about my situation. It was never commented upon . I suppose they 
felt that if they didn 't acknowledge it, nothing needed to be done about it. 
That way no one had to be put out or embarrassed . And so no one was. I 
had to help myself out. Did lots of things to help myself out. I'm out now. 

My husband and I live in a comfortable apartment in San Francisco . 
With the help of student loans, I managed to get a good education . I am 
decently employed . We have a cute little towheaded four-year -old. We 
may not have much , but our apartment is clean and our neighborhood is 
safe. We have food in our refrigerator. My son is happy. He goes to a nice 
school filled with nice children from nice families. I've managed to do 
okay in life. I certainly could have done much worse . 
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However, you could j ustifiably say that as a result of childhood 
neglect, I harbor a lot of unresolved anger. This is manifested in how I 
dress. Black is a sign of resistance, of rebellion and pain . Yes, I suppose 
you might say that I have some issues I need to work through . I need to 
confront my past, accept my karma , and move on. Get over it. Heal. Be 
receptive. Black is closed . White is open. I need to open up. I need to 
become white. 

True enough . I haven't healed. I still suffer, and I still wear black . All 
the time. It keeps them away from me-the upper middle -class white peo
ple who make me feel clumsy, inarticulate , poor, dirty, and bad. I know 
that my attitude is not terribly healthy, not terribly enlightened. But all the 
same, fuck them. Fuck them all to fucking god damn hell. 

And if it weren 't for my darling little sweetie pie , I probably would 
avoid white people altogether. It's the school functions that get me-the 
birthday parties and field trips. Usually I send my husband in my place , 
but sometimes there 's no way out and I have to go. I make sure to bring a 
book, though. Especially when I have to go to a birthday party at a play 
park. There's nothing worse than sitting alone at a picnic table , while 
everyone else chats away about trips to Europe and the remodeling work 
they're having done to their homes. That's where the book comes in 
handy. I just open up Jean Rhys or Djuna Barnes and suddenly I'm among 
friends . Suddenly I have sympathetic companions. 

But last week my little pumpkinseed asked if we could go on a camp
ing trip with his preschool. He was so excited about it I just had to say yes . 
I can manage , I told myself. I can suffer through it. It's only for two days. I 
can bring a good book ... 

The following Friday my husband loaded up our car with all sorts of 
camping gear and food, and he picked me up directly from work . We 
immediately jumped on the freeway and headed out of town . Our son was 
in the back in his car seat, drinking chocolate milk and munching on gra
ham crackers . His feet were swinging with delight and he was looking out 
the window admiring the passing scenery. It was a warm late-summer 
afternoon , and thank goodness we had left well before rush hour, so the 
drive up the coast was traffic-free and pleasant. 

His class chose a campsite just south of Santa Cruz, in an area sur
rounded by strawberry and artichoke fields. After turning off the main 
highway and driving a mile or so down a narrow one-lane road, we passed 
a magnificent white Victorian mansion sitting atop a hill overlooking the 
beach . There was an immaculately trimmed lawn in front with a circular 
drive leading up to the main entrance . The yard was filled with blossom 
ing pink rose bushes and there was a brilliant scarlet red bougainvillea 
bush growing up a trellis off to the side. I wanted to stop and take a closer 

97 



look, but it was getting dark and we still had to set up our tent and pre
pare dinner. 

The following day everyone from our group went down to the beach to 
drink white wine with fruit juice and let their children run wild along the 
sandstone cliffs. I stayed behind at the campsite reading Kierkegaard 
under an old oak tree. My husband joined the other parents, but I made 
him promise not to drink anything and to watch our son like a hawk. I 
made him promise not to let him out of his sight even for a second . 

The sun was warm and relaxing, so relaxing that not long after I had 
sat down to read I fell fast asleep . I even began to dream . In my dream I 
walked up the hillside to the pretty white Victorian mansion. When I 
reached the gate, I snuck behind the bushes and slipped through a small 
gap in the brick wall. Once on the other side, everything was silent and 
still, with the exception of a group of dragonflies humming over the lawn. 
I walked over to the door and swung the large brass knocker against the 
wood. I waited a few minutes but no one answered, so I reached for the 
doorknob and let myself in. 

Inside , the entry area was cool and dark. The floors were made of 
wood and highly polished. At my right there was an antique table topped 
with a large vase filled with white tulips. On the wall above the table there 
was an ornate baroque mirror with original glass. I looked into it, and my 
reflection appeared cracked and blurred. The rooms beyond the entrance 
were all filled with antique furniture and Persian carpets. 

Beyond the entrance there was a carved oak staircase leading up. I 
walked over to it and slowly began to make my way to the second floor. 
When I got there , the halls leading along either side were dark and silent 
and still . When I reached the very top floor there was a large open window 
overlooking the ocean. The sky outside was a brilliant blue and a pleasant 
breeze was gently lifting the white gauze curtains off to the side. I went to 
the sill and leaned my head outside . The air smelled of the sea and I could 
hear the low, rhythmic sound of the waves crashing against the beach . All 
of a sudden a burst of children's laughter came from the garden below. I 
looked down and a young girl sprang out from behind a rosebush. Behind 
her ran two little blond boys in cowboy hats. 

It must have been the popping of their toy guns that woke me, for 
when I opened my eyes there were two little blond boys in cowboy hats 
standing over me. "Bang bang , you're dead!" they shouted, their guns 
pointed straight at my face. Then they burst into laughter and fled into the 
manzanita bushes. I sat reading under the tree for the rest of the afternoon, 
hoping they would come back and bug me some more, but they never did. 
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Around five o'clock two Dutch-looking women from our group came 
by looking for their children. Apparently their boys had been playing 
alone for hours up at the campsite while their mothers were down at the 
beach drinking wine. The women laughed it off at first, joking that their 
children must have run away on purpose. But the sun was setting fast, and 
all of the parents were quite tipsy, so no one wanted to call in the rangers . 

When the sun had almost completely set, the mothers stopped laugh
ing and began to panic. One of them ran straight up to me with a terrified 
look in her eyes and asked exactly when it was that I'd last seen the boys . 

These white people are crazy, I thought. Drinking wine all day and let
ting their little kids run around alone. What the fuck were they thinking? 
And now this lady is yelling at me, demanding to know when I last saw 
her kid, as if I was supposed to be watching him. 

But the mother in me felt sorry for her and feared for the children , so I 
did the American Indian thing. I looked up at the sky and asked where the 
children were . Then I saw a red tailed hawk circling above the white man
sion on the hillside. 

"They're at that old house," I told my husband. "You'd better go and 
get them." 

He dutifully headed up the windy path and ten minutes later returned 
with two dirt-covered boys in his arms. The parents all cheered when they 
saw him (my husband's New England Dutch , so he got along famously 
with everyone). He had apparently found them playing with a little girl in 
the garden behind the house. 

That night the whole group got drunk again celebrating my husband's 
heroic deed. I went to bed early, with my son curled up safely beside me 
in our tent. 

Before we left the next morning, the parents came by our campsite one 
by one to say goodbye to my husband and son, while I carried our belong
ings out to the car. The two little cowboys ran in circles shooting at me the 
entire time. 

As we passed by the white Victorian on our way to the main road, I 
asked my husband to pull over so I could have a look. He stopped the car, 
and I got out and walked up to the large iron gate. The door of the house 
was closed and it looked like no one was there. I was about to tum and 
leave when the front door slowly opened and a young girl emerged. She 
had a mass of blonde curls falling over her shoulders and was wearing a 
pretty white cotton dress. She slowly made her way down the front steps, 
and when she reached the bottom she looked up and smiled at me. Not at 
anyone else. Only at me. 
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CHAVAWN KELLEY 

My Friend Harvey 

When I traveled with my friend Harvey on the Oregon Trail, I told him I 
loved the American flag flying on the back of his wagon. (It came from 
the Atlanta Flag Company and didn't shred in the wind like others he had 
tried .) "That's because your eyes are blue," he told me. "The flag stirs 
your Aryan blood." 

From Sweetwater to South Pass , the land seemed as unfilled as a 
baby's mind . No plant grew over a hoofbeat high, but flowers-tiny phlox 
and cinquefoil-reflected upside down in the polished globes of the 
hames on the horses' collars. As the wagon dipped into one broad bowl, 
Harvey told me of being there with the Basque shepherd who roamed with 
his uncles' sheep . This land had belonged to his two uncles. Now it 
belonged to the Hays-bankers in Rock Springs. 

The month was June, and the morning was bitter cold as we stood in 
line with the other Oregon Trail riders behind the catering truck . Our 
breakfast was cooked over propane grills by the owners of the drive-in in 
town. We hugged ourselves and wished the wind would stop. Missy Frye's 
husband , who worked for the power company, was telling Harvey how he 
hated weeds, how he shot them with Round-Up till his nose bled, when 
Missy came up with the video camera against her cheek. "Say something, 
Harvey!" Harvey, with his grizzled beard and cowboy hat, shot out, "This 
is the Oregon Trail! This is our history, and it don 't belong to no god
damned Indians!" Missy looked stunned, but her husband and ten-year-old 
son cheered . 

The Ferris side of Harvey 's family had settled in Red Canyon. They 
grew food for the miners in South Pass and hid in caves when the Indians 
attacked. Harvey's French-Canadian grandfather, Louis Guinard ("Louie" 
because it's French) , built two great bridges in this timberless country, one 
across the Sweetwater below Independence Rock, the other at Fort Caspar 
across the muddy-wide North Platte in Dakota, later Wyoming, Territory. 

A group of Arapaho , joined by a party of Rosebud Cheyenne and 
Sioux, burned Guinard 's buildings and bridges and carried away his hors
es, oxen, mules , cows, and a black Devonshire bull. Harvey, do you wish 
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what those old relatives wished? That there were no Indians to complicate 
the land? 

Guinard's Bridge 

The toll at Louis Guinard's river crossing was between a half-dollar and 
ten, depending on water level and Guinard's whims. As the station keeper 
and stock tender, he kept the Pony Express supplied , and the young riders 
knew him as Guenot. At his Platte Station stop, "the fast mail" to 
California showed up once or twice a week, and Guenot transferred the 
leather mochila containing the letters to a fresh mount for the run to Red 
Butte. Thus was his role in the transmission of Lincoln's inaugural address 
and the news of Fort Sumpter's first ominous blast. The slow mail by 
stage also crossed the river here . When the Pacific Telegraph came 
through, his Platte and Sweetwater bridges carried the wire and electrical 
pulses that replaced the Pony Express's blood, muscle , and sinew. 

Guinard's wasn't the first bridge on the North Platte but his was the 
ascendant. It was here that the army made camp and built the fort to 
defend the notion of Manifest Destiny. In an expedition to Powder and 
Tongue rivers, two companies marched twelve hundred miles to bum an 
Arapaho village at dawn. Guinard let the soldiers cross for free. 

Is it too much to imagine that love once resided at his outpost of 
chinked logs? Guinard's Shoshone wife has no recorded name , and no less 
than the translator of the Kama Sutra and One Thousand and One Nights 
left it so. August 16, 1860, en route to Salt Lake City to undertake a study 
of the Mormons, the British explorer-scholar Richard Burton overnighted 
at Guinard 's crossing and wrote of his host , "He appeared very downcast 
about his prospects, and handed us over, with the insouciance of his race, 
to the tender mercies of his venerable squaw." She failed to feed him well. 
Burton recorded that "the tin cans that contained the coffee were slippery 
with grease, and the bacon looked as if it had been dressed side by side 
with 'boyaux."' Such a pretty word he used-the French for bowels. 

The next morning was "bright and clear, cool and pleasant," Burton 
wrote. "The grouse ran before [them], and the prairie dogs squatted upon 
their house -tops, enjoying the genial morning rays ." He called Guinard 's 
bridge rickety and with the departure of the stage coach, he was gone. 

That October when the rabbitbrush bloomed yellow amid the sage and 
the cottonwoods along the watercourses turned gold against the marine
blue sky, a band of Unkpapa and Sans Arc Sioux came around, killing a 
soldier. The Indian Agent at Deer Creek reported that they killed a boy of 
Louis Guinard's. "His body ... bore unmistakable signs that he was shot 
with arrows , being also much cut and mangled." 
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Pioneer Thinking 

The little log house where Harvey lives with his wife , Glenda, sits in a 
meadow bordered by the swift-running Popo Agie River (pronounced 
"Popozhia"), which drains snowmelt from the Wind River Mountains. 
Two blond draft horses, Zeke and Roman, graze in the great greenness of 
his acres. Outside his back door, Harvey has built a frontier town with 
storefronts, a saloon, and other peculiar amusements. In the barn beside 
the house he works on his wagons, tractor hulks, and farm implements 
scavenged from local junk heaps. 

"I just went out to Johnny Rossi's old ranch, out where Harvey 
Morgan's monument is, where them white men was killed by Indians. 
Those old ranchers, they don't throw stuff away. I hauled in a whole pile." 

Harvey Morgan's skull, pierced through with a wagon tool, resides at 
the Pioneer Museum, where it and the two-headed calf are the most popu
lar displays. A roadside monument at Deadman's Gulch marks the spot. 
Harvey Morgan was buried then lost until 1912 when they excavated the 
street in front of my house to put a sewer line in. The rest of him is at rest 
in the city cemetery on the hill. 

A wall in Harvey and Glenda's living room is papered with a Victorian 
hatbox print and hung with old pictures. One is of Harvey's little sister 
who died from a penicillin reaction . How tenderly he speaks of her. How 
tenderly he doesn't speak of his remaining sister. She sold her portion of 
the home place, including the house where Harvey grew up, to an outfitter 
who rents llamas for pack trips into the Wind River Range. Harvey 
doesn't like the llamas in the pasture next to his. 

"They just don't look Western," he says. 
Glenda states directly that one of the reasons for getting out of an 

urban area and moving back was to keep history alive. From the kitchen 
table where we talk, I marvel at how unerringly spotless Glenda's kitchen is. 
Harvey and Glenda recall the trailer days, before they built the house. 

"She warshed all the clothes and had 'em hangin' from ropes strung in 
the trees. Clothes a hangin' everywhere. Just like gypsies!" 

"When we came here, what was it I asked for first?" says Glenda. 
"To put the walls up for the bathroom." 
"Yeah, the first thing." 
"What I done was I put the stud walls up and then I hung blankets 

over them." 
Glenda is Harvey's second wife. The first one, he told me, "was a 

clingin' vine." 
"It was so sweet," Glenda said. "He brought a little lawn chair for me 

and a kerosene lamp, and I took a shower. It was drafty, but it sure was nice." 
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"It couldn't have been that cold. It was August." 
"It was cold!" 
Harvey says when he was a kid, snow would fall for days and the power 

would go out. "We could always cook and keep warm," he says. The tall 
nickel -plated woodstove from Harvey's childhood stands in the corner. 
"And we can still get water from our well without electricity ifwe need to." 

Glenda describes the mechanics of the well cistern. "It's a long casing 
you put in by a rope . There 's a plunger and you listen to the water bubble 
up inside. You let go and it stops at the bottom . My grandma had one of 
those down in the Ozarks." 

Harvey and Glenda are deliberate. They raise a garden, plant open
pollinated varieties, and save the seed. Glenda tends a bed of medicinal 
herbs, and Harvey bottles wine . Food. Water. Heat. With an outhouse 
behind the frontier town, they've got the basics covered. 

The creases in Glenda's porcelain skin deepen and she turns somber. 
"There's going to in all likelihood come a time when certain things are 
going to be interrupted-it's inevitable- and people simply do not have 
the mentality to handle it. Deliveries to stores get interrupted, and people 
get human nature when their stomachs are empty, and they're cold. You 
would be likely to see a side that wouldn 't be pretty. You have to keep that 
in mind because our ancestors did. They always had spare food, and it's just 
prudent, whether you need it or not. That's just that old pioneer thought." 

Depredation Claim 1319, Abstract of Testimony, May 3, 1898 

If you were Harvey's grandpa Louis Guinard and the Indians burned your 
bridges and the telegraph station , if they burned your home and drove off 
your livestock, your one recourse would be to petition the U.S. govern 
ment for restitution. The mechanism was called a depredation claim, and 
it was handled as a court case. 

Richard Graves , the telegraph operator at Platte Bridge Station in 
1867, testified that during the latter part of the winter a band of Indians , 
believed to be Arapahos , attacked the military post and telegraph office at 
Guinard's Sweetwater Bridge . Graves went the next morning to find the 
property destroyed by fire and the telegraph operator dead and mutilated, 
the body driven through with a stake. 

Louis Guinard testified that the bridge over the Sweetwater and the 
buildings were completely destroyed on the afternoon of January first. 
Two soldiers escaped but froze to death before they could reach Fort 
Caspar. Guinard's agent, Callicut , was killed . 

The next summer the army left Platte Bridge . At the sight of several 
hundred Indians on the opposite bank, Guinard was compelled, he said, to 
flee with his family for safety. 
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His telegraph to General Auger in Omaha flutters to the table as I sit in 
the fortress of the National Archives . 

What am I to do for protection of my bridge here at Fort Casper, as 
all troops are going to be taken away. Is there no way to have a small 
squad of men left here for a guard. 

(Signed) Phil Guenard. 

While en route to Fort Fetterman, he saw smoke from the conflagra
tion. When he returned , he found "everything consumed ." 

Thus began Louis Guinard's battles with the U.S. government. 

Harvey and Glenda Take Up the Cause 

Harvey 's mom gave Harvey the first clue, a note her dad had given her. 
"He lived up there in the canyon, up around Table Mountain . She said, 

'You might need that someday because they might reimburse the family 
for those bridges. And that one in Casper was valued at $65,000."' 

The Sharp Nose Account, Second Hand 

In the depredation claim, John Lajeunesse of Fremont County, Wyoming, 
testified that in 1888 he had a conversation with Sharp Nose , one of the 
chiefs of the Arapaho tribe on the Shoshone reservation, who told him that 
about twenty-one snows ago he was on the other side of the Platte at the 
Guinard Bridge at Fort Caspar with a band of Arapahos and their squaws , 
together with a band of Cheyennes , for the purpose of burning the bridge 
when the soldiers should leave Fort Caspar . Lajeunesse learned that they 
had burned a similar bridge over the Sweetwater . 

The clerk recording the testimony noted that Lajeunesse was a half
breed Cheyenne who spoke the Arapaho and Cheyenne languages . The 
typewritten abstract of Lajeunesse' statement reads cool and straight , even 
if certain keys hit harder than others. But the hand-penned original , with 
ink that runs from thick to thin until the quill was dipped again, tells more. 

"I have long known Sharp Nose and Black Coal," Lajeunesse said . 
"They seemed to think that Louis Guinard , who lives near them and is 
poor now, should be paid by the great Father for the loss of his property . 
They would not have burnt the property or taken any of it away if they 
had not then been at war with the soldiers. " 
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Why Can't They Just Accept Who They Are? 

"All my old greedy uncles and nephews or whatever they were , they 
thought that Louis was married to a full-blooded Arapaho and somewhere 
along the way, they thought that they had Indian blood in 'em , so some
body come up with the wild story that if they could prove their grandma 
had been on the roles at the time , then all her heirs would be eligible for 
the payback for that bridge, plus the interest of the hundred years. 

"Well, that's the wild story they got, and I got involved because I don't 
want to be no Indian. My old aunt out there in Oregon says, 'Oh, I 'm a 
good little squaw,' she tells me! And I say, 'You ain't got no Indian blood 
in you!' and I tried to explain to her. And I got a cousin that's a little 
younger than me, she says, 'Well, I tell everybody at work, I'm part Indian.' 

"They thought they were gonna get wealthy by gettin' the money and 
provin' they had an old full-blooded Arapaho woman as a grandmaw. So 
that's how this all started out, and I finally proved that we ain't no Indians. 
It was all Canadian people , French -Canadian." 

I ask Harvey what happened to Louis' first wife, the one history 
records as being Shoshone. 

"Something happened to her. He ran her off and married a white lady." 

Claims with Whis kers 

In 1899, the Cheyenne Frontier Day Celebration Committee announced 
that for its third annual event, instead of one frontier wedding, there would 
be a Carnival of Wild Western matrimony covering several hours . A com
prehensive racing program included Indian contestants and bronco buck
ing . As the foundations of Western mythology were being laid , Louis 
Guinard seized the opportunity to take on a new identity and change a few 
facts along the way. 

In August, the U.S . Government sent commissioners from the Court of 
Claims to Wyoming in an effort to settle, finally, the depredation claims of 
the early pioneers. As one newspaper reporter noted, "A few are still wait 
ing , as they have waited for thirty years, and the government at 
Washington is at last making an effort to get around to them before 
'Gabriel blows his trumpet in the morning." ' 

Depredation claim No. 1319 was taken up in claim No. 7806, and the 
whole story, so clear before, is thrown on its head . The Louis Guinard 
who in 1873 and 1888 deposed that he was the builder of the bridge is 
now Louis P. Guinard, the former Guinard's nephew . He inherited the 
bridge, he said, from his uncle . Louis P. was his uncle 's clerk and was 
familiar with the books, now _gone, burned at Platte Bridge. Louis Guinard 
is dead. 
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Under direct examination by the Court, Louis P. is asked about the will. 
It was written in ink on heavy foolscap paper by a hunter and trapper 

named Mr . Wills, three pages, signed by Louis Guinard, subscribed and 
sworn to before a United States officer at the fort. The officer is gone, as 
the will is gone, as the body of Guinard is gone. 

When did Louis Guinard die? June 6th, 1865. Where? North Platte 
Bridge . Buried there? No, drowned in the stream. How old was he at the 
time? In the neighborhood of forty-three. Was he a married man? He was not. 

You've made affidavit in this case, No. 1319, before? Were your state
ments at that time correct? Do you believe they were as correct as the 
statements you have made today? You have testified that there were twen
ty-eight piers in the bridge, have you not? If you stated in a previous affi
davit that there were twenty-nine piers, which would be correct? If you 
stated heretofore that each pier cost $500, which would be correct, that 
statement or the statement you make now? Why then do you say they cost 
$1,000 now and $500 when you made your affidavit if you take the items 
from your books? Do you mean to say that you can remember the entries 
now and could not remember them in 1873? 

"It has come to my memory a little more than it did then." 

Relics of the Early Days 

When Harvey and I traveled the Oregon Trail, Harvey's Stetson looked 
just right on the emigrant road. He figured the hat could be eighty years 
old . It had belonged to Blondel Whitehead's first husband, Snake 
Hendrickson , "an ornery son of a gun." Blondel and Snake were both long 
gone. The hat was the color of Harvey's not-quite -white beard, and he 
wore it with jeans and boots and a blue cotton soldier shirt. 

When we made camp each night, Harvey erected a cavalry tent like 
the ones the gold miners lived in at Atlantic and South Pass Cities or the 
ones the soldiers put up at Platte Bridge before they built the fort. Mine 
was a low-slung mountaineering tent with a brilliant yellow fly. Harvey 
could've made the same charge against my tent in the horse and wagon 
camp as against the llamas in the meadow, but he did not. Each camp site 
on our Oregon Trail journey was marked with its own native flower: wild 
iris, violet shooting stars, lupine, and rare, endangered pussytoes. 

"Okay boys, it's time to put yer little clothes on," Harvey told Zeke 
and Roman after breakfast. The giant Belgians turned to him and didn't 
fuss as he hefted their harnesses over their enormous heads and tied and 
buckled the intricate fastenings. They pulled the chuck wagon on this trip, 
but Harvey also has a hay wagon, a jail wagon, a stage coach, and a 
hearse, all of which he has rebuilt. 
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That first morning on the trail, a dirt two-track on federal land, as the 
wagon train lined up and started over a rise, antelope bounded before us 
like porpoises before the bow of a clipper ship. Or like the grouse flying 
up before the stage coach that carried the explorer Richard Burton. 

I used to think the Oregon Trail was a single path with the wagons 
trailing one behind another in a line, but the pioneers usually traveled in 
parallel, cutting a wide swath so they didn't have to breathe the dust 
kicked up by hooves and wheels. And isn't that how history runs? In paral
lels and obscured by dust. 

The Lander Eagle, March 29, 1912 

As certain details of Louis P. Guinard's past came a little more into his 
memory, did others recede? Did the Louis P. Guinard of the 1899 depreda
tion claim see the news in the paper that H. M. Brown was awarded the 
contract to dis-inter the soldiers who had been buried at Fort Caspar in 
1863? Brown reported that he dug up a trunk in which he found the bones 
of a child. Indian Agent Twiss had written thirty-nine years earlier, "The 
murdered boy was herding horses for his father, who is an Indian trader, or 
was out in search of the herd when he was seen, as it is supposed, by the 
Indians and killed." 

I don't think Louis Guinard had a nephew named Louis. On his funeral 
card at the Fort Caspar Historic Site, someone long ago scratched out 74 
and penciled in 94. Who? What did they know? The story printed in 
Wyoming's first history book of Louis drowning while throwing an offer
ing of gold to the river that made him rich is characteristically colorful. 
But it seems that after Platte Bridge Station, Louis unloaded twenty years 
and perhaps, just as Harvey said, his wife . On the still-new frontier, Louis 
made a new life with a white horse, an apple orchard, and ten new kids by 
Elizabeth Jackson, Harvey's mom among them. 

The summary of Harvey's grandfather's life printed at his death blurs 
the years, cures the uncle-nephew split, and celebrates him as an original 
frontiersman. 

Louis F Guinard, probab ly the oldest white man in years of continuous 
residence in Ttyoming, died at his home on Tuesday morning at the age of 
7 4. The funera l was held Wednesday afternoon from the Middlekauf 
undertaking rooms. Burial was in the Odd Fellows Cemetery. 

Guinard was a native of the Province of Quebec, Canada. Fifty -eight 
years ago at the age of 16, he arrived in Wyoming. He built and operated 
the Platte Bridge where the city of Casper now stands. He also built and 
owned a toll bridge on the Sweetwater. Both bridges were burned by Indians. 
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He was among the first to come to the Lander Valley and for nearly 
half a century lived in a sheltered nook at the foot of Table Mountain. He 
was in Lander when three white women were killed and mutilated by 
Indians on the spot where the Baldwin block now stands and when Harvey 
Morgan was killed by the Arapahoes in Dead Man '.s Gulch, near the 
Johnny Reid ranch. 

Quiet, reserved and gentle , Louis Guinard was yet an absolutely fear
less man. In his early days he accumulated considerable wealth, but it 
took wings. Yet he never complained. Such men as he conquered the plain, 
mountain and desert. 

Artifacts 

Harvey has the sly smile and sparkling eyes of Louis Guinard in the photo 
at the Fort Caspar Historic Site. I'm glad Harvey is my friend , but I know 
if my eyes weren 't blue , Harvey 's friendship, like the Oregon Trail , might 
not be mine. I read a headline in the paper , Harvey , that made me think of 
you . "We Will Tolerate No Intolerance ." 

What would it mean to tolerate no intolerance? Like the Wheel of 
Fortune on TV or a prayer wheel in Tibet, the farther the thing goes, the 
closer it moves to where it began. Too much tolerance is tolerating any
thing , the end of peace . Intolerance (even of intolerance) shuts out hope of 
understanding. Where would that leave me? Without the shooting stars 
and the violet hues of nightfall, without blond Belgians drinking in the 
mahogany glow at Pacific Springs. Without you riding bareback with your 
hat off, and your waking in the night to Roman 's whimpers when Zeke 
wandered off. I would not be able to use a word likes hames and would be 
without the mornings of the double tree , the buckles, the squeak and heft 
of leather, and the stretch of sky like God, frightening in its presence and 
expanse . 
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JOSEPH RATHGEBER 

Not Black: An Education 

1. 
As a kid I prided myself on incisive observations. The school gymnasium, 
for instance. Not only was the gymnasium the place for phys ed, but it was 
where the administrators corralled the disparate students into a single hulk 
of a student body before the bell. 

On rainy mornings , that large, rectangular room was yellow. A piss 
yellow hue, sallow even . As though the puddles tracked in by galoshes and 
drops dribbling down the slippery raincoats could somehow sop the color 
yellow into the word sallow. I'm sure the UFO-shaped floodlights posi 
tioned high in the rafters like symmetrical suns contributed to the coloring 
of the gym. Those, and the walls the color of manila envelopes. 

The custodian cranked down one of the backboards so the seven to ten 
of us who wanted to shoot baskets could. The ball frequently bounced into 
the single-file line of kindergartners. Breaking a sweat before school start
ed wasn't a big deal. Later, it would be. I had first period gym in my soph
omore year of high school. Mustard pit-stains were social stigma. 

Most of my classmates wore stocking hats in the winter- essentially a 
knit sleeve with a cord tied around one end. The hats were typically black 
with an emblazoned X at the center. I asked my mom if I could get one. I 
told her I asked Kaleef where we could find one . He said downtown 
Passaic, I said. She hesitated, and then asked: "Do you wish you were 
black?" I didn't know how to answer. I failed to pinpoint the impetus for 
her question . I answered "no," and so did she. No stocking hat for me. 

2. 
Textbooks and teachers constructed an image of the Underground 
Railroad, not as a complex network of abolitionist stations and routes, but 
as a dirt tunnel running south to north . My conception of this intricate sys
tem of resistance and escape was a locomotive chugging full-speed in a 
cavernous passageway , conducted by a kerchiefed Harriet Tubman . 
Tubman was rendered indistinguishable from Aunt Jemima. Likewise, the 
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Underground Railroad became the rollicking mine cart in the "African 
Mines" level of the DuckTales Nintendo video game . 

The same misrepresentation occurred when we learned about Anne 
Frank. Textbooks and teachers constructed an image of the secret annex 
that was equivalent to a cubbyhole or a cardboard box. I conceived a fam
ily in cramped quarters, fending off asphyxia, claustrophobia-maybe a 
combination of the two. My inaccurate schoolboy notion was dispelled 
only after waiting on a two-and-a-half hour line at the actual Anne Frank 
house in Amsterdam. I went in expecting a room the size of a contortionist 
box and discovered a room the size of a celebrity's walk-in closet. 

There are no lines at the Underground Railroad historic sites in 
America. School field trips go to zoos, not slave hideouts. No attempt is 
made to undo what some scholar should call "the cartoonification of the 
oppressed." Harriet Tubman is to the slaveholding south what Rosa Parks 
is to the Civil Rights Movement. No one else seems to matter. No clue as 
to who Diane Nash is. No mention of Henry "Box" Brown. As if students 
wouldn't respond to a man shipped from Richmond, VA, to Philadelphia, 
PA, in a 3x2x3 nailed shut wooden box . As if cramped Henry Brown 
wouldn't suit the curriculum standards for cartoonification of the 
oppressed as he bursts from his box, hickory hoops of rope flying free, 
emerging to the familiar tune of "Pop! Goes the Weasel." 

3. 
I was enamored by black names . I gave my undivided attention to the roll 
call: Tremaine, Kaleel, Jeremiah, Raheem, Shakwan, Deshond, Terrance. 

Each name was a gut-check. They were substantive names. Some bib
lical, others Muslim . Unapologetically neologistic . Frequently portman
teaux. Glottal, rarely nasal. Example : Okonkwo. A name that could throw 
a cat. Names I routinely heard white people criticize and deride: "It's just 
welfare mothers making up names, trying to make them sound especially 
African." 

As if that was a bad thing. As if attempting to draw a connection to 
your ancestry was irreverent. As if discarding a slave name was asking for 
opprobrium. I say shed it, scrap it, shuck it. I hadn't watched all twelve 
hours of Roots , but I knew the name Kunta Kinte and its cultural signifi
cance . I'd watched the scene where the guy from Reading Rainbow was 
whipped until the flesh on his back was carved like a canyon. 

4. 
Third grade: I was seated in the back row of the classroom. Next to Ebony 
Wilkins . Our two desks were isolated by way of the natural sway and 
shuffle of a classroom . Ebony had marble ties in her hair, and the lenses in 
her glasses were so thick I would be shocked when she removed them 
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from her face. She cleaned the lenses on the hem of her shirt , hourly. We 
both received excellent grades . Gold stars. Honor Roll. The columns of 
satisfactory Ss on our progress reports were a mesmerizing arabesque . 
Our stellar grades relegated us to the back of the classroom-stupid stu
dents up front; distinguished students in the back. The teacher could hear 
our voices despite the distance. Ebony and I had the best reading voices in 
the class-booming , clarified, poised. We were chosen to read passages at 
student assemblies. There was a glowing aureole around us as we stood 
side-by -side in the yellow gymnasium. 

We conversed on a daily basis, all but obligated to in our isolation. 
Our high grades preempted any disciplinary measures. The teacher called 
us "chatterboxes" every now and again-that was the worst of it. Once the 
teacher said, "It takes two to tango, " and I couldn 't help imagining Ebony 
and me clasped together , biting down on a shared rose stem. I blushed at 
the thought. 

Ebony and I established a bond. When I spilt the entirety of my 
Elmer 's glue in my desk compartment , Ebony kept cool and calmly whis
pered instructions . Barricade your books with your ruler. Stem the flow. 
Don't disturb it. It'll sett le and dry in a day or so. Then you can just peel 
it off like you do in your pa lm. I did as she said, and the problem was averted. 

I never considered the relevance of Ebony's name . 

5. 
Barry Benoit was round to a T. That is, he was rotund. Round head, round 
spectacles, round belly. Rounded initials , too . B .B . embroidered on his 
backpack. Place Barry Benoit on a sheet of black ice and he would roll 
down the asphalt. Barry's globular shape allowed the truth to roll off him 
with ease-as in, it wouldn 't stick. Barry was a pathological liar; every 
one knew it, but nobody called him on it. Barry claimed his father was the 
limo driver for The Temptations. Barry vowed that yes , it was true: 
Michael Jackson was his cousin. How else could he come to own the 
exact red leather jacket from the "Thriller" video? It even had epaulettes. 

I, like most , was skeptical of Barry 's assertions. When I encountered 
him in the stairwell on an October day in fifth grade , sporting his Thriller 
jacket with pride , I couldn 't help but probe his claims . 

"Say, Barry, if you're Michael Jackson's cousin that means you 're 
Janet's cousin too, right? When was the last time you saw her?" 

"We had a family reunion in the summer down in Virginia. I don 't see 
her often . She's always on tour." 

Lies rolled off Barry 's tongue like spit bubbles . 
Two girls in denim overalls-each with one strap hanging off the 

shoulder and clasped at the hip-burst through the hydraulic doors. They 

111 



skipped down the stairs shouting "O. J.'s innocent! 0. J.'s innocent!" The 
news had leaked out of the faculty room. At the dismissal bell, I joined a 
group of students chanting the juice is loose. I'm not sure why I partici
pated in the chant. Several months earlier, the white Bronco chase on the 
freeway interrupted the NBA Finals. I didn't appreciate that. 

6. 
The yearbook we got at fifth-grade graduation had a glossy cover with the 
planet Earth on it. There was a collage of candid photos on a two-page 
spread. Two heads floated side-by-side in a shabbily cropped photo: Mine 
and Jameel's. I went around asking people: "Don't we look like twins?" I 
didn't get any affirmative responses. I thought we did, though-our facial 
features at least. We had the same aquiline nose. We had matching fore
head scars. We had the same smile-big front teeth with an uncorrected 
space in-between. When I got home I posed the same question to my sister. 

"He's black, you're white," she said, as if that alone rendered us 
incompatible . 

7. 
Entering middle school, the student body was divided into two factions: 
skaters and hoodies. It was necessary for each student to stand, dress, and 
behave in alliance with his or her designated group. I chose to remain 
what I was in elementary school, "what I was" now falling into the cate
gory of "hoodie." Hoodie, derived from "hooded sweatshirt," an article of 
clothing commonly worn by listeners of rap music. The classification 
sounded right to me. "Hood," the abbreviation of neighborhood-synony
mous with "the ghetto" (a location I was in close proximity to)-to be 
hood was good. Malcolm spoke of being hoodwinked-that had to count 
for something. Besides , I couldn't skate for shit. I was goofy-footed and 
couldn't even land an ollie. 

8. 
I wanted cornrows. 

I sat on a stool in the center of the kitchen. My mom tried to do it, but 
my hair wouldn't cooperate. 

"You don't have the texture for this," she said. "Your hair's too fine." 
She stuck my head in the sink and ran water over my hair. Even wet it 

wasn't working out. I ended up settling for braids. My mom parted my 
hair down the middle and did small braids perpendicular to the part. That 
was a manageable look. She used green rubber bands from the Date line 
Journa l to seal each braid . I thought it looked dope. She didn't ask me if I 
wished I were black. I took the braids out before returning to school on 
Monday. When I did, my hair crimped outward like handfuls of hay. Dad 
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said I looked like Einstein . It made me mad . "Fuck the white man"-I 
heard it on a talk show and wrote it on the sole of my sneaker . 

9. 

"Wear your hat right-you look like a thug," my grandma said. 

10. 

"Pull up your pants. Looks like you 're carrying a load," my grandpa said. 
"Don 't use the word dope," my mom said . "It means drugs." 

My uncle wanted to watch the Yankees. I wanted to watch the NBA play
offs. We were at a family function - Easter , a birthday , St. Patrick 's Day, it 
doesn't matter which-and we made our cases . 

My argument was sophisticated. I spoke of the boredom of baseball, 
the questionable purchasing power of the Yankees franchise , and the 
decline of baseball as an American art, an art exemplified and propagated 
by the likes of Ted Williams , an art cryogenically frozen . 

My uncle 's argument: A bunch of monkeys running around. Gorillas 
hanging from the rim. Waving their gangly arms around like apes . 

I left the room. 
My uncle found me on the porch and told me about growing up in a 

majority Dutch neighborhood as an Italian kid. He spoke of physical tor
ment and taunts of guinea. He talked about having to punch his way home 
from school. Then he spoke of "when the blacks moved in." He talked 
about having a paper route in Passaic and having his customer payments 
stolen. He talked about the circulation of bikes in the neighborhood, a pat
tern of thievery threatening any bike propped outside a comer store . 

Gorillas /guineas: Monkeys /amateur marauders: Apes /paper routes-I 
didn 't view these as compatible terms . 

11. 
We would lower the rim in my driveway so we could have dunk contests. 
Notch by notch with a broomstick , we elevated the rim so we could see 
how high we could dunk . Like the opposite of limbo. My ups were always 
impressive. I could grab the rim on a regulation court at the age of eleven . 
Only some of my friends were as skilled, and the split seemed to divide 
along racial lines-my black friends could jump, my white friends were 
grounded . My white friends had cement blocks for shoes . They had tree 
trunks for legs. They were flatfooted . The insults and excuses never 
stopped. The rebuttal of the white ballers : the black man had an extra calf 
muscle. It was a myth never dispelled . It was presented as scientific fact. 
But it was as accurate as the Mormon claim that black people are the 
descendents of Cain . All the proof the Mormons needed for that line of 
reasoning was black skin and a Bible. Why else would they harvest the 
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sugarcane? I heard a guy say once. Cain and cane. Simple and p lain. The 
Mormons, like most people, covet simplicity. I've been to Salt Lake City, 
Utah, and the population is a sea of white as placid and boundless as the 
Bonneville Salt Flats. 

An extra calf muscle-I didn't buy it. How could someone with that 
way of thinking explain a white kid with a vertical? How could someone 
like that explain me? 

12. 
Basketball was important , really important. Essential, actually. My dad 
dug a deep hole into our driveway blacktop. He stuck a hollow metal pole 
into the man-made gorge and filled the gorge with cement. He asked me if 
I wanted to take a twig and carve my initials into the wet cement. Not 
only did I do my initials, I did the initials of the Chicago Bulls starting 
line-up: J.R. M.J. S.P. H.G . J.P. B.C . The only drawbacks to my driveway 
hoop were the chain -link fence, the neighboring bushes, and the weed 
overgrowth in the passage between the two. Squirrels would scurry along 
the fencepost. We'd try to peg them with the ball. If you shot a brick or 
missed a squirrel it was on you to navigate the bush and retrieve the ball. 

I didn't take losing well, not even pickup games. My typical reaction 
to a loss was to punt the ball across the street and eject everyone from my 
court . I only behaved this way when I had it in mind I was through play
ing for the day. Not to say I haven't always had a temper. 

13. 
My father, grandfather, uncle, other grandfather, another uncle, a neigh
bor, the metalheads in school, and any random passerby on the street all 
expressed the same sentiment: Somebody left the c off of rap music. Good 
one, I'd say. Fact is, rap music shaped my identity. I went from being a 
cultural orphan-a white waif wandering the world-to an adoptee of hip
hop culture, and by that I mean black culture. 

Listening to rap music was no easy task. My mom wouldn't let me 
buy any albums with a "parental advisory" sticker on the cover, which 
meant I owned every DJ Jazzy Jeff and the Fresh Prince album · because 
the Fresh Prince rapped like he was a five-year-old. For a while I would 
duck down in the aisles of Sam Goody and attempt to peel the stickers off 
(some albums had the sticker on the outside of the shrinkwrap). I stopped 
doing that when I bent my fingernail back. I ended up with a stack of cas
sette singles because they were clean radio versions. That was my music 
collection. 

The other thing I did was sit on my bedroom floor in front of my ste
reo with my fingers poised on the REC button of the tape deck. I recorded 
songs off the radio and prayed the DJ wouldn't speak over the beginning 
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of the song or cut it off early. I'd create something like a potluck mixtape, 
its track list arbitrarily compiled according to whatever was in the radio's 
rotation. More than one of these mixtapes melted on my mom's dashboard 
under the summer sun. The cases melted into Frank Gehry buildings, and 
the magnetic tape in the cassettes melted into mush. 

14. 

Through rap, I learned the speech patterns, slang, and verbal idiosyncra
sies of black language-language that was capable of morphing, of saying 
more with less, the art of concision and elision . These were all aspects and 
attributes I thought were dope. 

In seventh grade, a teacher reprimanded me for using ain't. "Talk 
right," she said. Talk right, not talk "properly" or "correctly," but talk 
right. It was wrong speech-that's what she was trying to get across. I 
was wrong in my usage. It was wrong. For her, it was cut and dry, black 
and white-as if language wasn't constantly in flux. I raised a fist when I 
found "ain't" in Websters. Ain't that funny, Mrs. Redl? 

Years earlier, before even becoming aware of how some people were 
"supposed" to speak, I was taunted by a neighborhood kid for pronounc
ing ask as ax. 

"You're not black," he informed me. 
I didn't think I was. (I hadn 't given it much thought.) I didn't under

stand his criticism either, though. It's like the first time someone pulls the 
homosaywhat trick on you and you say what about twenty times before 
you get the joke . 

"Ask, not ax," he kept saying. 
"Ax," I repeated. 
"No, ask." 
"Right, ax." 
"Ask ." 
''Ax.'' 
I wasn't following-couldn't tell the difference. I spoke ax naturally. 

It wasn't a conscious decision. I wasn't trying to "speak like the brothers," 
as my uncle, the bigot, put it. Just like my dad who grew up in Hudson 
County says Santer instead of Santa and soder instead of soda, it was nat
ural. Why should I be persecuted for that? If I want to ax you a question, 
then I'm going to do that. If my dad wants to leave Santer a soder instead 
of a glass of milk with the Christmas cookies, then he can do that. And if I 
want to talk like a black man, then I will. (Or, "If I do talk like a black 
man, then I do.") I've learned that to speak of what is "natural" is danger
ous territory. But if anything is natural in this world it's the malleability of 
language. 
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I read an article about the influence of black speech on mainstream 
American speech. I learned they were inseparable. While reading up on 
Zora Neale Hurston, I learned uh-huh and um were derived from black 
pronunciations. It was an article that gave me leverage. I could prove to 
neglectful or ignorant individuals that their culture was black culture
they couldn't escape it. My thinking was they'd have no choice but to 
embrace it. So you can imagine my frustration when I couldn't find the 
article. I couldn't even remember if the article was in a magazine, on the 
Internet, or a photocopy pinned onto a bulletin board. Its origin was 
obscured . I lacked my proof without the article. Worse yet, I couldn't 
remember the actual lineage of any of the words. Without that etymologi
cal explanation I'd come off like a raving lunatic trying to convince white 
people they talked "black." Not that I haven't been there before . 

15. 
I spent summers with my grandma . She owned a bungalow down the 
shore. She made me go to church with her every Sunday. It made me bit
ter. She made me miss Soul Train. 

"That show's not for you, anyway," she said. She made me go grocery 
shopping for her. I didn't mind that, though. She was an old, frail woman 
with a small appetite. Her shopping list was mostly comprised of canned 
goods. I bought Jet magazine with Grandma's money . The cashier gave 
me a look every time. Grandma didn't , though. She thought I was reading 
TV Guide. 

Most evenings we sat on the porch. Grandma called it the verandah , 
and she spelt verandah with an h at the end like she still lived in Europe. 
(I know because she made it a point to tell me.) I sat in what I called the 
Huey P. Newton chair . It looked like the wicker chair from the famous 
photo of Huey. I wanted to get a zebra pelt, some African shields, a spear, 
and a rifle to complete the Huey pose . 

I bumped Public Enemy in my Walkman all summer: Cycles, cycles
life runs in cycles I New is old-no I'm not no psycho. I loved PE-still 
do. I even had a PE sterling silver medallion with the target scope logo on 
it. The one who makes the money is white not black I You might not believe 
it, but it is like that. I rapped while doing dishes. Grandma hollered at me. 

Every year I got a temporary tattoo on the boardwalk. I usually chose 
the grim reaper or the Superman emblem, but the summer before eighth 
grade I got a black panther-not the Black Panthers' black panther, just a 
black panther. A panther that is black. I got it on my arm. There's a picture 
of me flexing my bicep. The black panther looks like it's in a cumulus 
cloud. Grandma patted baby powder onto the tattoo every morning and 
every night, at my behest. I wanted to prevent cracking and peeling. And 
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so I had to sacrifice the boldness of the black to a ghostly, powdery haze. I 
wanted the tattoo to last until school started in September. It didn't. All 
that remained on the first day of eighth grade was a pair of disembodied 
black paws . 

16. 

Entering freshman year of high school was pivotal. One had to look fresh 
on the first day. I mowed lawns for elderly neighbors and saved up my 
money for new clothes. I purchased my wardrobe from the mall a couple 
weeks before school started . I wanted time to break everything in. I wore a 
navy blue FUBU T-shirt one day in August - I wore it to a family bar
beque . It got covered in lint when I washed it. (My father always left tis
sues in his pants pockets.) On the last night of summer, instead of going 
out with my friends to eat at China Buffet , I stayed home to remove the 
lint from my shirt with a roll of duct tape . I spread the T-shirt out on my 
mattress and systematically applied and removed the strips of duct tape . 
Apply/remove , apply/remove , apply/remove until the strip lost its sticki
ness and I tore another strip from the roll with my teeth . 

I was accosted by a senior on my first day of high school. It wasn't a 
towering, intimidating letterman-jacket athlete , but a snarly , discordant, 
Napoleonic delinquent. He pinched the front ofmy T-shirt, stopping me on 
the way to second period . 

"What are you wearing this shirt for?" I was too stunned to speak . He 
poked the letters printed on my chest. "FUBU, motherfuck . F-U-B-U. For 
Us, By Us. You ain 't black." 

In my mind , I corrected him. "You aren 't black ." 
The late bell rang, which meant nothing to him but everything to me. I 

got a detention for being late to algebra . A great start to high school. I 
never wore the shirt again . It 's still at the bottom of my dresser drawer 
under every mesh jersey and every numbered T-shirt from every basketball 
team I've ever played on. Yes, I buried it deep in the drawer. 

17. 
I was a pirate for my first twelve Halloweens. My mom held a cork over 
the burner on the stove with a pair of tongs . She used the burnt edge of the 
cork to draw a pirate 's mustache and pointy beard on my face. I knew the 
proper technique. 

I was home alone on a sick day-a sore throat. I took a bottle of wine 
from the wine rack in the cellar. I pulled out the cork with a corkscrew . I 
knew the technique. I poured the red wine down the laundry sink. I held 
the cork over the stove until the end was charred . I went into the bathroom 
and stood over the pedestal sink. I applied the burnt edge of the cork to my 
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forehead-a thick smear. I rubbed the cork down my cheeks, across my 
chin, down the bridge of my nose . I filled in all the white space . 

I stared at myself in the mirror of the medicine cabinet. I blotted a few 
light spots. I dropped the cork in the trashcan. I picked it out of the trash
can and dropped it in the toilet. There could be no evidence . I flushed the 
toilet. I turned on the hot and cold faucets . I bent my face to the sink and 
splashed water on my face. The burnt cork residue ran off my skin and 
into the basin . I watched the cascading , inky soot wash down the drain. 

18. 
Lenny was the name on his birth certificate, but Shenoa was the name on 
his math quizzes. Shenoa was also the name we called him . He was half
black, half-Sioux, so people were always anxious to emphasize his Native 
percentage-it was easier to rag on. 

Shenoa envied me, I think . He envied my crossover , my circus shots, 
and my ability to go baseline so effectively. He used every opportunity to 
make fun of me . He commented on my shape-up, on the very fact I got 
shape-ups. He said my line was crooked or my sideburn was jagged . He 
called me a wigger . A whiten----- . The equation is an elementary one: 

white + n----- = wigger 

I was ambivalent about the term. It was used disparagingly. I was fre
quently referred to as a n---a by my black friends (My n---a!), but as a 
term of endearment , an expression of camaraderie. My education in the 
usage and prohibition of this term came about spontaneously, through 
immersion. I knew I couldn't use the term. I knew black people could . I 
knew there was reclamation at work . I knew there was a distinction 
between n---a and n---er, largely an issue of pronunciation. It 's one of 
those race topics that have been exacerbated beyond worth. A race topic 
the mainstream media prefers to monopolize and harp on for ratings. I 
read James Weldon Johnson in college-The Autobiography of an 
Ex-Colored Man-and he clarified everything I already knew : 

I noticed that among this class of colored men the word "nigger" was 
freely used in about the same sense as the word "fellow," and some
times as a term of endearment ; but I soon learned that its use was 
positively and absolutely prohibited to white men. 

So wheneve r Shenoa called me a wigger , I shrugged it off. 
"Forget him," Darius told me. "He's just mad you're blacker than he is." 
Hearing that was funny because my whiteness was so routinely ques-

tioned by my white acquaintances . They didn't understand why I had a 
"ghetto" haircut , i.e., a shape-up-"ghetto" being code for black. I' d tell 
them : "Ghetto is a noun, not an adjective ." 
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Shenoa started shit with me on the basketball court. It happened every 
time we played, and it came to be expected. One time he was mad I 
crossed him up, so as I drove past him he snagged my shirt collar and 
stretched it into an oval. I heard a ripping sound. We went nose-to-nose. 

"You owe me fifteen ducats for this shirt, punk." 
"Shut the fuck up. I don't owe you shit, cracker!" 
I received the mental image of an afternoon snack. I visualized a box 

of saltines . Such a prosaic insult didn't impact me. Though if time travel 
were possible, I'd teleport back to that very day and unleash a diatribe on 
Shenoa. I'd learn in college that cracker referred to "whip cracker"-a 
pejorative for the man hired to lash the slaves . I took exception to 
Shenoa's use of the term. My beef with him had nothing to do with skin. 
It had everything to do with him being a punkassbitch . 

19. 
I was called a honky once. I never doubted what honky meant because my 
mind made it into donkey. My mind morphed donkey into mule. Then I 
thought of forty acres and a mule. Then I thought of Reconstruction. Then 
I thought of Spike Lee's production company. Then I thought of Denzel 
Washington playing Malcolm X. Then I thought of how declaring Denzel 
Washington your favorite actor is a safe way for a white person to display 
his or her belief in diversity. And so on and so on. This is how the map of 
the race-conscious mind unfolds. That is to say, the American mind. 

20. 
Mr. Hier, our earth science teacher, told us we all came from Africa. Africa, 
he said, was the cradle of humankind. We're all African, he declared. I've 
got the skeletons to prove it. Malik raised his hand. Yes, Malik? 

"Mr. Hier, you got no idea what it means to be African." 

21. 
Complications and complexities persist. 

I want to start this section with "Early on, basketball was my in." But 
this implies a person needs an "in" to be accepted by the black communi 
ty. It implies· a person must be adept at a particular "black" activity in 
order for an invitation to be extended. It implies the black community is 
exclusive , discriminatory, and unwelcoming-all falsehoods. 

Each American is a work in progress. A person is born into an unbal
anced and bigoted United States. That is the origin from which each per
son must develop. That said .. .. 

Early on, basketball was my in. Later, it was freestyling . Rap music 
was with me for as long as basketball, but my active participation in rap 
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wasn't until later. Language was the link that made me appreciate rap. The 
argument of "they ' re just talking " held no weight with me ; rappers 
weren 't just talking , they were constructing dense lines of poetry that your 
typical rock songwriter couldn't begin to emulate. (This is a subject I've 
thought about a lot.) 

I began writing lyrics on the back pages of my notebooks. I looked for 
rhyming words everywhere. I rhymed words off signs ("Proceed with cau
tion / Children crossing") , out of textbooks ("Check my status / Golgi 
apparatus"). Any word that passed my eye or ear became an assignment 
for my immediate completion . By default, I was compiling the bank of 
rhyming words that would be accessible when freestyling . 

In freestyling, an act of improvisation, success rests on one's skill in 
stringing words into a coherent syntactical structure, speaking these lines 
in a rhythmic pattern , and maintaining a rhyme scheme . To freestyle , you 
have to think about the following line-both its content and its closing 
rhyme-while still rapping the current line. The freestyler is juggling the 
mind and the voice-gesticulations and posturing frame the articulation . I 
tended to tap my temple after the completion of a line and stand on my 
tippy-toes when increasing the speed or intensifying the cadence. 

Freestyling took place in friendly ciphers , trading verses with fellow 
rappers , but battling grew out of youthful competitive spirit. Taking turns , 
battlers freestyled with two objectives: 

l . To demonstrate your superior skills, and 
2. To absolutely, unequivocally ridicule the opponent. 
How does one achieve this? Through mockery and derision. You do 

whatever you can to incite laughter from the crowd . If a punch line is 
effective, you ' ll know from the crowd's reaction . Uproarious shouting is 
usually a good sign. Personal insults to an opponent 's outfit , affect, or rep
utation send the crowd reeling, usually holding each other back as though 
they're ready to hoist you atop their shoulders. Winning a battle takes 
quick wit, comedic timing, and unwavering cockiness-all aspects I pos
sessed. I never lost a battle-an undefeated record. I was rarely even test
ed. Making a fool of somebody else came naturally to me. I imagine win
ning a freestyle battle is comparable to receiving a standing ovation as a 
concert pianist , only magnified. Battle crowds are always standing . 

[The aforementioned is a longwinded and pedantic discussion of what 
it means to be a freestyle rapper. It is devoid of the vigor of the actual 
practice ; it lacks the argot so essential to the exercise . It is difficult to 
describe outside of participating in it. I imagine it 's not dissimilar from 
Malik trying to explain to Mr . Hier what it means to be black .] 
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22. 

Freshman Seminar : A course to acclimate young people to the college 
experience. The course was subtitled "The College Experience ." We had a 
guest speaker, a Mr. Alston. "Call me 'Derrick ,"' he told us. He instructed 
us to move our desks out of the way. He stood in the center of the vacated 
space like a maypole. We stood around him. He instructed us to stand on 
either side of the room according to the side of the debate with which we 
agreed. 

Debate 1: Affirmative Action. 
For affirmative action on the right side of the classroom. 
Against affirmative action on the left side of the classroom . 
The majority of the class stampeded to the right-in fact, they all did. 

I, on the other hand, strolled to the left side . 
Derrick asked me my name, and then questioned me. 
"Tell us why you're against affirmative action." 
"College is supposed to be about finding your own path , the road less 

taken and all. I thought it'd be wise to not follow the pack." 
"But what about the issue?" 
"What about it?" 
"Do you know what affirmative action is?" 
"Not a clue ." 
Derrick proceeded to explain affirmative action to me. I marched to 

the right side of the classroom , feeling as if I was walking to the right side 
of history. 

23. 
Anytime I had a memorization assignment I chose Lucille Clifton's "We Real 
Cool." I memorized and flawlessly recited it in Freshmen Composition , in 
Speech , in Modem American Poetry, and in African-American Literature . 
I concede it wasn ' t the most daunting poem to commit to memory . 
Twenty-four words . Thirty-two if you count the unofficial , uppercase title. 
But one I've never forgotten. It's always rattling around in my head. I feel 
included in the We's. 

24. 
List of black literature I ingested during college : 

Toni Morrison , Beloved and The Bluest Eye ( compare and contrast) 
The Interesting Narrative of the Life of Olaudah Equiano 
W.E.B. Du Bois, The Souls of Black Folk (that's Du Boys, not Du Bwah) 
Richard Wright , Native Son 
Henry Louis Gates, Jr., The Signifying Monkey (too difficult to get 
through) 
Narrativ e of the Life of Frederick Douglass , An American Slave 
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The poetry of Paul Laurence Dunbar, Claude McKay, and Langston 
Hughes (not all at once) 
Jean Toomer, Cane 
Zora Neale Hurston, Their Eyes Were Watching God 
James Baldwin, Go Tell It on the Mountain and Giovanni's Room 
(black and gay-on the margins of marginalization) 
Ralph Ellison, Invisible Man (dope!) 
James Weldon Johnson, The Autobiography of an Ex-Colored Man 
David Walker, Appeal, in Four Articles (LOTS OF 
CAPITALIZATION AND EXCLAMATION POINTS!!!!!) 
Ishmael Reed, Mumbo Jumbo 
August Wilson, Fences 
Rita Dove's "Parsley" (Read it fifty times, at least.) 
Collected Stories of Charles W. Chestnutt 

These texts taught me how to see things holistically, to see the big pic
ture, the totality of circumstances. That's why the stories have stayed with 
me. That's why I've gone back to them and moved beyond them, ingest
ing other works. I say "ingest" because I consumed this literature. My 
body and brain processed the substance. It nourished me. It was matter I 
could subsist on . The dust from the library dust jackets landed on my 
tongue, tasting of cellophane . I fell in love with these stories-stories of 
Bigger Thomas decapitating a young white woman when her body 
wouldn't fit into a furnace, stories of Cholly Breedlove entering his own 
daughter's body while she does dishes, her hands covered in soap suds
because these stories demonstrated to me that evil was not natural. Evil 
didn't spring up from the dirt. Evil didn't come oozing out of the womb. 
These stories-disturbing and jarring as they were-reaffirmed my belief 
in humanity. People were essentially, naturally good. 

This sentiment was not always easy to convey in a four-to-five page 
analytical essay . 

25. 
The previous section includes a rudimentary list. Looking it over, I felt the 
need to compensate. After completing the list, I spent the next four hours 
reading slave narratives recorded and compiled by journalists for the 
Works Progress Administration. The transcripts attempt to mimic the 
speech patterns of the ex-slaves. Apostrophes abound. Read the narrative 
aloud. I did my darnedest to pronounce gwine correctly. The same thing 
happened when I read Faulkner. Gwine is ubiquitous. I rhymed it with 
twine. Only after consulting the dictionary did I learn it was the present 
participle of"go." The following examples document my research: 
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26. 

. . . but Mis' Betsy was skeered near 'bout to death all de time skee
red dey was gwine be brung home shot all to pieces like som~ of de 
sojers was. 

- Tempe Herndon Durham, as transcribed by Travis Jordan 

"Aw, mammy," Luster said, "hit ain't gwine rain." 
-Faulkner, The Sound and the Fury 

Edward Stephenson: Here's one good pronunciation I'd like to com
mend Mr. Faulkner for. The old colored woman says, "Stop right 
whar you is. You ain't never crossed dese steps whilst the Cunnel's 
here and you ain 't ghy' do hit now." And it's spelled G-H-Y
apostrophe. And I've heard that very often. Of course, it's a reduced 
form of "gwine." 

William Faulkner: That's right. 

Edward Stephenson: "You ain't ghyn do it now." 

-Faulkner interview at the University of Virginia, 1957 

[ All italics are mine.] 

Inexplicably , I always thought Tennessee Williams was black. Inexplicably , 
I always considered William Faulkner to be racist. What/who gave him the 
privilege to write about race in the South? Where do you get approval for 
that? Is there a permit ? Is there official notification? Likewise , what gave 
him the right to transcribe the pronunciations of black vernacular ? 
Especially since his apocryphal Yoknapatawpha County is unpronounce
able by all races. The nerve. The balls . The vas deferens on this guy. 

27. 
I prided myself on social consciousness as a college student. To share my 
knowledge on controversial subjects was to boast. Nothing was easy any
more . Nothing went without questioning . To even characterize subjects as 
"controversial ," for instance , could spur me to a dinner table diatribe. 
What's so controversial about discussing equality and opportunity? 

Race relations in America became an expertise-a scholarly venture . I 
never shied away from elucidating the origins of the words people used . 
Granted, I wasn't always accurate ( etymology , in the case of slang usage, 
is highly uncertain) , but I confidently expressed my points. I stated the 
N-word was anagrammatic of ignorant . (This, obviously, isn 't even close 
to accurate, but its impact was debilitating.) And if you persist in being 
ignorant, I'd say, then you , my fri end, are the N-word. 
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I could even put a damper on an innocent family picnic. "Picnic ," you 
should be made aware, is derived from the phrase "pick an N-word ," or 
"pick-a-ninny." You see, my family , picnics used to be prime occasions for 
lynchings . I referenced old black and white photographs to prove it. I car
ried tiny folded pieces of paper in my wallet-pictures I had reproduced 
on my cheap inkjet printer . I had one, which was a postcard , with a mes
sage scrawled on the bottom reading : "Look at our BBQ"-the barbeque 
being the charred black body hanging from a tree. Oh, give it a rest, some
body would inevitably plead . 

I'd later learn from an Alice Walker footnote that pickaninny derived 
from pickens , an Ancient Ghanaian term referring to Children of the 
Moon . I was never fazed by my incorrect explanations, so long as they 
were just. 

28. 
I've always frequented flea markets. I've been perusing the vendor folding 
tables in Moose Lodge parking lots, Boys & Girls Club gymnasiums , and 
Masonic Temple auditoriums for years. Not until my college years, though, 
did I notice the memorabilia (re: junk) some of these vendors peddled. 

Flea markets carry it all : sambo figurines, porcelain mammies, spring
loaded coin-swallowing monkey mechanisms , miniature lawn jockeys, 
apes in overalls statuettes, bric-a-brac watermelons and buckets of chick
en-really despicable, reprehensible stuff. 

My first impulse was to buy everything I saw, start a collection. Better 
me than a racist , I reasoned. My girlfriend Darlene (who would leave me 
for some peckerwood) disapproved , so my collection ended before it 
began. But isn't it comparable to someone collecting Nazi paraphernalia? 
Hell , I've even seen Jews collect those items. (The parallels between Jews 
in Nazi Germany and black people in America are apparent. Still, Amiri 
Baraka 's "Black Art" was my favorite poem for years-anti-Semitism, 
warts , and all. I highlighted , underlined, and asterisked the shit out of it in 
my poetry anthology.) 

Swastika patches and "coon porter jars" - they're curios of a racist cul
ture . They are symbols , not lampshades made from human skin, numbers 
branded on a forearm, or the crinkled back of a lashed slave. But where do 
you draw the distinction between symbol and substance? When do you 
concede that contributing any amount of interest or money to an artifact of 
this ilk is an act of perpetuation? 

For me, the concession was made moments after the impulse struck 
me. I thought better of doing my part to keep a shameful legacy alive. But 
isn't the paraphernalia part of keeping the past in mind? Is eradicating rac
ist memorabilia from flea market folding tables any different from erasing 
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racial segregation from high-school textbooks? Questions , as always , 
abound. 

For now, my conscience-like my curios cabinet - is clear. 

29. 

I purchased a mammy salt shaker at the Pocono Bazaar. It's stored in a 
sock in my sock drawer. 

30 . 

The aforementioned college girlfriend had a grandmother , a woman as ste
reotypically racist as the racist stereotypes she espoused . She grew up in 
the South and had a black cat named Spook. She said things like Wait a 
cotton-pickin' minute! She whistled Dixie while mixing up a beef stew. 
Darlene and I went on a spring break road trip to her grandmother 's child
hood home in North Carolina . It was a hamlet called Hamlet. Poor as ever, 
only the white poor had been replaced by the black poor. 

Against our better judgment, we paid an admission fee to visit a plan 
tation outside Charleston , South Carolina . The sight of black youth on the 
streets of Charleston crafting roses from palmetto fronds should've steered 
us directly back north. Instead, we went on the tour of a plantation man 
sion, plantation grounds , and plantation butterfly pavilion with a costumed 
guide . When we were free to wander on our own , we visited the slave 
quarters (noticeably absent from the guided tour) . Two employees in peri 
od costumes , not much older than us, asked ifwe had any questions . 

"This is appalling ," I said . "Somebody is actually making money off 
this spectacle ." 

"Well , ya'know," Thomas Jefferson responded, "there were Irish 
indentured servants too." 

Darlene pulled me away. I stole a sample of cotton from a display case 
and a padded folding chair from an amphitheater. I did it out of principle . I 
wanted to cop the washboard from their "Gullah Garden" exhibit-a 
washboard they actually hired a black man to play on the hour , every 
hour-but it was heavily guarded . 

31. 
Where do you draw the line between socially aware and socially pathetic? 
Is noticing racial stereotypes in television commercials a noble venture or 
a self -righteous exercise? What about when I 'm sitting with a black friend 
and even he's calling for me to tone down the militancy? What?-is Aunt 
Jemima not racist? Does she not perpetuate the myth of the voluptuous, 
contented , smiling house slave? Is she not a sanitized mask fit over a mal 
nourished, violated , oppressed rape victim? You want to rid the country
hell, the world-of racial injustice , but you don't want to come off like a 
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holier-than-thou outsider looking to remedy another group's ills out of 
your own self-interest. 

Is the objective here to learn to not "see race," or to see it and try to 
fix it? The trick, I think, is to realize race is a construction . Race is fluid . 
If a man was born in 1776 and died in 2010 , there's a good chance his 
race categorization would have changed upwards of four times. Am I a 
bigot for seeing race everywhere? Do other detached, nonchalant, inacti
vated people do that? I sometimes feel like the white girl in the black beret 
in Malcolm X who approaches "Mr. X" on the way to a college lecture: 

"I wanted to ask you, what can a white person like myself, who isn't 
prejudiced, what can I do to help you and further your cause?" 

To which Malcolm replies, deadpan: 

"Nothing." 

You want to demonstrate that you are sympathetic to the plight, you 
are an ally, you are a fellow fighter in the struggle, but you don't want to 
imply that you are somehow knowledgeable of what it's like-it being the 
black experience , an experience with which you will always be foreign. 
And my mother 's words continue to reverberate in my ears: "Do you wish 
you were black?" Do I wish I was black? How do you perform the balanc
ing act without a perpendicular pole and suede slippers? How do you 
resist the temptation to juggle clubs and spin plates? 

32. 
Choose one: 

a.) Black culture has dominated the white man. 
b.) White men have performed a theft of black culture. 

33. 
Louis Armstrong was born on the fourth of July, so I listen to the Louis 
Armstrong birthday broadcast on WKCR 89.9. Armstrong received his 
share of criticism. It was the flamboyant handkerchief and the smile. They 
said he made too many concessions to white audiences. The term "Uncle 
Tom" got thrown around. To be a race traitor is equivalent to being listed 
in the sexual offender database. Race is never simple. 

My father always led the oohs and ahhs at the Fourth of July fire
works. He bought us glow necklaces from the vendors when we were lit
tle . We'd bend the plastic, break the ampoules full of chemical , and hoop 
the necklaces around our wrists . They stayed in our freezer for years. 
Rumor was you could preserve the luminescence. 

Spectators were always so anxious for the fireworks to end. This must 
be the finale. This has to be the end. I didn't understand the teleological 
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concern. I didn't understand the rush . Wouldn't you want something 
enjoyable to continue? Maybe your perspective is different if you're a 
mother dealing with mosquito bites and your child's trepidation in the face 
of explosives . Nowadays, my only question is this : "What to the slave is 
the fourth of July?" 

34. 

There is always a risk in over-intellectualizing something. 

35. 

I became an educator. I began to lose my hair. I cannot pinpoint a correla 
tion between these two developments. I shaved my head to head off my 
hair loss . 

During standardized testing, a group of alphabetized freshmen played 
a game of "I Spy" while I organized the test booklets and Scantrons . 
Freshmen are prone to such immature forms of entertainment. I haven't 
yet developed the skill of ignoring student conversations . I'm too busy 
studying the passages on praxis in Pedagogy of the Oppressed. 

"I spy something white." 
"The board." 
"No." 
"The paper ." 
"No." 
"That kid's T-shirt." 
"No." 
"Give another clue." 
"I spy a skinhead ." 
"Mr . ----!" 
I slammed the Scantrons down on the desk . I told the student (the spy) 

to stand up. I berated him . I ordered him out of class and to the office. I 
explained to the principal that no punk freshman was going to group me 
in with a steel -toed , shaved head, Confederacy flag tattooed, nationalistic , 
white-power group. The student received a two-day suspension. 

36. 
I taught English. The school was majority white, private, and all boys
the very description of my place of employment a synecdochal take on 
race , class, and gender. It was Catholic, too. I was put into a position 
where my beliefs were of the minority opinion. I was forced to become a 
disciplinarian, a role I'd never envisioned myself taking on . I had to deal 
handily with bigoted outbursts. I grew comfortable with the iron -fisted 
role; sticks of chalk crumbled in my grip. My job was a setting where my 
rectitude was more pronounced. I reveled in that, though I can't downplay 
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the despair I was sometimes overcome with in the face of a majority opin
ion so drastically different from my own, an opinion I felt was not only 
discouraging, but dangerous. I got into the habit of issuing instant JUGs
that's "Justice Under God"-for racist remarks. 

Chase refers to rap as "moulinyan music": JUG. 
Wesley claims his friend who hooked up with a black girl had a case of 

"jungle fever": JUG. 
Emmett, in response to me stating America's economy thrived on the 

back of slave labor, chimed in with "Maybe we should bring it back." 
Instant JUGs, all of them. In retrospect, I regret it. These were so

called "teachable moments," were they not? I missed opportunities. I 
could have discussed the direct and undeniable influence of black musi
cians on American music. I could have expounded the sordid history of 
anti-miscegenation laws in this country. I could have elucidated the legacy 
of a slave system that through a lack of property inheritance, educational 
opportunities, and wealth accumulation still impacts black families today. 
Instead, I scribbled "inappropriate remarks" on a tiny slip of perforated 
paper and handed it to a student. Justice Under God. 

37. 
Sophomore year English is American Lit. I taught Adventures of 
Huck leberry Finn, instructing the class to cross out every The that pre
cedes the title in their edition of the novel. 

"It's not supposed to be there," I explained . "Mark Twain didn't put it 
there. He knew Huck had many more adventures than the ones included in 
this book." The class complied. I was more concerned with their compli
ance in regard to my next request. 

'This novel deals with racism in America," I said at the outset. "You 
will see the N-word appear repeatedly . Please refrain from pronouncing 
this word during class readings. Substitute 'N-word' for the word. The 
word should be stricken from your personal vocabulary and has no place 
in this classroom. I trust you will all act accordingly-that is, maturely
and honor this request." 

I was hesitant to use the word in even an educational context because 
overzealous class clowns have been known to sacrifice propriety for the 
uproarious joke. To be safe, I bracketed (sometimes even put an entire box 
around) each occurrence of the N-word in my copy of the novel. This 
would allow me to alert students as they read aloud in class. That is to say, 
I could preempt any sudden desire they might have to pronounce the word. 
I could issue them a friendly reminder of our class rule (many students get 
lost in the sentences when they read aloud in class) . Many students, I 
knew, used the word frequently enough . I'd spy them with their head -
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phones on, singing along with rap lyrics and using the N-word or its vari 
ant (replace -er with -a). I feel my caution was warranted . 

My decision to ban the use of the N-word in my class went beyond 
worries of a mischievous student body. I cringe at the liberal use of the 
N-word in an intellectual, elite, bourgeois context. Every time a professor 
used the word in my presence it reeked of pretension and came off as an 
unctuous display of academic snobbery . I wasn't willing to become that. 

38. 
From the James Baldwin laminated poster on the wall, to the A. Philip 
Randolph photograph masking taped to the chalkboard, to the Angela 
Davis postcard propped against a pencil holder on my desk , my students 
osmotically knew I stood for political correctness . Many of them concen 
trated on pleasing me-or rather, not displeasing me. They limited the 
derogatory statements they might be compelled to speak. They filtered the 
floodwaters rushing from their brains to their agape mouths. Their 
motivation?-grades , no doubt. 

Still , it made me blush when a student hesitated prior to mentioning a . 
. . um . .. "African American ." That pause indicated their decision to be 
politically correct in front of me. I didn 't blush because they were acting 
according to the rules of the classroom; I blushed because their media 
driven concept of political correctness was inaccurate. 

"You can call a black person Black, Daniel-it's acceptable." 
Most times the students failed to heed my advice. "African Americans " 

persisted. Whatever makes them feel safe and secure, I suppose . 

39. 
Despite the academic nature of this document, I'm not ready to write the 
word out. I fear someone reading it aloud. Huck Finn all over again . 

I ask myself: What would Ishmae l Reed think? What will Darlene 
think? What would Barack Obama think? What would my mother think? 
What will I think when I look back at this document in two years, jive 
years, ten years, twenty-five years? 

40 . 
Here goes everything: N---. 

41. 
I showed Charles Burnett's Killer of Sheep and Spike Lee's Do the Right 
Thing to my senior honors class near the end of the year (film is the safe 
way to go in June). A star student of mine, Trevor, made the claim that 
black people live in ghettos by choice . This comment inspired me to com-
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pose an impromptu mini -lesson on the disparities between black and white 
in America . I threw together a PowerPoint presentation focusing on insti
tutional racism-the exact kind of racism one needs to raise in order to 
enlighten people who believ e racism doesn't exist anymore. I prefaced the 
slideshow with Hughes 's "What happens to a dream deferred? " poem and 
even excerpted the Kerner Commission report. I devoted slides to white 
flight , to exclusionary covenants, to urban decay. Slides for redlining , for 
planned shrinkage , for benign neglect. Slides for environmental racism, 
for gentrification , for blockbusting . Slide summarizing housing discrimi 
nation . Slide detailing predatory lending. A closing slide addressing the 
current crisis . For one night's work, I've got to admit, the shit was dope . 

The following day I presented my comprehensive masterwork. I recit
ed the Hughes poem and opened the first slide. 

"Look at all that white!" Trevor shouted. 
He was referring to my decision to use a black font on a white back

ground. My aesthetic decisions were rooted in my minimal computer 
skills and time constraints . (I also knew I had to compete with a glare .) 

"That's a real show of white power ," Trevor added . 
I kicked him out. The very student that inspired the mini -lesson would 

miss it. Another missed opportunity . 

42. 
I had no girlfriend at the time , didn 't need one-still don 't. I faked a fian
cee during my tenure as teacher . I led my students to believe she was a 
black woman. A strong , independent, black woman. A Sojourner Truth . I 
chaperoned the senior prom. My students asked why I didn't bring my 
fiancee . They wanted me to describe her. I described Assata Shakur. 

43 . 
The dictum asserting children don 't see race has been widely accepted and 
proliferated . It is backed by various studies and scholarly reports done in 
both foreign and domestic settings. I buy into this notion , having had no 
knowledge of the type of clout a Malcolm X hat carries. Still , a recent 
study shows that when you arrange a line of dolls in front of a young girl 
and ask her to pick out the bad one, she will select the doll with the dark
est complexion . Ask her to pick out the ugly one, she will select the doll 
with the darkest complexion. This is troubling. 

44. 
I regret section 40. I regret doing it so flippantly, as if to say, "There, I did 
it." For what? For the sake of doing it? It 's especially disgusting without 
valid context. Is this what the progenitors of reverse racism call white guilt? 
Damn right I feel guilty for what white people have done to black people . 

130 



Why don't you? Ever since I wrote the word, the phrase WHITE GUILT 
has been on repeat in my mind to the tune ofKRS -One's "Black Cop." 

45. 

A scenario: An author of white complexion-in fact, a white man
composes a short story on the subject of race relations in America. Does 
the author have a right to write on the subject? Does it not speak to the 
question of privilege? The authorship of a story on race by an individual 
(purporting to be an authority) absent of any real race (that is, a physio 
logical target of discrimination), working from a negative-the lacking of 
color, the lacking of prejudice, essentially a blank body, whitewashed and 
effaced-comes off as severely, unforgivably, inexcusably arrogant. Does 
it not? 

Does it not emanate an air of superiority (i.e ., "I know about race 
more than a person of race")? Is the theft of the discussion of race not the 
ultimate larceny to be perpetrated against a people who have been the vic
tims of so much theft that the very discussion was deemed necessary? 

Anecdotally , where is the line of demarcation between Al Jolson rub
bing burnt cork on his face and Bob Dylan singing a Negro spiritual? 

Is the author capitalizing on the mere topic of race relations? Is he solv
ing race problems in any way, or simply playing with them? Is there any 
space for a defense of his art? Is he a William Faulkner or a Joseph Conrad? 

46. 
I suppose my first mistake was taking the "Look at our BBQ" picnic 
lynching postcard and building a lesson plan around it. I was talking about 
ekphrasis. 

I played Billie Holiday's "Strange Fruit." I distributed the lyrics. I pre 
sented a slideshow of lynching photographs paralleling much of what the 
song described : black bodies swinging, bulging eyes, twisted mouths. 

I asked for responses. The class was mostly silent . I turned to the 
board and began to write down a quote from Fred Hampton. I heard 
Eugene , a white student sitting in the back row, call out to Godwin-my 
only black student. Godwin turned to follow Eugene's voice. I did the same. 

I witnessed Eugene simulate a mock lynching. His right arm was 
above his head gripping the rope of the noose. He raised himself in his 
chair and plopped himself down. His head tilted to the side, the sinews 
having snapped. The pantomime was complete. He remained limp in the 
seat of his chair. 

I blacked out. I charged toward the back of the classroom. I pulled 
Eugene from his chair and pushed him against the wall. I put my hands 
around his neck and applied pressure. I blacked out. I was choking him. I 
was blacked out, and my thoughts filed by like ticker -tape, too rapidly to 
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process. My thoughts filed by like the news ticker on the bottom of CNN. 
I began to make out bits of words. But the words were redacted, blacked 
out. I maintained the pressure on his neck . I couldn't read the words . I was 
blacked out. The serifs of the typefaces of the letters of the words of the 
grammar and the syntax were blotted into black blocks . It looked like a 
COINTELPRO memorandum. I muttered mantras under my breath: Fuck 
the police. Power to the peop le. Off the pigs . I muttered through clenched 
teeth. Like the teeth of two gears meshing . A set of arms pulled me by the 
shoulders. Another set of arms locked up my head. A set of hands pried 
my fingers from the student's neck. I was ushered through the hallway and 
into an administrative office. The vice principal called the police. I sim
mered down. I began to visualize the words in my mind again. 

47 . 
Consider this my "Letter from Birmingham Jail." 

48. 
Racism , it's said-as manifested through slavery-is our original sin. The 
prescription to remedy this ill may prove to be revolution. Or, we may be 
prescribed to climb to the mountaintops-the Piedmont, the Shenandoah, 
the Blue Ridge-and breathe in the pure, fresh air. Our original sin is 
tubercular. We cough into a cotton hanky, fold it over to conceal the blood, 
and slide it into our breast pocket. This is our unremitting convalescence. 

Race is not simple. It is difficult and includes many dimensions that 
one must attempt to collate. It has the power to decimate. As such, it 
should be codified and structured in a Wittgensteinian way-decimally, 
perhaps . Race requires a joint effort. Consider organizing the preceding 
document in an efficient and understandable way. The Black Panthers' 
Ten-Point Program would be an apt template to use. A 49-Point Program. 

49 . 
Postscript : In section 44, the narrator expresses regret and remorse over 
using the N-word in section 40. The reader will notice the N-word is writ 
ten as an italicized "N--" in section 40. This alteration took place in 
editing . The narrator, at first, found the usage of the word liberating. The 
narrator then grew uncomfortable and ashamed at feeling liberated 
through the usage of a word that has been used throughout American his
tory to deny liberty to a group of people with a darker complexion. Thus , 
section 44 is rendered inexplicable. It is the editor's hope that this post 
script will clear up any confusion. The last thing the editor wants is confu 
sion, or a lawsuit. The editor did not come to this decision lightly-that is, 
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the decision to append an explanatory postscript. Ultimately, the editor 
decided to err on the side of caution. The editor is the narrator . The narra 
tor is the editor. Though the editor values freedom of speech and main
taining an arena for mature , intellectual discussion, any work that could 
be interpreted as exploitative is a work requiring revision . 
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Review 
Jorge Duany, Blurred Borders : Transnationa l Migration between the 
Hispanic Caribbean and the United States . Chapel Hill: University of 
North Carolina Press , 2011. Pp. 352, $29.95 pb. 

As the United States navigates the raging torrent that is the current global 
recession, now seems the appropriate time to reflect on the labor force 
driving a potential recovery. At the heart of such a recovery lies a transna 
tional network of diverse migrants , who fuel the economic engines of 
superpowers such as the U.S. These diverse migrants act as bridges 
between their host countries and countries of origin by supplying their 
host countries with labor that drives industry and by providing their coun
tries of origin with remittances that stimulate economic growth. I would 
argue that while this "diversity" enriches national and supranational cul
tural fabrics , in reality our reliance on "diversity" might simply gloss over 
issues facing individual transnational identities and those shared by large 
bodies of expatriates living around the world. 

Jorge Duany explores issues of diversity in his recent book on transna
tional migration. Duany 's Blurred Borders: Transnational Migration 
between the Hispanic Caribbean and the United States examines how 
migrants living and working in the U.S . preserve identity and connections 
with Cuba , Puerto Rico , and the Dominican Republic . Blurred Borders 
surveys the migratory history of these countries from the end of WWII to 
the present day, with an emphasis on their diasporas in the U.S . In addi
tion , Duany chronicles shifts in the diasporic national identity from each 
subsequent immigrant generation in the U.S. and how each group is 
viewed generally by the American populous. 

Blurred Borders begins with a succinct explications of several con
cepts that are essential to understand for the entirety of the book , such as 
the uncertainty experienced by readers and writers alike when encounter
ing the ostensible synonyms "border" and "boundary." Duany deftly 
delineates the difference between these terms, noting the former as cultur
al contact zones and the latter as legal separations between states (l ). This 
nuanced exploration of language, raw data, and thesis is a characteristic 
that imbues the entire book with each conceptual word choice and every 
translation of anecdotal and scientific evidence . For example, Duany 
spends considerable time demarcating the subtle contrast between "trans 
nationalism " and "diaspora ," which are the central foci of Blurred 
Borders. First , Duany defines "transnationalism " as "the circulation of 
people, ideas , practices, money, goods , and information across nations ," 
with the circulation including "the physical movement of human bodies as 
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well as other types of exchanges, which may or may not be recurrent" 
(20-21 ). Within the concept of trans nationalism, Duany employs the term 
"bifocality" to identify an area of conceptual ambiguity, where "the expe
rience of two (or more) interconnected spaces, markets, polities, and often 
languages" meet (32). In other words, bifocality is the experience of exist
ing on the border by Cuban, Puerto Rican, or Dominican migrants living 
in the U.S. Second, these migrants living abroad in the U.S. compose the 
varying Hispanic "diasporas" within the boundary of the U.S. Duany con
sciously avoids enumerating the specific qualities of a "diaspora ," and 
instead, he returns to its Greek origins meaning "across space" and "to 
sow or scatter" (3). For Duany, transnationalism is the connection between 
the country of origin and the country of reception where the diaspora 
resides. 

In the substantial remainder of Blurred Borders, Duany explores the 
various waves of Cuban, Puerto Rican, and Dominican migrations to the 
U.S. from WWII to the present day. Inherent in Duany's researched obser
vations is the central difference among the three Hispanic Caribbean 
states: each state falls into distinctive categories of historical relevance. 
For Duany, Cuba represents a postcolonial state, as Cuba gained indepen
dence from Spain in 1898 and the U.S. in 1902; the Dominican Republic 
designates a neocolonial state, as it relies heavily on U.S. investment and 
foreign aid; and Puerto Rico connotes a colonial state, as the U.S. claims 
Puerto Rico as an unincorporated territory. The significance of this dis
tinction lies in the relative ease of Puerto Rican transnational migration to 
the U .S. mainland as well as their pejorative reception, while Cuban 
migration-with fewer migrants-traditionally has met opened arms . 
Indeed, Cuban migrants "tend to be more privileged than Puerto Ricans 
and Dominicans in the United States" (69) . The reception of these 
migrants is continuously evolving as the U.S. changes its immigration 
policies and as these Hispanic diasporas maintain or discontinue connec
tion with the homeland. 

In tandem with Duany's observed political differences among the 
three Hispanic countries of the Caribbean, he deconstructs the seeming 
homogeneity of transnational migrants from each country by scrutinizing 
disparate reasons for and timing of migration. While he thoroughly ana
lyzes the experiences of Cuban, Puerto Rican, and Dominican migrants, 
for the purposes of this review, I will look at Duany's analysis of the 
Cuban experience, not as representative of the other countries' experienc
es in migration, but as an example of his masterful study oftransmigratory 
patterns. For example, Cuban migrants to Miami and other locations in 
the U.S. were once hailed as refugees from communism during the 1960s. 
In fact, those migrants leaving shortly after the rise of Castro's revolution
ary government possess "deeply rooted animosity" for their sending coun-
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try's government, while Cuba's revolutionary government still views these 
initial migrants as "traitors to the homeland" (139). Until the late 1980s 
Cuban migrants to the U.S. consisted of affluent Cuban professionals and 
political dissidents fleeing the harsh realities of Soviet-supported Cuban 
communism , but after the 1980s many strata of Cuban migrants began 
simply fleeing economic hardship . This is much less symbolic, but still 
falls under the political pall of Cuba's continued communism. During both 
periods the U.S. government has closely monitored communications and 
remittances between the Cuban diaspora in the U.S. and their families 
back in Cuba, which has significantly hampered Cubans' participation in 
the transnational project . Indeed, this practice has continued into the 
twenty-first century under the punitive foreign policy set by President 
George W. Bush (142). 

Duany ' s exemplary Blurred Borders: Transnational Migration 
between the H ispanic Caribbean and the United States is a thought 
provoking text as demonstrated by a wealth of research, erudite analysis, 
and a patient writing style. While not particular to Blurred Borders, the 
author transcends a traditional transnational study by placing himself at 
the center of the thesis as an active participant in transnational migration: 
Duany was born in Cuba, has lived in Panama, and currently resides and 
teaches in Puerto Rico. Blurred Borders provides the reader with an his
toric and contemporary understanding of Hispanic Caribbean transnation 
al migration and gives identity and humanity to Hispanic Caribbean 
migrants during this time of economic and political tumult as they aid the 
global economic recovery. 

Creighton Nicholas Brown 
University of North Dakota 
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Editor's Notes 
Dedication and Appreciation 

Diversity and Its Discontents is dedicated to Margaret Ogrodnick , who 
passed away in October 2011. 

For this special issue, we were pleased to have had the assistance of edito
rial assistants Sara Dupree and Errin Jordan and reader Lucian Stone. 

Congratulations 

Naton Leslie 's essay "A Compendium of Fact," published in Vol. 75 No. 
3&4 of North Dakota Quarterly was listed as a Notable Essay in Best 
American Essays 2011. 

Gl 

Call for Papers 

Proposal for a special issue of North Dakota Quarterly: "Going Global: 
Contemporary International Voices and Visions" 

Increasingly, international interests and concerns shape our choices, our 
practices , even our identities . We all carry marks of our heritage, and 
much has been made of how our ancestry may have shaped who we are. 
But what contemporary interactions with the world beyond our country's 
boundaries have recently impacted the way we work , play, or think? How 
have international partnerships or experiences yielded significant insights 
into who we are becoming? This question is relevant on the personal , aca
demic , community, and national levels . 

We call for essays and creative works from anyone who has been 
involved in international experiences from study abroad , to travel, to busi
ness practices and who can explain and examine these experiences in 
order to shed light on how "going global" affects the individual, the soci-
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ety, the academy, or the country in negative or positive ways and how 
these international experiences are reshaping how we make choices and 
even, perhaps, how we define ourselves. 

Submission deadline: May 31, 2012. Send submissions to The Editor, 
North Dakota Quarterly, Merrifield Hall Room 110, 276 Centennial Drive 
Stop 7209, Grand Forks, ND 58202-7209. 

C"1 

Please Note 

We do not accept nor read simulataneous submissions of poetry. We are 
quite diligent about judging poems quickly. 

C"1 

Sea Changes: Books That Mattered 

Just as they provide pleasure and prompt criticism, books have a role in 
the developmental history of their readers. For the impact of a book 
depends not only on how it is read but when. Many books fortify or deep
en the beliefs of readers; others prompt adaptive responses-that is, the 
newly read text is fitted to its reader's fund of knowledge and experience . 
Encounters with some texts, however, amount to a sea change in the lives 
of their readers. They produce fundamental reorientations of belief, under
standing, and purpose. North Dakota Quarterly publishes occasional 
accounts of books that mattered, books that produced a sea change in their 
readers. These personal essays have been about well-known books like 
Jack Kerouac's On the Road and lesser known ones such as George 
Morgan's The Human Predicament. As one contributor has proposed, 
books that matter "liberate the reader from a parochial view of experience 
... and usher their readers into a fuller understanding of self, society, and 
culture." NDQ continues to invite contributions of personal essays on a 
book or books that mattered. 

C"1 

Yes, our calendars, probably like yours, reads 2011, and this issue of NDQ 
is the last of four in Volume 7 6 of 2009. All subscribers receive four issues 
per year, and eventually we hope that those years will be the same as on 
your calendars and date-obsessed magazines and newspapers. 

Explore ... Endure ... Evolve ... 
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Contributors 

Kyle Conway is an assistant professor of Communications in the English 
Department of the University of North Dakota. He has a Ph.D. from the 
University of Wisconsin-Madison and writes about translation and the 
media. He is the author of Everyone Says No: Public Service Broadcasting 
and the Failure of Translation (McGill-Queen's University Press, 2011). 

Kathleen Dixon is a professor of English and Director of Women Studies 
at the University of North Dakota . She is a rhetorician whose specialties 
include cultural, gender, and media studies. She has published The Global 
Village Re-visited: Art, Politics , and Television Talk Shows (Lexington 
Books, 2009), Outbursts in Academe: Multiculturalism and Other Sources 
of Conflict (Heinemann, 1998), and Making Relationships: Gender in the 
Forming of Academic Community (Peter Lang , 1997). She has lived 
abroad twice , once in 2007 on a Fulbright to Sofia University in Bulgaria 
and once in 2001 in Thessaloniki, Greece . Her current book project is 
entitled "Insubstantial Injury: Feminism and Sexualities Redux ." 

Chavawn Kelley's work has appeared in Creative Nonfiction, Quarterly 
West, Hayden s Ferry Review, and The Iowa Review. She has received fel
lowships from the Wyoming Arts Council, the Ucross Foundation, the 
Ludwig Vogelstein Foundation , and Can Serrat International Arts Center 
(Spain) . She lives in Laramie, Wyoming, with her husband and son. 

Marnia Lazreg is a professor of Sociology at Hunter College and the 
Graduate Center, City University of New York. She is the recipient of a 
number of fellowships from the Bunting Institute (Radcliffe-Harvard 
University) ; the Pembroke Center for Research and Teaching on Women 
(Brown University); the Rockefeller Foundation Bellagio Center (Italy); 
and the Institute for Advanced Study (Princeton). She has carried out 
research and written extensively on colonial history, cultural movements , 
development, human rights, gender, Islam, and geopolitics. She is a fre
quent contributor to radio and television programs in Europe, the Middle 
East , and the United States. She figures in the 2009 Swedish television 
(UR) series on torture which also features Henri Alleg, as well as Nobel 
Prize winners Desmond Tutu and Adolfo Perez Esquivel. Her latest books 
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are Torture and the Twilight of Empire: from Algiers to Baghdad 
(Princeton University Press , 2008) , and Questioning the Veil: Open 
Letters to Muslim Women (Princeton University Press , 2009). She is cur
rently working on two books: "Michel Foucault and the Conundrum of 
Culture : From China to Iran" ; and "Frantz Fanon without Masks ." 

Dheeshana Jayasundar a is an assistant professor in the Department of 
Social Work at the University of North Dakota . 

Mira Martin-Parker is currently pursuing an MFA in creative writing at 
San Francisco State University. Her work has appeared in Diverse Voices 
Quarterly, Istanbul Literary Review, Literary Bohemian , The Minetta 
Review , The Monarch Review , Mythium, Ragazine , Tattoo Highway, 
Yellow Medicine Review , and Zyzzyva. 

Magda Michielsens obtained her PhD in Ethics at the faculty in 
Philosophy , University of Ghent (Belgium) in 1973. She lives in Belgium 
near Antrwerp and Brussels. She taught Women's Studies at the universi
ties of Nijmegen (the Netherlands, where she lived for 20 years) and 
Antwerp. She was on the board of several European feminist organiza
tions , networks , and journals . She is president of the board of the 
Documentation Center and Archives on Feminism, Equal Opportunities 
and Women 's Studies in Brussels (http://www.rosadoc .be) . Until 2007 she 
was chair of the Center for Women 's Studies at the University of Antwerp 
and the Flemish Master 's Degree in Women's Studies . Her subjects for 
teaching and research are feminist philosophical theories , gender and 
media , strategies of the women's movement , and immigration . She contin
ues her research on women in philosophy and regularly publishes reports 
on the representation of women in television . 

Margaret Ogrodnick was an Associate Professor in the Department of 
Political Studies at the University of Manitoba. She has a Ph .D . in 
Political Science from York University and taught courses in the history of 
ideas and contemporary political theory. She is the author of Instinct and 
Intimacy : Political Philosophy and Autobiography in Rousseau 
(University of Toronto Press, 1999). With a passion for teaching , in 2010 
she received the Teaching Excellence Award from the University of 
Manitoba , Faculty of Arts. Sadly, she passed away in October 2011. 

Joseph Rathgeber is a writer and high-school English teacher in Clifton, 
New Jersey. His work has been published or is forthcoming in Fourteen 
Hills , Main Street Rag, the Quercus Review , Redactions: Poetry & 
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Poetics, U.S. 1 Worksheets, Poetry South , and the Paterson Literary 
Review. He was a past nominee for the A WP Intro Journals Project. 
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